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Preface

This work is not a translation. It is not a commentary, a
philosophical treatise, or an interpretive essay. It is something
rarer and, in the tradition of Indian scholarship, more ancient: a
thematic re-presentation of an existing sacred text — a way of
reading the Bhagavad Gita that has been available to the careful
student all along, but which has never, to the compiler's
knowledge, been systematically assembled in this form.

The Bhagavad Gita, in its eighteen chapters, is one of the most
extraordinary documents in the history of human thought. A
dialogue between the warrior Arjuna and the Divine incarnate
in the form of his charioteer Sri Krishna, spoken on a battlefield
at the fulcrum of an age, it is simultaneously a poem, a
philosophical treatise, a manual of psychology, a theology of
devotion, a guide to action, a map of the cosmos, and a direct
encounter between the human and the Divine. Its seven
hundred verses have sustained scholars, saints, soldiers,
householders and wandering ascetics for more than two
thousand years. Commentaries upon it fill libraries. It has been
translated into every major language and explained in every
key of human understanding — mystical, rationalist, devotional,
political, ethical and existential.



And yet, for all that richness, the Gita presents a particular
challenge to the systematic reader. Its teaching does not unfold
in a linear, chapter-by-chapter development of a single
argument. Rather; it moves as a living mind moves — returning
to the same themes repeatedly, approaching the same truths
from different angles, weaving karma and jfiana and bhakti and
dhyana into and out of each other across all eighteen chapters,
never settling into a single strand for long. A verse on
meditation may appear in a chapter about renunciation; a verse
on the law of karma may surface in a chapter about devotion;
the description of a realized being may emerge mid-discussion
of cosmology. This is not a flaw in the text. It is a feature of a
teaching that understands that the same truth must be
encountered from many directions before it becomes the
student's own.

But this very richness creates a need. The student who wishes to
understand, for example, what the Gita as a whole says about
meditation — gathering every verse on dhyana from across all
eighteen chapters, laying them side by side, seeing how they
build upon each other — has until now had to undertake that
work themselves. The student who wants to see Sri Krishna's
complete teaching on the nature of the Self, or the fullest
description of the foolish person, or every verse in which the
Lord speaks directly in the first person, had no ready reference
to turn to.

This compilation is the answer to that need.

The seven hundred verses of the Gita — following the
numbering of the Gita Press, Gorakhpur edition, which remains



the most widely used standard in India — have been read with
care, contemplated with patience, and sorted into thirty
thematic groupings. Each of these thirty buckets represents a
coherent domain of the Gitd's teaching: Arjuna's Questions,
Fools, Yuddha (War), Ego, Svabhava (Inborn Nature), Dharma,
Adhikarin (The Qualified Recipient), Karman (Action), Law of
Karma, Yajfia (Sacrifice), Sannyasa-Tyaga (Renunciation),
Samatva (Equanimity), Sadhana (Practice), Dhyana (Meditation),
Guna (The Three Qualities of Nature), Sankhya (The Purusa-
Prakrti Framework), Bhakti (Devotion), Jfiana (Knowledge),
Atma-Tattva (The Truth of the Self), Emulative Qualities of a
Siddha (The Portrait of the Perfected Being), Aham — the Mam-
Verses (Where the Lord Speaks in the First Person), I$vara (The
Personal Lord), Vibhiti (Divine Glories), Darsana (The Vision of
the Universal Form), Cosmology, Brahman (The Absolute),
Moksa (Liberation), Samanvaya (Synthesis and Reconciliation),
Itare (Contextual and Narrative Verses), and Appendix
(Structural and Transitional Verses).

Some verses belong to a single theme. A verse wholly concerned
with the mechanics of meditation, for instance, appears only
under Dhyana. But many verses illuminate more than one truth
simultaneously — as a single lamp may cast light in several
directions at once. A verse about the sthita-prajfia, the one of
steady wisdom, may be simultaneously a verse about Atma-
Tattva (because it describes the person who has known the Self)
and about Samatva (because it demonstrates equanimity) and
about Emulative Qualities (because it serves as a portrait of the
perfected being). In such cases, the verse appears under every
theme it genuinely illumines, with a note indicating its



companions. The reader should therefore not be surprised to
encounter the same shloka in more than one section — each
appearance brings a different facet of that verse's richness to
the foreground.

Because of this intentional repetition across themes, the total
count of verse appearances in this volume exceeds seven
hundred. This is not an error; it is the nature of a multi-
dimensional teaching presented through multiple lenses. The
seven hundred original shlokas are all here; they simply appear,
some of them, more than once — like a gem that must be turned
in the light to reveal each of its facets.

Most of the seven hundred shlokas of the Gita have been
captured and placed under their relevant themes. Where a
verse has been inadvertently omitted, or where the compiler's
judgment in assigning a theme has missed a dimension that a
reader perceives, the author warmly invites correspondence. No
compilation of this kind can claim completeness; it is an
offering, not a pronouncement. Readers who notice an
omission, or who feel that a verse belongs in a theme where it
has not been placed, are encouraged to write to the author —
such feedback will enrich any future edition of this work.

The sequence of the thirty themes is not alphabetical, nor is it
based on the chapters of the Gita. It follows, as closely as a
linear sequence can, the soul's own inward pilgrimage as the
Gita describes it. The journey begins with Arjuna's Questions —
the voice of the seeker in crisis, the doubting human heart that
makes the teaching necessary. It moves through Fools (what the
unawakened looks like, so we may recognize these qualities in



ourselves), through Yuddha (the outer battle that is also the
inner battle), through Ego (the root of the human problem),
Svabhava (the raw material of the path), Dharma (duty as the
entry to the path), Adhikarin (who is fit to receive the teaching),
Karman and Law of Karma (the mechanics of action and its
consequences), Yajiia (how action is transformed into offering),
Sannyasa-Tyaga (the inner renunciation that transforms
action), Samatva (equanimity as the definition and fruit of
yoga), Sadhana (the practical disciplines), Dhyana (meditation
as the central inward practice), Guna and Sankhya (the
analytical framework of nature's constitution). From this
foundation in analysis and practice, the journey rises to the
devotional (Bhakti), the knowledge dimension (Jfiana), the
experience of the Self (Atma-Tattva), the portrait of the one who
has realized it (Emulative Qualities), the direct encounter with
the Divine (the Mam-Verses), the Lord as personal sovereign
(Isvara), His glories in the world (Vibhati), His overwhelming
universal presence (Dar$ana). The final arc moves from the
depths of cosmic structure (Cosmology) to the Absolute
(Brahman) to the peace of Liberation (Moksa), and closes with
Samanvaya — the great synthesis that reconciles all paths —
and then Itare and Appendix, which hold the context, the
narrative, and the frame within which all of this has been
spoken.

This sequence honors the Preface's claim that the Gita's teaching
is not linear but concentric — always circling the same divine
centre. The arrangement here is one path through those
concentric circles, offered as a guide rather than a constraint.



Each of the thirty sections opens with a thematic summary: a
reflection on that theme's significance, its location within the
Gita's broader teaching, and a guided reading of the verses that
follow. These summaries are not commentaries; they do not
claim to exhaust the verses' meaning. They are designed to
orient the reader before they enter the verses themselves, and
to suggest connections between shlokas that might not be
apparent if each verse were read in isolation. The Sanskrit text
of each verse is given as it stands — entire, without
modification, the original language in its own beauty. Verse
references follow the Gita Press standard (chapterverse). Where
a verse belongs to additional themes, those themes are indicated
in square brackets following the reference.

A word about what this compilation is not. It is not an argument
that the Gita's chapters should be rearranged, or that thematic
study is superior to chapter-by-chapter reading. The chapter
structure of the Gita is itself a teaching — the movement from
crisis (chapter one) through doctrine (chapters two through six)
through devotion (chapters seven through twelve) through
analysis (thirteen through eighteen) is deliberate and profound.
The traditional reading, with its commentaries, is irreplaceable.
This thematic arrangement is a companion, not a replacement
— a way of hearing the Gita's many voices in each register
separately, so that when they are heard together again in the
traditional reading, the harmony is richer and the voices more
distinct.

This work was not assembled quickly or mechanically. Each
verse had to be read, returned to, listened for — until it
revealed, through its language and its content, the themes it



genuinely inhabits. Sometimes a verse that seemed to belong
obviously to one theme revealed itself, on deeper reading, to
belong equally to another. Sometimes a verse that seemed
merely contextual turned out to carry a teaching of profound
significance. The process was one of sustained attention, of the
kind the Gita itself recommends: not hurried, not grasping at
conclusions, but willing to sit with a text until it opens.

May this compilation serve both as a study tool and as a
meditative companion. May it help the reader see, across the
full breadth of the Gita's seven hundred verses, the coherence of
Sri Krishna's teaching — the way in which every thread,
followed far enough, leads to the same center. And may it
deepen the reader's encounter with the original text, which
remains, in the glory of its Sanskrit and the depth of its silence,
inexhaustible.

The Gita belongs to no age and to all ages. It is a mirror, not a
monument — and every generation that looks into it sees not a
new text but a new reader. If these pages help even one seeker
to pause, to reflect, and to listen — as Arjuna once did, on a
morning that changed the world — then this humble effort will
have fulfilled its purpose.

Theme Key

| No. | Theme | Symbol | Verses | | — | — | — | — | | 1|
Arjuna's Questions | q | 25 | | 2 | Fools | f | 59 | | 3 |
Yuddha |z |53 | |4 | Ego|u| 32| | 5| Svabhaava | W | 23
| | 6| Dharma | D | 18 | | 7 | Adhikarin | w | 14 | | 8 |
Karman | k | 65| | 9 | Lawof Karman |1 | 31 | | 10 | Yajna |



y | 24| | 11 | Sannyasa-Tyaga | t | 19 | | 12 | Samatva | S |
29 | | 13 | Sadhana | s | 46 | | 14 | Dhyana | d | 71 | | 15 |
Guna | g | 77 | | 16 | Sankhya (Purusha-Prakriti) | p | 22 | |
17 | Bhakti | b | 27 | | 18 | Jnana | j | 88 | | 19 | Aatma-
Tattva | a | 42 | | 20 | Emulative Qualities of a Siddha | e |
42 | | 21 | Aham (maam, mat, mayi, mayaa) | m | 39 | | 22 |
Ishwara | R | 58 | | 23 | Vibhuti | v | 53 | | 24 | Darshana | r
| 47 | | 25 | Cosmology | ¢ | 29 | | 26 | Brahman | h | 42 | |
27 | Moksha | 0 | 40 | | 28 | Samanvaya | n | 24 | | 29 | Itare
|i|27 ]| 30| Appendix | x | 28 |

Total verse-theme listings: 1194 (from 700 unique shlokas; verses
belonging to multiple themes appear under each of their themes,
with companions noted in square brackets). If you notice a verse
that appears to have been omitted, or placed under a theme
where it does not belong, the author warmly welcomes your
correspondence.

Contents

1. Arjuna’'s Questions (q)
25 verses

The Bhagavad Gita is, at its heart, a conversation — and Arjuna is
the human half of it. This section gathers every question he raises
across the eighteen chapters, and in doing so reveals the
architecture of the entire teaching. Sri Krishna speaks only
because Arjuna asks; every doctrine, every metaphor, every verse
of the Gita is, in the deepest sense, Arjuna's answer.
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The dialogue opens not with philosophy but with collapse. On the
battlefield of Kuruksetra, with conches blowing and armies
ranged, Arjuna sees his kinsmen, teachers and beloved elders on
the opposing side. His bow slips from his fingers; his limbs
tremble; his mind is overrun with grief. But the grief is not ignoble
— it is sincere, and its sincerity is what makes him worthy to
receive the teaching. He turns to Sri Krishna and says the words
that unlock the entire Gita: 'My mind is confused about dharma. I
am Thy disciple; instruct me.' (2.7). That single act of surrender —
of placing confusion in the hands of a Teacher — is itself the first
spiritual step. It is the act every seeker must make.

As the teaching deepens, Arjuna's questions grow in subtlety. No
longer asking about war or kinsmen, he begins to ask about the
inner life. What are the marks of the man of steady wisdom — the
sthita-prajiia? How does such a person speak, sit, walk? (2.54). If
knowledge is superior to action, why does Sri Krishna urge him to
the terrible act of war? (3.1-2). What forces a person to sin as
though against their own will, as if compelled from within? (3.36).
What is action? What is inaction? Why does the Lord not simply
tell him? (4.16). What happens to the sincere seeker who begins
the path of yoga but falls — will he not be lost, like a broken
cloud, with no footing in either world? (6.37-38). These are not
rhetorical questions; they are the questions of a man genuinely
trying to understand, who has skin in the game.

Later still, the questions reach the metaphysical summit. What is
Brahman? What is Adhyatma, the Supreme Self? What is karma?
What is the nature of the Divine manifest in the world? (8.1-2).
When Arjuna beholds the cosmic form in the eleventh adhyaya —
the Universal Vision that shows the whole universe resting in one

11



body — he cries out: 'Who art Thou of form so fierce? I wish to
know Thee, O Primeval One, for I do not understand Thy
working." (11.31). Even in the face of divine revelation, he asks.
That is the mark of the true student: awe and inquiry, not merely
awe.

The final question of the text is addressed not to Sri Krishna but to
his own teacher. At the close of chapter seventeen, he asks
Safijaya what the status is of those who set aside scriptural
injunction and yet worship with faith (17.1). In chapter eighteen,
he asks the difference between sannydsa and tyaga — two words
for renunciation — a question whose seemingly technical nature
opens into the Gita's most sweeping final synthesis (18.1).

Read in sequence, Arjuna's questions form a pilgrim's map: from
outer crisis to inner discipline, from personal grief to universal
metaphysics, from confusion about duty to the direct question of
liberation. Each question moves the dialogue one step deeper. The
compiler has gathered them here so that the reader may
recognise his or her own questions in Arjuna's — and hear, in the
verses that follow each theme, Sri Krishna's answer to them all.

— Verses —

Adhyaya 2
2.4

S 3aT9 el HoHE S Q0T T WYgE| Y Ufadice i qeialaigeH ||
2411

2.5
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TEAEET g HETHIET SR i SeTwdig ik | BeaTeiehTI] e Yosiy
AT SfRRUfeTe112.511

2.6

T Jdfgal: wadl TR Fgl SR ARG 91 A Gz I e 7 oSt
TASTTAAT: T 4TI 112,611

2.7

FUTIGUUEAEHE: JeBIH @ gHdeddn:| Jegd: @M=-rifodd dfe a+
fRrsaeasg nfer 7 @t g 11271

2.8

T 2 yuLaii AHIOTET SIS NUIHIETOH | SETd YHTEHT g, T8
OTHIY AT 112.8 11

2.54

TSI IaT FRAURTET T TST FHTR ea | fRyaedt: i g fermmeia ssta
fR112.54 11

Adhyaya 3
3.1

I I I ARG A gfgsire | dfch wHfoT BR 6 sty
FAG113.111

3.2
AT 1 Jfg, Higadia 71 daeh 9 Fufoacd a7 Jisgaregam|13.211

3.36

13



TSI JaT9 1Y A Ygarrsd U TRId GEW: | ST arwiyg Feted Faieid: ||
3.3611

Adhyaya 4
44

S IaT AR WAl STH TR T foaead: | SeAdiger-ial gt Tiadarid ||
4.411

4.16

foh v forreRtfa wHadises Hifedn: | dd oH JdedTH TSl HIgTSYHTd| |
4.161

Adhyaya 5

5.1

S A GO HHUT T GAGE ° Efdl =gy Uddies 9 §ie
glifoaan 15,111

Adhyaya 6

6.33

S IaT9 AIsT ANTEEAT Uidkd: | HYYE| Taedie o UATH godeicdl
et ferm116.3311

6.34
oIt {6 HT: 0T AT Serdged | qeTg (g #-0 ariiRd ggeahid 1 16.34 11

6.37

14



T 39 Iafa: gl ARTATCIaHT: | ST JeTeatg it T
TeBfd116.3711
6.38

FHa-vafayef=Tatia Fafa) smfast Tememe fager seon: uf116.3811

Adhyaya 8

8.1

IS Ja T agea fohmeamet & o geum afded 9 6 diaamieed
fr=ad118.111

8.2

HATE: e IS RSTHAYIGE | YATUThT o e FAsTy Fgareian:118.211

Adhyaya 10

10.17 [also: Vibhuti, Bhakti]

%Y fagme Afieal 9 uRfemaae) &Y &Y 9 96y sy s
10.17n

10.18 [also: Vibhuti, Aatma-Tattva]

foravome ant fafd @ ST s wum gfeafd yuadr wifeq Asgami
10.1811

Adhyaya 11

11.31 [also: Darshana, Ishwara]
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G | & HaTgIedl FHIsT O daaR yig) faegfeet® e T R
US4 Ygim 11113111

Adhyaya 12
12.1 [also: Dhyana, Bhakti]

S} IATIqE Faaged I el TgUTHd [JaTeRHeEd duT o ANTIaHT: ||
12.111

Adhyaya 14
14.21 [also: Guna]

A JAEH ARG Hafd Tt frararR: el Iarei=qumidadd | |
14.2111

Adhyaya 17

17.1 [also: Dharma, Guna]

IS AT ATHAATAST Aot ganstadn: [dui 87 g &1 FwT acawe!
e 117,111

Adhyaya 18
18.1 [also: Sannyasa-Tyaga, Karman]

I IO SR WEETRl ddiesty gl meg 9 g

GFohiATEE 118,111
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2. Fools (f)

59 verses

The Gtta is a document of compassion, but compassion includes
the physician's courage to name the disease before prescribing the
cure. This section — gathered under the heading of Fools, or the
deluded — is Sri Krishna's extended diagnosis of the human
predicament: the state of the person who has not yet awakened,
who mistakes the costume for the actor, the surface for the depth,
the temporary for the real.

The portrait begins with the intellect. The undiscriminating
person is drawn to the flowery language of those who read the
Vedas and declare that there is nothing else — promising heaven,
pleasure, wealth, power as the fruit of ritual (2.42—44). Their
understanding, being many-branched and endless in its
fragmentation, is the opposite of the single-pointed buddhi that
leads to liberation. Their mind is the plaything of the senses; as a
wind sweeps a boat off its charted course, a single sense-object
sweeping the mind can carry the entire discriminating faculty
away (2.66-67).

The Gita's most important psychological mechanism is laid out
here in the chain of descent: from thinking of sense-objects arises
attachment; from attachment, desire; from desire, when
obstructed, anger; from anger, delusion; from delusion, loss of
memory of one's true nature; from that loss, the destruction of the
faculty of reason; and from that destruction — ruin (2.62-63). The
miidha does not fall into darkness suddenly; he slides there step
by step, and each step seems reasonable in the moment.

17



Chapter three shows the fool at the level of action: he restrains his
organs of action while his mind revolves around sense-objects —
the hypocrite of the inner life, performing outer austerity without
inner transformation (3.6). He acts under the complete conviction
that he is the doer, unmindful that the gunas are acting on the
gunas and that the Self is uninvolved (3.27-29). He does not share
the fruit of his work as a sacrifice but swallows it whole — and is
called a thief (3.13).

Deeper into the text, the delusion takes a theological form. Veiled
by the three gunas, humanity fails to recognise the Divine behind
the human form Sri Krishna has taken — they despise Him,
sheltered in the asuri, human and demonic natures, and resort
instead to the worship of the lesser gods of their own projections
(7.13-15, 9.11-12, 7.20). The fool worships for results; the wise
person worships for union. They both reach what they seek — but
only one of those destinations endures.

The sixteenth adhyaya gives the fullest and most systematic
portrait of what the Gita calls the asurl nature — the demonic
endowment. It is not a description of monsters; it is a description
of the ego at its most unguarded: men who say the world has no
truth, no foundation, no God; that it is born of mutual union by
desire, and desire alone (16.8). They build their lives on this creed:
I have gained this today, I shall fulfil this desire, I have slain this
enemy, I shall slay the others. I am the enjoyer; I am powerful, I
am happy, I am wealthy, I am of noble birth — who else is there
like me? (16.13-15). Their actions culminate in self-worship,
arrogance, and the rejection of all that limits them — including
sastra, including conscience (16.17-23).

18



Sri  Krishna's compassion in gathering these verses is
unmistakeable. The fool is not condemned but anatomised, not
punished but shown to the reader — who is invited to look inward
and recognise these tendencies not in others but in oneself. The
Gita's implicit challenge is always: where am I on this spectrum,
at this moment, in this action? The verses of this section hold a
mirror, and the courage to look into it is itself the beginning of
wisdom.

— Verses —

Adhyaya 2

2.19 [also: Aatma-Tattva]

T U af g g A g St |t 7 fasiar A s T s=aa12.19110
2.21 [also: Aatma-Tattva]

TR fed T TwsTea | el & : uref & araafd gfed &7112.2111
2.33 [also: Ego]

&Y Ieaffie arf T A SR | qd: T difd 7 fecar qromarefd 12,3311
2.34 [also: Ego]

STRITCT AT AT AT ASTATH | FIITET AR ITHRuTE AR 12,3411

2.35 [also: Ego, Yuddha]

HATEUNGURA W& <l HERAT: | AN o & SgAd! HcaT A arean|12.3511
2.36 [also: Ego]
raTeHdTe; Y Sg afesatw datfedr: | frereda wmed adl g@al 12,3611
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2.42 [also: Itare]

T ST aTel Yeqmca tauieid: | dearedd: uref Frgetdiid are: 112.4211
2.43 [also: Itare]

HTHTHT: TURT STHRHGeGTH | fohafasisagert St ufe112.4311
2.44 [also: Itare]

TR qATIgaadeT | HAERTeIR Jig: Tame = faefiad12.4411
2.49 [also: Jnana]

QT g HH JgaNTTgosTa | FgI TRV FHUUT: helead: |12.4911
2.52 [also: Jnana]

T d Higehielel gfgeafaarsafd | qar T fide siiaeasr Yae 9112.5211
2.53 [also: Jnana]

sffafaufara= o ger Rreafa e gameEger gigeaer armarea 12,5311

2.66

e Jfexgaaed 7 IgFaed WG| | ATHEd: AR $d: @Al |
2.6611

2.67 [also: Ego]
feamori fg =Xt a=Isfaeiad | daee & Uatt argAfafiam ¥ 12,6711

Adhyaya 3
3.6
FHH AT FIRT G AT HAET T | Sl if-awerat fieamr: 9 324d113.611
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3.12 [also: Yajna]

TEFNTG a1 Q@ A= IRIaan: | ddamverasdl O g WA Td 1|
3.1211

3.13 [also: Yajna]

TRARMETR: Tl T Fdfohfedd:| Yooid d @9 UTdT 3 Ta=aTcSRuTd| |
3.1311

3.16
Td Y fcid <sh Agaaadie o | EgRI=aRm /e uref g Safd113.1611
3.25 [also: Emulative Qualities of a Siddha]

ol HHUAAGE IAT Fdl=a HRA| FAT gL aenadimaied| |

3.2511

3.26 [also: Emulative Qualities of a Siddha]

T YN TG FHHASRAT| SoRicdanH{Tor fag gar: TR 13.2611
3.29 [also: Ego, Guna, Emulative Qualities of a Siddha]

T UTEHGT: Hwi=d TUIhHY | A dal Aralrheeid= fa=merdid|13.2911
3.32 [also: Adhikarin]

T Adesagd=al Tfas # 79| FAHaHERaratg TeHad: 113.3211

Adhyaya 4
4.31 [also: Brahman, Moksha]

TARACTHAYST AT Sl TG | AT AN RISETITA Fals=: FHaan114.3111
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4.35 [also: Jnana, Aatma-Tattva]

TATcal A YTHIEHd AT UTued | A AT-aRivuT gedeTear-ae /i 114.351 |
4.36 [also: Jnana]

A ISR I A UTIGH: | 99 AT o At |14.3611
4.40

SRR TRRATHT fameafa | 1 eents&r 7 Wl 7 g@ FLmer:114.4011

Adhyaya 5

5.4 [also: Samanvaya, Jnana]

FIETART YeaTa: Yaai- 7 Ufgar: | ThHeed: SRr[yaifd<d wam|15.411
5.12 [also: Karman]

YRd: FHHBE ] ATTHATCATT TSI | Sge: HHHBIRUT Tel Fordl Heaead| |
5.1211

Adhyaya 6

6.17 [also: Adhikarin]

JRTERIAERET JFaee iy | JaaeaeTaaleed an wafd g:@er 16,1711

Adhyaya 7
7.13 [also: Guna]
o aR: e S wifed AHSTId A wHeEH 117,131

7.14
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&t g Tt 7 W e dT| WThe 3 Yued "Emidl diiay o117.1411
7.15

W GSRIHT HT: TUE T | HIGATIEA=ATT STYL Wi 117.1511
7.20 [also: Sadhana]

FHRREARAT: WIEASASTdT: | o o FaaaTee vehear fgan: @@ 17.2011

7.24

AT R THIT Hdl HIHGGH: | T HIGHSTH=l HHTIHTH 172411
7.25

e YehTT: T TITHIATIAG: | JaIsT AT Aleh! ATHSHATH 17,251 |
7.27 [also: Cosmology]

THTEITHEA Grghiled WIRA | T THg Tt Ay wead 17,2711

Adhyaya 9

9.11

ST A FET AT AATSIAH | TR TTaHSTH=al 77 Jafies?d119.1111
9.12

HIETRIT FEHATON HET fdad: | TerEAmgd 99 Ui Hife-1 f9ram:119.1211
9.24 [also: Yajna]

g T8 Tda=T et o UHRd 91| A | AN dearasaat= d119.241 1

9.25 [also: Sadhana]
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Tt aeaT qaT gt fUqerar: | S[dTt A=y s[dear aTf Fenfeisia 7|
9.2511

Adhyaya 15
15.10 [also: Sankhya (Purusha-Prakriti), Jnana]

Ik f&d a1t oot a1 TonfaarIfaer Aruatr gt e |
15.1011

15.11 [also: Dhyana]

gadl  ARFS  IIIeTIa aH [FaISHARATERT A4 gea=gaad: ||
15.1111

Adhyaya 16
16.4
TR qUISIATS Shle: UTSSRa 9 |37 afeeTae uref SrueaTee | 116.411

16.7 [also: Svabhaava, Ego]

ygft = fgftt o S 7 fagargan: 1= < Tift 9t 7 9t ay faa 116,711
16.8 [also: Svabhaava, Ego]

STHCTHVIIE o SHIRTEE ¥ | TRERERd fhraehmagaH 1 116.811

16.9 [also: Svabhaava, Ego]

Tdl geAaesd TETAHISTUgGd: ITHa~IIHHTUT: 1T STaisiedr: 1116.911
16.10 [also: Svabhaava, Ego]

AT GO GPHTTHETIdT: [HTETge T eTe T Seferear: 1116.10 1|
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16.11 [also: Svabhaava, Ego]

FramafEaT T T T SIdT: [T TIAT Udrateld e 11161111
16.12 [also: Svabhaava, Ego]

STTRITITRITASGT: THTHHEURII: S8 R A=IRATEsaar 116,121
16.13 [also: Svabhaava, Ego]

TEHE AT eI YT AR [ZaAEd ey & Higsafd ga¢=m1116.13 11
16.14 [also: Svabhaava, Ego]

37! HAT a: LR ATIIHY [SHRASEHE T [IgISE Saargar|116.14 11
16.15 [also: Svabhaava, Ego]

TSI DIS=NSTET TG 7T 1783 TN A FeAAHIGHI R ||
16.1511

16.16 [also: Svabhaava, Ego]

IR HIESTTATHIdT: ITEeRT: AR Tafwd TRehsET1116.1611
16.17 [also: Svabhaava, Ego]

SATHEPTIAAT: TAHT YTHTTHAIIAT: [FST=d ATHIRIE GFTAegder | 116.1711
16.18 [also: Svabhaava, Ego]

HEGHN Tt U hTH shiel T HIAT: (HTHTCTURCY, Ulgs=dls :aegan: 1116.18 1|
16.23 [also: Law of Karman]

g: AT ddd wHeRa: [ F fAfgrareifa 7 9@ 7 o 7faq1116.2311
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Adhyaya 17

17.5 [also: Dharma, Guna]

FATEATATRd I T T qUT ST [GFHTE S HREYHAT: HRATE AT adT: 1117511
17.6

I RIS YAUTHHAAH: [T I R qTf-Iga g ea1117.611

Adhyaya 18
18.16 [also: Aatma-Tattva, Karman, Jnana]

Td A FARHATIAT had g T [ITAFAgGeaT T gedfd gafa: 1118.1611

3. Yuddha (z)

53 verses

The Bhagavad Gita is set on a battlefield, and no amount of
philosophical elevation can dissolve that fact. Yuddha — war — is
the literal ground on which the entire dialogue stands, and this
section honours that ground. The verses here are not symbols or
metaphors in the first instance; they are the raw, physical,
political and moral reality of war, which Sri Krishna never
dismisses, philosophises away or pretends is something other
than what it is.

The first adhyaya is almost entirely devoted to this theme. It
opens with Dhrtarastra's question to Safjaya about what his sons
and the Pandavas did when they assembled on the dharma-field of
Kuruksetra (1.1). Then, in vivid detail — conches of the heroes
named and sounded, armies described, positions taken — the two
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hosts face each other. Arjuna asks Sri Krishna to draw his chariot
to the centre, that he might see those arrayed against whom he
must fight (1.21-22). What he sees destroys him: fathers,
grandfathers, teachers, uncles, brothers, sons, grandsons, friends
(1.26-27). The grief that follows is perhaps the most humanly
recognisable passage in all of Indian literature. He does not want
to kill He has never wanted to kill. He makes his case with
coherence and feeling: what good is a kingdom bought with the
blood of kinsmen? What pleasure is there in slaying those for
whose sake one desires pleasure? (1.32-37). He foresees the
destruction of the kula, the confusion of dharma, the misery of
women left widowed, the mixing of castes, the disruption of the
ancestral rites — a whole civilisation undone by one battle (1.40-
44). Then he sits down in the chariot, his bow cast aside, his mind
overwhelmed by grief (1.47).

Sri Krishna does not dismiss this grief. He hears it. Only after
Arjuna formally surrenders his judgment and asks to be taught
(2.7) does the teaching begin — and even then it begins by
acknowledging the problem in all its seriousness. The second
adhyaya returns to war's demands on the ksatriya: for the
warrior, a righteous battle is an open door to heaven, unsought
and yet given (2.32); to flee from this duty would be to give up
both honour and heaven, and earn infamy that, for a man of
honour; is worse than death (2.33-36). Treating pleasure and pain,
gain and loss, victory and defeat as equal, one engages in battle —
thus no sin accrues (2.38). And much later; in a verse that puts
war in a cosmic frame, Sri Krishna declares that these warriors
standing arrayed have already been slain by Time; Arjuna is
merely the instrument (11.32-34). The battle has already
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happened in a dimension beyond human choice; the question is
only whether Arjuna will take his place in the unfolding or stand
aside.

The Yuddha verses carry a teaching that runs beneath all the
others: engagement with the real. The Gita does not counsel
withdrawal from the difficulties of life. It does not say: abandon
the field, go to the forest, let the world manage itself. It says: be
here, act here, but act from a different depth of identity. The outer
Kuruksetra is also an inner one — every person faces a battle in
which old attachments, comfortable delusions and the voices of
those who benefit from our compliance must be met and
transcended. The physical battlefield is the occasion; the inner
war is the teaching. These verses remind us that the teaching was
born not in a monastery but in the noise and terror of the world's
most human dilemma.

— Verses —

Adhyaya 1
1.1

YA IATT THES FH&A THIAT JgcTd: | AT UTUSaTsd fhrgdd Tosr | |
1.1n

1.2

Tood IA9 gEAT  UNEdre J¢ gAgEdl| AMEEuES ST
FEHSEI 11,211

1.3
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Tl UTUGYSTUTHTETE Hedl < | el gUay-UT ad fIsaur efimdri11.311
1.4

3731 R HesardT fHTIHHT e | JYU! favres guas #ere: 111411

1.5

Y ATRA: FISTH SR | TH TP~ HISTH FT% RYSTE: 111,511
1.6

gy okt Iawiey ddfar| Hivel glucarsy 94 U Heren:111.611

1.7

37TTes g fafrer & arf~aty fgsiae | et 7| G dardf arsetm a 11,711
1.8

WaTsH Y ol FUY AATTST: | e fawolsy Sghreada 111.811

1.9

2 9 dgd: Y AGY FardSiiiaar: | FIREATE0MN: 9 Jgfarar:111.911
1.10

U e qot WisTeRferas | vt feaedant oot sfimferfaad 11,1011
1.11

Y T FAY FATHRTHATRIAT: | HISHAToRe ] Wa=d: 94 Ta 211,11 11
1.12

T Goagy $ogg: fuame: | Riee fameied: agd gt gargar11.1211

1.13
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qd: AT FH YU E: | HgLaragd=d & YsaegqeiisHad|11.1311
1.14

qd: et Held T Rt | Area: urvga s feedt agE! ueed: 1111411
1.15

TS gHlohell qaaT g=ord: | UIUg Gent Herugd WiHenHt gahta: 111,151
1.16

FAtaSTd TS He g GIAMBR: | TheT: Tgaay GeIoHOgwIh!111.1611
1.17

I THSATE: FIGUET T HERY: | YT foRTey HIcAheToRTSie: 1111711

1.18

ST SrucaT TE: R | Hivge HeaTg: AgEas: gAY 11.1811
1.19

I ETCRTSCIUT g&AT SHERAd | T4 Yiyai o qHel oag-maa111.1911
1.20

Y HRIAT AT HTARTSIhULaST: | T ALEUTd 4%d= uruea: 111.2011
1.21

S 3T giohel T ATHITHGHTE Helud | Saresdiee e ®ug AsHd| |
1.2111

1.22

FEATRIEISE A GeRMATE AT | HHAT Hg ATGAHAATHIH 11,2211
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1.23
TEIAFFALSE T TAST THNTAT: | HTRTC geadg Mafehsa: 111.2311
1.24

o IaT9 TaHad! gl T[ETond- RA | el SafeEr ews]| |
1.2411

1.25

HeroTEd: w7 Aeifear| 3aTd U udarandarg el 11.2511

1.26

qaudfcarure:  fUgy famer) AT ad e |

1.2611

1.27

AYRYeadd FTISHIARMY | TEHIed § Slad: Falawarerar11.2711
1.28

I A Fuar ywissfagl fadieersdial gEad @S 9T 98
TR 111.28 11

1.29
Hrefer 7w o g ¥ uRRysafd | quys sk 7 dHed sy SiEd 11,2911

1.30
MU HHd gEarcadad UREEd | 7 T ASIaTg Yodid 9 7 7:111.301 |
1.31
ot = gty fqudart shera| 7 9 SAISTULATH geaT WeiaTea |11.3111
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1.32

T g faerd T 9 9 Td gEre 91 S A aede e foh itsiitaad ari |
1.3211

1.33

U} Frgierd A AT SR @I F1 T SASARAAT g, WTUTeederedl T F11
1.3311

1.34

At UdR: gaeada 9 fUdmen: | drgen: SxRn: G e SEEae |
1.3411

1.35

TAT BT STars i Aege | 31 Iefiermreas ga: foh  Adiga111.3511
1.36

fecT ardrser=: &1 Wifa: oo | TR S e aHTadna: 11,3611
1.37

THTE B ATgaaryaF| @o- & &Y gl gRa: W Ared||
1.371

1.45
3761 oI HECUTY Tl AT 98| FESTGE I B ToTgar: 111,451
1.46
e, ATAYIGHTRASTES SRETUTUT: | ETcRTSeT Y07 E=Iea= &Fas H1aq|11.4611

1.47
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Toud  3qE  [aNFdElsS: 9®) Wue Il fags R 9
MG 11.47 11

Adhyaya 2
2.1

Foorg Ia19 @ a1 FuarsiaEayquigaeo| fadedie arear Agge: ||
2.111

2.9

FooTa JaTd YaHeredT guiehel TEThel: Wy | T I 3fa MidweHerear quit svg
B112.911

2.10

THATT gL Tedf~Ta 9Rd | Saiesaised fadfieatad a:112.1011

2.32 [also: Dharma]

g1 AU~ TIgRAUTGAH | JrE: il uref dv=d ggHigr|12.3211
2.35 [also: Ego, Fools]

ATGUNIGUId HE i HETReT: | AT ¥ oo SgAd! Ycal JTeg ey efread| 12,3511
2.37

&l a1 Uty Tt e a1 |iedd 7EH| qEgs Head Jgid fdHed:||
2.3711

2.38 [also: Samatva]
GEGE GH Fedl AT STt | ddt gr Joued d UTaHaT 12,3811
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Adhyaya 3
3.30 [also: Karman]
A Faifor Ao Gaeamearaaadn| M sy geaea farrdsar: 113.3011

Adhyaya 8
8.7 [also: Moksha, Dhyana]

THATHAY Y AHATER e | T ar- g GRS 18,711

Adhyaya 11
11.25 [also: Darshana, Ishwara]

AT T d R gEaT Hramaar-~r| fGh 7 5 7 @d 9 onf yddig
AN SAT=ETE 111,251

11.32 [also: Darshana, Ishwara]

ot arEE SIS AheRFAgsl AdFaaegHe Ugd:| Fasfy o =
wiasafe ad ASTRAr: Yeg=ithy arem: 1111.3211

11.33 [also: Darshana, Ishwara]

TErERS I W e o Yged T HgH| Hddd fHean JdRd
At va gerent1111.3311

11.34 [also: Darshana, Ishwara]

Q0 T oot T Suged T FHof qUISaEY drediRE | 99T gdisd Siie A7 ST
LI ST 307 U 111.3411
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4. Ego (u)
32 verses

There is one enemy in the Bhagavad Gita that appears in every
chapter, wears a thousand faces, and is never fully defeated by any
weapon other than knowledge. That enemy is ahankara — the
ego, the sense of being a separate, autonomous 'I' who does,
suffers, achieves and fails as an independent agent. This section
gathers every verse in which the Gita exposes, analyses and
prescribes the cure for this central illusion.

The ego's most fundamental error is the sense of doership: 'the
one who, deluded by egoism, thinks I am the doer — that person
of small understanding, with clouded vision, sees not' (3.27). In
reality, the gunas of prakrti act on the gunas; the Self is the
unmoving witness beneath all action. But the mind, identifying
with the body-mind complex, lays claim to every action, every
thought, every result — and thereby ties itself to the wheel of
consequence.

From doership flows desire, and from desire, the Gita traces the
most famous chain of falling in the entire text: a man dwelling on
sense-objects develops attachment; from attachment comes
desire; when desire is obstructed, anger arises; from anger comes
delusion; from delusion, loss of memory of one's true nature; from
that loss, the ruin of intelligence; and with that ruin — the person
is simply lost (2.62-63). This chain is not dramatic or sudden. It
begins with a thought, a glance, a dwelling — and ends, step by
measured step, in the destruction of a life's wisdom.
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Desire and anger are named together as the eternal adversaries
— born of rajas, all-devouring, greatly sinful — which cover
wisdom as smoke covers fire, as dust covers a mirror (3.37-39).
The metaphors are instructive: smoke can be blown away, dust
can be wiped off, but fire — the wise person's knowledge — is
what lies beneath and is the more powerful. The instruction is not
to kill desire by force but to know the Self that is prior to it, and
thereby let desire fall away of itself.

The sixteenth adhyaya shows the fully developed egoic personality
in clinical detail: the person who believes that desires are all there
is to life; who believes the world was born of mutual union by
desire alone and has no deeper ground; who says 'I shall slay this
enemy, I shall enjoy this pleasure, I am powerful and happy and of
noble birth' — and who, intoxicated by these convictions,
sacrifices to no one but himself (16.13-17). The asurt nature is not
a rare thing; it is the ego's natural destination when left to its own
logic.

And the ego does not leave without a fight, even from those who
have understood the teaching. Sri Krishna's final personal
warning to Arjuna is striking in its directness: if, filled with
egoism, you think 'I will not fight', this resolution of yours is vain
— your own nature will compel you (18.59). Even for a sincere
disciple who has heard the entire eighteen-chapter teaching, the
ego reasserts itself at the moment of decision. The antidote is not
suppression but surrender — taking refuge in the Lord, from
whose grace one obtains supreme peace (18.62).

These verses, read together, reveal the Gita's core psychological
diagnosis: the root of human suffering is the misidentification of
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the Self with the ego-mind. Every other problem in the text —
attachment, grief, fear, cowardice, delusion — is downstream of
this one. And the invitation is equally clear: you are not this ego.
You never were. The Self that witnesses the ego's gyrations is
untouched, as space is untouched by the winds that move within it
(13.31-32).

— Verses —

Adhyaya 2
2.2

ot AT Fasedl HIHAHG [ITH FHUTRRAH | HAISTE A (TR eHSi | |

2.211

2.3

Felsd HI T TH: UTef AqcaguuEd | &g gadalaed cgeraiias U=y 12,311
2.33 [also: Fools]

379 Iarhe gt A T SR | qd: e i 9 i@ aroHare i 12,3311
2.34 [also: Fools]

ehifct TTMY T AR qSTATH | FHTAde ArehlfdHRuma dR=ad 12,3411
2.35 [also: Fools, Yuddha]

HATGUITGURA A= o HERAT: | AN o o gl Yfcdl AT area 12,3511
2.36 [also: Fools]

FaTHaray a5 afesaf qaredr: | Hgaead dmed adr g@dd o 112.3611

2.60
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Td gid i=aa geue faufara: | gf~aor gamedif gxf~r oy 7:112.6011

2.62

Al AT FEayUeTad | IS Toad HH: SHTGHEISTHSad | |
2.6211

2.63

hIUTgAd HHIE: FHIETCEIAfdyH: | SfaYg Fhere Fhgrenarueafd|12.63 11
2.67 [also: Fools]
gl g =Ral Fi s | dee gXid TRl argAiaHar i 12.67 11

Adhyaya 3

3.27 [also: Guna]

Tehdl: ToRTHTOT T[UT: A0 TELT: | AESHRITHGIHT FHarsamid A=ad113.2711
3.28 [also: Guna]

qatay] HeTaTe! [UTRHITHETAT: | 0T T[UNY Foi=d 3fd FedT 7 Fouid 113.2811
3.29 [also: Guna, Fools, Emulative Qualities of a Siddha]

T UTEHIGT: Howi=d {UThHE | A eiaal Healgheeia= faarerdd|13.29 11
3.37 [also: Guna]

it WTETATE TH TN shiel TN SIR[UIHHG: | HETRIH! HaTareT fageiiie afom
3.3711

3.38 [also: Guna]

YRATISRIA diedeTsSael Held | Fies-gal THEeT dAgHTgaH|13.38 11

38



3.39 [also: Jnana]
g FAFTHA AT AR | HTEUuT Slead g =113.3911

Adhyaya 16

16.7 [also: Fools, Svabhaava]

ygfd = Fght T 51 7 g (= < i 9=t 7 9 oy faad 116.711
16.8 [also: Fools, Svabhaava]
TS T SHIRTEE T | TRERERd fr=aarmagad | 116.811

16.9 [also: Fools, Svabhaava]

Tdf RATER AETHHISTUGE: [THa~GIARHUT: &1 SHdrsfear: 1116.911
16.10 [also: Fools, Svabhaava]

AT GV SPHHTHET(IAT: [HTBTge caTae g oad - sfrerdT: 116,101

16.11 /[also: Fools, Svabhaava]

16.12 [also: Fools, Svabhaava]
STTSITUTRTRTAS GT: SHTHGRIEURTAUT: 8 ShHH =T asaa 1 116.1211

16.13 [also: Fools, Svabhaava]
ZaHY HT U THH YT H-ReH 1geH&d ety 7 sfasafd ge=m1116.1311

16.14 [also: Fools, Svabhaava]
! HAT a: LR ATIIHY [SURASEHE W [AgISe Saargat|116.1411

16.15 [also: Fools, Svabhaava]

39



ST SHSTHAHTE Is=NSTET Tget #am@ed ey AT geaaAHiaHifear: ||
16.1511

16.16 [also: Fools, Svabhaava]

IR HIESTATHIAT: [TEerT: SR Taft TRehsET1116.1611
16.17 [also: Fools, Svabhaava]

HATHGFHTAAT: TTHYT YFHFAGIIAT: [TSTd AHINE SFAATAfgddHH1116.1711
16.18 [also: Fools, Svabhaava]

HESHR gt U HTH shig T FINAT: (HTHTAIRGEY UTgS=a IS g 1116.1811

Adhyaya 18
18.17

T AEddl Wl gigdw A fwd gy ¥ glecliar= & T Aaeadi
18.1711

18.53 [also: Dhyana, Emulative Qualities of a Siddha]
STESHN T qU T hiel UTTeH =t fFem: STl SIeTeam &edd 1118.5311
18.58 [also: Aham (maam, mat, mayi, mayaa)]

nfer: wdgniftn ARGy dwreser= oy fagearin
18.5811

18.59 [also: Svabhaava]

YESHRANIE = Al 3fd 78 ey Faaaed Uplasar fareafal
18.5911
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5. Svabhaava (W)

23 verses

Before a person can transcend their nature, the Gita insists they
understand it. Svabhava — one's own inborn nature, the
particular disposition of gunas, karma and tendencies that makes
each person irreducibly themselves — is taken by the Gita not as
an obstacle but as the very material of the spiritual path. This
section gathers the verses in which Sri Krishna acknowledges,
explains and works with this fact.

The teaching begins with a frank admission of realism: all beings
follow their nature; even the wise person acts according to their
nature; what, then, will repression accomplish? (3.33). This is not
fatalism — Sri Krishna is about to prescribe enormous effort —
but it is honesty. The idea that one can simply replace one's
temperament by decision is the error the Gita corrects.
Suppression without understanding is not transformation; it is
merely displacement.

Therefore the great counsel: svadharme nidhanam sreyah —
better death in one's own dharma than the dharma of another,
however well performed (3.35). This verse is the cornerstone of
the Gita's social and spiritual ethics. Authenticity, not
performance, is the criterion. A person who lives at the level of
their own nature, honestly and wholly, reaches higher than one
who puts on a borrowed costume of another's virtue. The inner fit
between self and action is the condition of both effectiveness and
liberation.
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Chapter sixteen maps the two primary flavours of svabhava: the
daivi sampat — the divine endowment of fearlessness, purity,
charity, non-violence, truthfulness, absence of anger, compassion,
modesty (16.1-3) — and the asurl sampat — the demonic
endowment of ostentation, arrogance, excessive pride, anger,
harshness, ignorance (16.4). Persons are born into one or the
other, or somewhere along the spectrum. The divine estate leads
to liberation; the demonic to bondage. But in neither case does Sri
Krishna suggest that nature can be leapt over by an act of will.
The path must work with what is present.

Chapter eighteen grounds all of social life in svabhava: the duties
of the brahmana, ksatriya, vaisya and sudra are distributed
according to the gunas born of one's own nature (18.41). This is
not a verse defending rigid birth-caste — it is a recognition that
different human constitutions are suited to different functions,
and that the health of the whole depends on each part working
according to its true capacity rather than its pretended one. Each
person attains perfection by worshipping, through their own
natural duty, the source from which all beings have come (18.46).
Worship through work, performed as one truly is — this is the
Gita's model of integration.

The final stamp of svabhava's power is Sri Krishna's warning to
Arjuna about what will happen if he refuses to fight: that which
you will not do by choice, you will do compelled by your own
nature, born of your own karma (18.59-60). The Lord does not
override nature — even divine grace works through it, not against
it. This is the Gita's deepest psychological insight: liberation is not
the destruction of one's nature but its refinement, its offering, its
alignment with the divine will that moves through it.
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— Verses —

Adhyaya 2
2.31 [also: Dharma]
TEHAN Fraed 7 faRgHe | ewifg Jgradisaeaae = faad112.31 11

Adhyaya 3

3.34 [also: Emulative Qualities of a Siddha]
s T SHafRdt| qEie aemHnTeE e TRt 13,3411
3.35 [also: Dharma]

TG HT [ATUT: TR SdTd | TaeH e 9 wedt wamae:113.3511

Adhyaya 16
16.1 [also: Emulative Qualities of a Siddha, Dharma, Sadhana]

ot wWIaEa vl Soadyfe: Famear@fa:| I Y Iy WAy
TSI 1116.111

16.2 [also: Emulative Qualities of a Siddha, Dharma, Sadhana]
AT HAHHIUEANT: AMMRAYAH G YTl Hidd B 116.211
16.3 [also: Emulative Qualities of a Siddha, Dharma, Sadhana]
TAST: &1 gfcr: SAEHGIE! QAT | Wa e TS CHATHSTa YRd1116.311

16.7 [also: Fools, Ego]

ygid o fgfht o 51 1 fagaegn: = <fie T1fy Tt 7 9t ay faa1116.7 11
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16.8 [also: Fools, Ego]

SIS T SHIRTEE T | TRERERd fraarmagaH | 116.811

16.9 [also: Fools, Ego]

Tdl geAaesd TEIAISTULGd: ITHa~IIHHTUT: 1T STaIsiedr: 1116.911
16.10 [also: Fools, Ego]

SHIAATIINCT O G HTTHETId: [HTETge T eTe T Sefererar: 1116.101 |
16.11 [also: Fools, Ego]

fraraiaat T T [T Udraterd fHefoadr:1116.1111
16.12 [also: Fools, Ego]

SATRMTATRITASGT: TSRV 38 BRI IR Tsa1116.1211
16.13 [also: Fools, Ego]

TEHE WAT s i YT HRYH [ZaHEd ey & wiasafd g¢=1116.1311
16.14 [also: Fools, Ego]

T TAT B: MRS AR SUASEAE Wil FIgIsE aetarmg@t|116.1411
16.15 [also: Fools, Ego]

HATEITSTHSTAT HISATSTET Te 7ATIed JRATH HIfGST ScaHianiedr: ||
16.1511

16.16 [also: Fools, Ego]

SR YT AT HIgAT: [TEerT: HIHHRY Tdfd ThsSET1116.1611

16.17 [also: Fools, Ego]
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SATCTEPTIIAT: TASHT YRTTHGT-IaT: [FST= ATHIRIE GRTaegdea 1116.1711
16.18 [also: Fools, Ego]
STEGHR Tt 2 hTH i T WTSNAT: IHTHTCHIREEY, Wigsals “oagaeh: 1116.18 11

Adhyaya 18
18.41 [also: Guna, Appendix]
ST ARt S[ETOT T WY AT Ufaserii- T rausaifor: 1118.4111

18.47 [also: Dharma]

JarwayHl  fn wynicagBarqEavEatad & Fd-TEla  fohfeas| |

18.4711

18.48 [also: Karman]

HEST H Diedd HEIHTY 7 cFoid [Haree T & QT gaaTi-argar: 1118.48 11
18.59 [also: Ego]

ICESHRANIA = e 3fd 781y Faamaed Uplasar fareafal
18.5911

18.60

WHESH ®idd Fag: @9 FH0meg TS gHeensasaitsiy aql|
18.6011

6. Dharma (D)

18 verses
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The very first word of the Bhagavad Gita is dharma — 'dharma-
ksetre kuru-ksetre' (1.1). The very last comprehensive instruction
Sri Krishna gives is the abandonment of all dharmas — sarva-
dharman parityajya (18.66). Between these two poles, the concept
of dharma moves through the text like a river that changes
character as it flows: beginning as outer duty, becoming inner
calling, and finally dissolving into the direct refuge of the Divine.
This section gathers every verse that bears on this arc.

In its most immediate meaning, dharma is the duty appropriate to
one's station. For the ksatriya facing a righteous war, there is no
higher dharma than battle — and to flee from it is to abandon
both duty and heaven (2.31-32). The battlefield is itself described
as dharma-ksetra, the field of dharma, from the opening verse —
suggesting that the entire teaching will be about what is right
action in the face of the most impossible difficulty life can present.

Dharma is also the structural protection of the path. The buddhi-
yoga taught in the second adhyaya is described with an assurance
that belongs only to a path aligned with truth: in this, no effort is
lost, no obstacle arises; even a little practice of this dharma
protects from great fear (2.40). The word svadharma — one's own
dharma — captures the Gita's personalisation of duty: each
person's dharma is specific to them, shaped by their nature and
station (3.35), and even an imperfect performance of it is superior
to the perfect performance of another's (18.47).

At the cosmic level, dharma is the order the Lord Himself
periodically descends to restore. Whenever dharma declines and
adharma rises, He manifests age after age, for the protection of
the good, the destruction of the wicked, and the re-establishment
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of dharma (4.7-8). Here dharma is not a personal rule but the
very structure of the universe's moral grain — the pattern
according to which creation, when left undistorted, naturally
tends.

The daivi qualities of chapter sixteen (16.1-3) describe what
dharma looks like when it is lived rather than merely followed:
fearlessness, purity, generosity, straightforwardness, compassion,
absence of covetousness, gentleness, modesty. These are not duties
enjoined from without but qualities that arise naturally when a
person is aligned with their deeper nature.

And then the culminating verse that transcends the entire
category: abandon all dharmas and take refuge in Me alone; I
shall release thee from all sins; grieve not (18.66). This does not
mean dharma is unimportant — the entire Gita has been an
argument for right action. It means that dharma, when fully
internalized and practiced with love, leads to a place where the
doer has dissolved into the Divine — and at that threshold, even
the concept of duty becomes unnecessary. The ladder is real; but
once you have reached the roof, you leave the ladder behind.

— Verses —

Adhyaya 2
2.31 [also: Svabhaava]
TEHAMN Fraed 7 faRAgHe | awife Jgradisaeatae = faad112.31 11

2.32 [also: Yuddha]
TG T AU~ TIGIRAIgaH | JiE: i aref dvd ggrige | 12.3211
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2.40 [also: Jnana]
AT ARAIIS T Uegamt = foerd | SWerwrs e Iad Hedl wamq|12.4011

Adhyaya 3
3.35 [also: Svabhaava]
Ty HT [OTUT: TR SdTd | Taed e 9 wedt wamae:113.3511

Adhyaya 4
4.8
URETUTT |t famTeImr & ghham | gt S9ar™ i 114,811

Adhyaya 9
9.2 [also: Sadhana]
TSTAET ASTE Ui e | Ueaelia avf G HqHead 119.211

Adhyaya 12
12.20
T g grIare gelierd TUTHd | 9EHTHT HeaRHT Werdredsaid | fam:1112.201 1

Adhyaya 14
14.27 [also: Brahman]

ST & ufasiseryaereaa™ 919 ae 9 gHe JEEai-aas 91114.27 11
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Adhyaya 16
16.1 [also: Emulative Qualities of a Siddha, Sadhana, Svabhaava]

ot e v Hoadglig: AN | I SHY Ty Ty
ATStar1116.111

16.2 [also: Emulative Qualities of a Siddha, Sadhana, Svabhaava]
AT FAHRIYTATT: QTR €T YdsTlwcd Hied aiRade | 116.211
16.3 [also: Emulative Qualities of a Siddha, Sadhana, Svabhaava]
ASt: & yfar: temgiel ArfamTiar wai<r qed SmiTas WRd1116.311
16.19 [also: Law of Karman]

e faud: HUHaRy TR | S am S HRgEsad ai1116.1911
16.24 [also: Karman]

TEHSTES YAV d ShAehdead ! (ATl ATEideHad &H wdiHeadl|
16.2411

Adhyaya 17
17.1 [also: Arjuna's Questions, Gunal

Y I MRS IS srgAsfan [dw [T g @ Fwn dxaHg!
TSEH: 1117.111

17.5 [also: Guna, Fools]
TSR TR T T qUT ST [GFHTE SR REYAT: HFRFTEAT=adT: 1117511
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Adhyaya 18

18.47 [also: Svabhaava]

garaeHT  faTon wemicE AT @9 Ead wH  FaTela fehfer

18.4711

18.66 [also: Aham (maam, mat, mayi, mayaa), Samanvaya]

FaAYH RIS HiHdh SRUT 37571378 T Faurael Hierfrsansy 77 g1=:1118.6611

18.70 [also: Adhikarin, [nana]
A I F 3H 4R aTeHTaa: |FWER aqTees: Sifa § #fa:1118.7011

7. Adhikarin (w)

14 verses

The Bhagavad Gita is not a universal broadcast. Sri Krishna is
deeply deliberate about who receives what, how much, and under
what conditions. This section gathers the verses that address the
question of adhikara — fitness, eligibility, the right condition of
the recipient — a concept that runs quietly through the entire text
and surfaces explicitly in these passages.

The simplest statement comes in chapter three: those who always
follow this teaching of Mine with faith and without carping are
released from karma; those who carp at it and do not follow,
deluded in all knowledge, know them to be lost (3.31-32). Faith —
sraddha — is the first and most essential qualification. Not
intellectual conviction, not philosophical agreement, but the
willingness to genuinely receive and genuinely act. Without it, the
most brilliant discourse produces nothing.
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Chapter nine makes a statement that might seem to limit access
but in fact expands it beyond the conventions of the time: even
those of sinful origin — women, vaisyas, sudras — taking refuge
in Me, they also reach the supreme goal (9.32). In the social
context of ancient India, this is a radical universalism. The Gita's
criterion of fitness is not birth, gender or social rank — it is the
genuine orientation of the heart toward the Divine. Whoever truly
seeks, qualifies.

Yet the text also guards its deepest teachings carefully. The great
secret of the ninth chapter should not be shared with one who has
no tapas, no devotion, who listens not, who cavils at the teaching
(18.67). This is not elitism — it is the teacher's recognition that a
seed planted in stone does not grow, and that the words of truth
can be actively harmed by the wrong reception, which converts
them into ammunition for argument rather than instruments of
transformation.

For the qualified recipient, the promise is unqualified: he who
teaches this supreme secret among My devotees, performing the
highest devotion to Me, shall come to Me, without doubt (18.68).
The transmitter of the teaching is as honoured as the receiver.
And the listener who hears with faith and without cavilling is also
freed — the teaching liberates through sincere hearing (18.70-71).

Arjuna himself'is explicitly confirmed as an adhikarin: 'grieve not,
thou art born to the divine estate' (16.5). This is not merely
consolation. It is the Teacher's recognition that the student before
Him has the inner constitution required — the sraddha, the
humility, the hunger. These qualities cannot be performed or
borrowed; they are known from within. Reading these verses,
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each person is invited to ask honestly: am I a sincere listener? Am
I'willing to act on what I have heard? That willingness is the gate.

— Verses —

Adhyaya 3
3.31
T 7 Aamae Meaagfasi~ aman | srgraarsea=dr goa-d asfa @i 113.3111

3.32 [also: Fools]

T A g=d! TS~ 7 7aH | Gdiaeiedi-atg TeHEad: 113.3211

Adhyaya 6

6.17 [also: Fools]

YFAERITERE JFTAT FHHY | JFILTATGNEE TN Hafd g:&@aT116.1711
6.18 [also: Emulative Qualities of a Siddha]

I fafad feamTeaTatasd | FH:9g8: Tdems gad 3cgead darl 16.1811

Adhyaya 9

9.3 [also: Law of Karman]

AYEHTT: YEUT YHE ¥ | U1 /i fHad= gegaaracii=119.311
9.32

7t & wredf Fmie Asf v aroie: S S qerasfy ot wi
T 119.3211

9.33 [also: Bhakti]
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foh gAsTerom: quar wadT IeNaEadT| AN E A U W " |
9.3311
Adhyaya 16

16.5 [also: Samatva]
&t Trfgmems Fememargd war | E: Twe Sfnfoedsiy uveal116.511

Adhyaya 18
18.63
3fd o AFTHREATG TelTggera? 7T faeddasivTT Jeestd au1 $%1118.6311

18.67

32 O AAUEHI ATHFA HaTa (7 IO aH = T /i Sl 1118.67 11
18.68 [also: Bhakti]

T 3H UH T[gf Hgerasa eTeafd | 9eplld A W dhar AHdsIcaEea: 1118.68 11
18.69 [also: Bhakti]

T LAY HUfTH (O |fedn 7 9 7 q@eg: e 4fd1118.6911
18.70 [also: Jnana, Dharma]

HASQ T F 3H o= HATGHTIAN: [T a-TeiHe: Qifd & Afd:1118.7011
18.71 [also: Emulative Qualities of a Siddha, Law of Karman]

TGAFTGIY  YUAGY A ST qord:  YHTeA BT AU HUTH | |

18.711
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8. Karman (k)

65 verses

Of all the Gita's teachings, it is karma-yoga — the yoga of action
— that has most powerfully entered the world's spiritual
vocabulary. The injunction is famous even to those who have
never read the text: thy right is to action alone, never to its fruits
(2.47). But the full meaning of this line requires the whole of this
section to unfold.

The starting point is inescapability. Action cannot be avoided.
None can remain even for a moment without acting; all are driven
to act helplessly by the gunas of their own nature (3.5). Even the
mere maintenance of the body requires action (3.8). The question,
therefore, is not whether to act but how — from what depth of
awareness, with what intention, and with what relationship to the
results.

The Gita's first revolutionary move is the separation of action
from its fruits. The doer performs the action; the results belong to
the cosmic order. To act as though the results were in one's hands
is a double error — it claims for the ego what belongs to a larger
intelligence, and it binds the actor to the outcome. Yoga, Sri
Krishna says, is equanimity — samatvam yoga ucyate (2.48); and
immediately after this, he defines the man of yoga as one who has
abandoned the fruit of action and is established in the Self (2.55).
Action and renunciation are not opposites; they are united in the
one who acts without grasping the result.

The second revolutionary move is the purpose of action. Work
done as yajiia — as sacrifice, as offering to the sustaining of the
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whole — does not bind (3.9). The Lord Himself acts, not because
there is anything in the three worlds that He needs, nor anything
He has not attained, yet He acts for the welfare of the worlds, for
lokasangraha — the holding-together of creation (3.20-22). This
phrase — lokasangraha — is one of the Gita's most important.
Action done for the welfare and coherence of the whole is the
model; private action done for private benefit is the trap.

Chapter four opens the mystery further: what is action, what is
inaction — even the wise are confused about this (4.16). The
person who sees inaction in action and action in inaction is truly
wise; they act, but the doer-sense has dissolved (4.18). The one
who performs action with the body alone, without the mind's
grasping, contracts no sin (4.21). The yoga of action, at its highest,
is an action in which the actor has become transparent — the
cosmic energy moving through a clear instrument.

By chapter five, the choice between renunciation of action and
yoga of action is resolved: both lead to the highest good, but
karma-yoga is the superior path for the embodied being (5.2). The
sannyast and the karma-yogt reach the same destination — the
outward difference between them is smaller than it appears (5.4-
5). Chapter eighteen completes the entire teaching: the five causes
of every action — body, doer, instrument, effort and the divine —
are enumerated (18.14); actions are classified by guna into the
pure, the passionate and the deluded (18.23-25); and the final
assurance is given that all actions performed taking refuge in the
Lord, with devotion, become the means of liberation (18.56,
18.46). Work is not an obstacle to the spiritual life — it is, rightly
understood, the spiritual life itself.
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— Verses —

Adhyaya 2
2.47
FHHUATHRE HT Tely FHaTaH | 7T FHEBAqHAT d TSTSEARHITT112.47 11

Adhyaya 3
3.3 [also: Jnana]

ot sTaraTa dihsfagiaer f8T QU diekd 7o | AARH QAT HHANA
A 113311

34

T HHOTHARN SRR GEuIsedd | 7 9 S=ag-ied fAfg aafenrsiai3.41
3.5

7 & o aceromiy Siq fascaered | rid gas: wH ae: Teiaerut: 113,511
3.7

Fiecaf~aTior AaT FERRYdsSH | SHfd: HHammEe: T fafesad 13,711
3.8

rad oo o & o ST T | IARATATTY T @ 7 URAGRIGHHT: 113811
3.9

TR R HUN ST WISy HHae: | agef H Shl=qd HeradT: THTERI13.911
3.19

TEHTGHA: Fdd 1 HH FATR | ST aR=hH TRATHT g&s:113.1911
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3.20
FHuTg & rafgiear ;| diedvedany Gusa-hdre 13,2011

3.22 [also: Aham (maam, mat, mayi, mayaa), Itare]

T ryifEq shded By diehy fohsa | AaTcawaTed ad gd 9 013,221
3.23 [also: Aham (maam, mat, mayi, mayaa), Itare]

T BE 7 add g FHOAANGA: | 79 deigad=d FsaT: uref Faen:113.23 11

3.24 [also: Aham (maam, mat, mayi, mayaa), Itare]
IcHICYRA el 7 FAf W I<eH | TSI T Sl LTHUEATHAT: USTT: 113,241 |
3.30 [also: Yuddha]

AR Fatfor Ao Gaemearaaadn| FRfHaT @ geaea forrdear: 113,301

Adhyaya 4
4.14

F 7 A0 ferafet 7 7 % Werl 3fa A Astusaiia wHfSE | gerd)
4.141

4.17
FHHUN EIY el diged T [IahHuT: | STerHuTy Siged el el Tia: 14,1711
4.18

FHHUIHH I: UAGHHON T FH T: | § FGHT AT T Joh: Feeidhrdha l14.1811
4.20
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FAT FHEATIG eaqul FRI9r: | wHoaygaisiy A fhfsaandia 911
4.2011

4.21
R afmTeT caaaduirg: | SR hae &H Ha=TeITd fhieasd | 14.2111

4.32 [also: Yajna]
T SgiaT T faierdT sierult 4 | hesTii-afe qrai-e wiedm fawead 114.3211
4.41 [also: Jnana, Samanvaya]

ARTHIEAHHTUT AT S~TEHUTH | ST o AT et eourr 14,4111

Adhyaya 5
5.2 [also: Sannyasa-Tyaga]

ot Warae e wHAmy Ogaegyll qUs] HHATEIRHAT
fafrsgd15.211

5.6 [also: Sannyasa-Tyaga, Dhyana]
G FETaTe! §:@HTHANTA: | TRIerT Hfsiel reRuTeTesid 15,611

5.7 [also: Dhyana, Aatma-Tattva]

gt fasggre fafSiare frafeea: | Sy arersareT gd= = feread 15711
5.8 [also: Dhyana]

A9 R gal 79d dafddl Ua YUTagRITSuTeI =TS
HTT115.811

5.9 [also: Dhyana]
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eI ge =R | gty ad= e ara15.911

5.10 [also: Brahman]

FEIUATY IO T aedl ddd F:| fooad 9 9 uie gsqosfamEn |
5.1011

5.11 [also: Dhyana]

T AT T hAART~IR U | T S P v TG AT SERGH 15,1111
5.12 [also: Fools]

YHT: FHES Al ATIATHTT ARSI | YT HHBRUT el Herdl HTead | |
5.1211

Adhyaya 6

6.1 [also: Sannyasa-Tyaga]

ofl STATETE ST HHe el H AT & | F G=ardt 7 Anft 9 7 FRf
iR 116.111

6.2 [also: Sannyasa-Tyaga]
T F=gramfa urgdt o fafg arved| 7 ere-aEaagded! al wafd H8116.211

6.3 [also: Sannyasa-Tyaga]

HTEEITHATNT HH HRUTHAA | ANTEGE T H: HRUHAA116.3 11

Adhyaya 7
7.28 [also: Bhakti, Samatva]
o =TT UTY ST JUIHHUTH | d GrgHIg-Herdl Hoi=d Hi gead: 117.2811
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Adhyaya 9
9.27
YHITY TS TSR I ST | AU Shlad depesd AU 1192711

Adhyaya 11
11.55 [also: Bhakti, Emulative Qualities of a Siddha, Samanvaya]
HehHGHIHT Hgdrd: Fgiafora: | f4dR: Tdsydy 7: @ wmfd urvgali11.5511

Adhyaya 12
12.10 [also: Aham (maam, mat, mayi, mayaa)]
FTASHEALTSH HehHuTAT Wa (Haewiy o o fafgrar=atd12.101

12.11 [also: Aham (maam, mat, mayi, mayaa), Sannyasa-Tyaga]

FAIACHUTAIS Y g, FEANTHII: [HARHBAET ad: $ aaredar|112.1111

Adhyaya 14
14.16 [also: Guna]

FHHUT: YhaedTg: iicdeh e HerH | TSTHE] el @A arid: Berd 114,161

Adhyaya 16
16.24 [also: Dharma]

TEHSTES YAV o ShAedoadd! ATl AEideHiad &H SdiHeal|
16.2411
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Adhyaya 17

17.27 [also: Sadhana]

T3t qufdy g = foufa: afefa drend o 4 qedffd afecdaradima17.2711
17.28 [also: Sadhana]

AT §d 0 AUEA Gl o T |3 ecgeAd uref 1 7 qcied 1 281117.2811

Adhyaya 18
18.1 [also: Arjuna's Questions, Sannyasa-Tyaga]

F I AW HEWTRl  dwdiesiH dfdgHl R 9 gHied
YFh ST 1118.111

18.2 [also: Sannyasa-Tyaga]

ot SFIEar ST FHUT A SATE Hadl fag: | GdmHhacnt wgecdn
fa=rerom: 1118.211

18.3 [also: Sannyasa-Tyaga]

AT o fcdieh s TTH-ITYUT: | FRQau:ehH 7 carsa it =TaR1118.311

18.4 [also: Sannyasa-Tyaga]

g2 9oy A 75 AW sRagTH ([ & gewery Bifay: duehifdda:1118.411

18.5 [also: Yajna, Sannyasa-Tyaga]

YASHAY:HH 7 AT HIEAT T T & qUEd Tre=T Ao 118,511

18.6
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Ay  HAOT T Faredl el g 1dhaearia 7 uref fefad gaqawm) |
18.611

18.7 [also: Guna]

raae g H=amg: SHN FuuEd Mg TR EAHY: Uiehiidd: 1118.711
18.8 [also: Guna]

WMHAT ThH HAFANHATIS | Fredl TSTH AN A AR THd | 118.811
18.9 [also: Guna]

FRIHAT dchd Fad fRaasSi I9g7 @aar T 99 F AT difcadl Ad: 1|
18.911

18.10 [also: Emulative Qualities of a Siddha]
T SCAGAE HH HRI AT [N FeagaTiae! Hyrdt fw=eera:1118.101 |

18.11 [also: Sannyasa-Tyaga]

7 e ST ST Taarg FHHTUARISA: 1T%] FHHEACNT & carfeatoreiad | 118.1111
18.14 [also: Law of Karman]

AT qe waf vl 9 gufigeys fafayry gaerder &d dars usawH1118.1411
18.15 [also: Law of Karman]

ARATGAANT I HH URHA 7 =724 a1 faudic a1 Usaid a& 2da:1118.1511
18.16 [also: Aatma-Tattva, Fools, Jnana]

TG Gl HARATHT hddt g I: [T ARG e~ T gLafd gifd:1118.1611

18.23 [also: Guna]
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forre TgTRIEARITENA: e | STRANHT FH JacaTasged|118.2311
18.24 [also: Guna]

T AT ¥ TEGHRUT a1 GH: [fohdd Sgelrard darsTaiaedq|118.24 11
18.25 [also: Guna]

e el fEHTed < Ui MEeRd FH THadead|118.2511
18.26 [also: Guna]

HFIaSNsTedlsl  ggcarean-aa: (Rgafigfder: wal @fds I=AdI
18.2611

18.27 [also: Guna]
I TS et ISR [evelehTad: df Terd: aRehfad: 1118.2711
18.28 [also: Guna]

IF: UIghcl: Te: BT Tshfaenrsad: Ifurdy Grefget o wal ama I=Adl|
18.2811

18.45 [also: Samanvaya]

T W FHUARA: FiATg Twd R (Taehried: g e fa=fa depup1118.4511
18.46

I: TGRIATT 3 TG qm [TaehHon qesared &g famafa @ma:1118.46 11
18.48 [also: Svabhaava]

TEST hH il HATTHIY A oI (HaTeT g 90T gATifRargdr: 1118.4811

18.56 [also: Moksha]
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AhHTUATT HaT HaTUT HSAUTSH: (HTHTETGATHIT AT TeHeagH1118.56 1|

18.78 [also: Emulative Qualities of a Siddha, Ishwara, Jnana,
Bhakti, Samanvaya]

T AN FON I Tl Ggei: | af hifasrar syfogfar ifasfasia 118.78

9. Law of Karman (1)
31 verses

Every action has a consequence, and every consequence has a
scope. The Gita's teaching on the law of karma is not a system of
reward and punishment but a description of how a universe built
on cause and effect actually works — and how the individual soul
moves through it across multiple lives. This section gathers the
verses that trace the workings of this law in its full extent.

The thread begins in the second adhyaya with the most
compressed statement of rebirth in the entire text: just as a man
casts off worn-out garments and takes on new ones, even so does
the embodied soul cast off worn-out bodies and take on others
that are new (2.22). Death is not the end of the story; it is the
page-turn. Birth is certain for the dead, death is certain for the
born; therefore, for what is inevitable, thou shouldst not grieve
(2.27). The grief that immobilises Arjuna at the beginning of the
Gita is, at one level, a grief about the wrong thing — the costume,
not the actor.

The law carries forward not only karma but also sadhana. Sri
Krishna reassures Arjuna directly: no doer of good reaches a bad
end, either in this world or hereafter (6.40). The yogi who falls
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from the path is reborn in the house of the pure and prosperous,
or among wise yogis — in both cases a better launching pad for
the next attempt (6.41-42). The former practice revives of itself,
even without deliberate effort; past momentum is not lost (6.44-
45). This is the Gita's great encouragement to the sincere but
imperfect practitioner: the path remembers you, even when you
have forgotten it.

At the cosmological scale, the law operates with mathematical
precision. The cycle of day and night in Brahma's time — each day
a thousand yugas, each night a thousand yugas — governs the
pulsing of all manifestation: at the day's dawn, all unmanifest
beings flow into the manifest; at night's arrival, they dissolve back
into the unmanifest and emerge again at the next dawn (8.17-19).
No being, and no action, falls outside this rhythm. Even worlds up
to the realm of Brahma are subject to return — only he who
reaches the Lord, Sri Krishna declares, knows no rebirth (8.16).

Faith and sincerity determine the trajectory within the law: those
who worship the gods reach the gods; those who worship the
ancestors reach the ancestors; those who worship the Lord reach
the Lord (9.25). The quality of inner orientation shapes the
destination, even when the outer action is the same. And dying in
each of the three gunas carries the being to the corresponding
station in the next life — tamas to yet lower births, rajas to the
realm of the action-bound, sattva to the pure worlds of the wise
(14.14-15, 14.18). The law is not blind; it reads the heart. Every
verse in this section is an invitation to ask: what am I building, in
each moment, for the next moment — and for all the moments
after that?
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— Verses —

Adhyaya 2
2.22 [also: Aatma-Tattva]

areifey Sfori e fagrr Far Eifa Risufon qor iR fagr sttt ==ty
HTfa a1 <& 112.2211

2.27
A {8 yat gegefd ST Jaea 91 aoreuiedsd 7 o fRgEei2.2711

Adhyaya 4
4.5 [also: Aham (maam, mat, mayi, mayaa)]

il WEar SgH A A ST dd 9I5| dag 98 aifor 7 & ac
WT114.511

4.7 [also: Cosmology]
Ty g f& e renfasfafa wRa | sreeammend qerssar gemen 114,711

Adhyaya 6
6.40 [also: Sadhana]

st swrargare uref Adg A fomeae fagd) Afe weamganfogifa ara
i 116.4011

6.41 [also: Sadhana]
T QUahd! @IehTocaTl QITsct: T | {1 ofwai e aRryelsiosmad116.41 11

6.42 [also: Sadhana, Jnana]
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AT ARHHE Fot wafd dHar| Tdfg geawar dih ST T4IgH 116,421 |
6.43 [also: Sadhana]

T o Figeant avd UidefedH| Idd 9 aal 3 gl e 116.4311
6.44 [also: Sadhana, Jnana, Dhyana]
AT d-a feard graeisi &: | SRRy dvre sregsantaadd116.44 11
6.45 [also: Dhyana, Moksha]

TATETHIE] AT F[gfehfea: | sers-afigeadr arfd ui TfaH116.4511

Adhyaya 7

7.19 [also: Jnana]

FEAT ST FAFETHT TUad | dTgea: Farata T el ggar+: 117.1911
7.23 [also: Sadhana]

ey el dW TEIATHYHTH | STT-<adST ATfl Hgardl ATt AAM117.23 11

Adhyaya 8

8.15 [also: Moksha]

HHA G GETAIHLTSAH | ATdf~T HeTcT: WfAfG oedi Tan:118.1511
8.17 [also: Cosmology]

e eIET fag: | AR Gl ASEIRTHaE S 18,1711

8.18 [also: Cosmology]
HHFATHFAT: Fal: YHATEH | TNH Tettad doiaredeadzien|18.1811
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8.19 [also: Cosmology]
YITH: H QT HcaT Hcdl Yol | AARTHSALT: Uref GHacdedn i 18.1911

Adhyaya 9

9.3 [also: Adhikarin]

SAYEHTT: THUT TR T4 | AUTH A FHad=d JJaarRaai=119.311
9.20

Sfder A G gauar Tigar Wffa wrefad | o qUIHTETE igdle HeAid
feeat=afa q@sim119.2011

9.21
q T e Tleleh fasired &ffol quat wedettes fasrf= | qa srityHeya= Tanrd
AT TAH119.2111

Adhyaya 13
13.21 [also: Sankhya (Purusha-Prakriti), Guna, Cosmology]

Te: Ul e qga TS Ret g aeEEieg |
13.2211

Adhyaya 14

14.14 [also: Guna]

T21 Ad Ugg  Tetd ATl eV [aarmiaal dlepmaeyiaaed|114.1411

14.15 [also: Guna]

TS YTl TTcdT HHASAY ST [qT Yl =ean iy Jedi=y STard1114.1511
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14.18 [also: Guna, Sadhana]

S T Twaen wed fasf o e ot TSt ||
14.1811

Adhyaya 15
15.2 [also: Guna]

STesfled TAaed T [UTg gl [AuayaTet: 1378s] JeAT=aa=aai- SHHiqarei
ATl 1115.211

Adhyaya 16

16.19 [also: Dharma]

T Tood: TR R | AT | Ay 1116.1911

16.20

G AT HeT ST ST [HHUTAT hiedd Idl A4 Mad1116.2011

16.23 [also: Fools]
g: ATATATEH G ddd FHHeRd: [ F fAfgrareifd 7 9@ 7 o 1faq1116.2311

Adhyaya 18

18.12

iefe My 9 Bfad wHm Gad vaaaiE U 9 g @i Fafdl
18.1211

18.14 [also: Karman]

ATIS qT Sl vt T gufige fafaemsy geerder <d Ja= Tsaww1118.14 11
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18.15 [also: Karman]
RRATGHAITSRIhH TR =12: =724 a1 fqueid a1 usdd a&d gad:1118.1511

18.71 [also: Adhikarin, Emulative Qualities of a Siddha]

JGagAY  YUATRY A ST o JeTeAIm AT UaR T ||

18.711

10. Yajna (y)
24 verses

Yajfia is one of the oldest words in the Indian spiritual vocabulary,
and one of the most misunderstood. In its narrowest usage it
refers to the Vedic fire-ritual. In the Gita, Sri Krishna expands it
until it becomes synonymous with the entire framework of right
action — the principle by which the individual participates in, and
sustains, the cosmic order. This section gathers every verse that
touches this expansion.

The cosmological basis is stated in the third adhyaya: at the dawn
of creation, Prajapati brought forth beings together with yajfia,
saying: by this you shall multiply; let this be your wish-granting
cow (3.10). The great wheel of mutual sustaining was set in
motion: beings depend on food, food depends on rain, rain
depends on yajfia, and yajita depends on action — prescribed
action, aligned with the cosmos rather than merely satisfying the
self (3.14-15). The person who turns this wheel — who acts in
recognition of this mutual sustaining rather than living solely for
themselves — contributes to the cosmic coherence. The person
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who does not, who lives for sensory enjoyment alone, lives in vain
(3.16).

The scope of yajfia is then dramatically widened in chapter four.
Sacrifice is not only the fire-ritual. Some offer material wealth as
sacrifice; others offer tapas, austerity; others offer yoga, the
disciplining of breath and mind; others offer the study of scripture
and the cultivation of knowledge; still others offer the senses into
the fire of self-restraint; others the objects of the senses into the
fire of the senses (4.25-29). The enumeration continues: sacrifice
of knowledge, of silence, of breath-control, of moderation in
eating. All of these are born of action; he who knows this is free
(4.32). And among all these yajiias, the sacrifice of knowledge is
supreme — for all action without exception, Arjuna, is contained
in knowledge (4.33).

At the theological level, Sri Krishna declares Himself the enjoyer
and Lord of all sacrifices (9.24, 84). This is not self-
aggrandisement — it is a statement that every sincere act of
offering, whatever its outer form, flows toward the same divine
centre. The person who approaches through one path of sacrifice
reaches what they approach; the person who approaches the
Divine reaches the Divine. Chapter seventeen grades the quality of
yajfia by the guna of the performer: done without desire for result,
as a matter of duty, performed with proper preparation — this is
sattvika sacrifice (17.11). Done for display, for reputation, for a
desired worldly outcome — this is rajasika (17.12). Done against
scriptural guidance, without proper preparation, without offering,
without fee, without faith — this is tamasika (17.13).
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And chapter eighteen defends yajfia against the excessive
renunciation that would abandon it: acts of sacrifice, giving and
austerity are the purifiers of the wise, and should never be given
up — only the attachment to their fruits should be abandoned
(18.5-6). Yajia is the inner structure of right action. What is
offered changes; the offering itself is eternal.

— Verses —

Adhyaya 3

3.10

HEAAT: YSTT: YT QAT YSTUIA: | 3 THiasgeady aisfecawamyes113.1011
3.11

SEFTEFATA d <@ HIadeg 3: | TRER HIaa=: 99: TRHareae (13,1111

3.12 [also: Fools]

RIS a1 3@ A JAHTaan: | ddamuerst At vgad T U9 |
3.1211

3.13 [also: Fools]

ARSI Tl ToA~ Hdlehiead:| YSaid o @d a7 & Tl RuTd| |
3.1311
Adhyaya 4

4.12 [also: Sadhana]
FHTGeT: FHHUT [4Tg T 28 aaar: | far fg Ay oites fafgefafa swwsmig. 1211

4.23 [also: Jnana]
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TAHGTE JFd A RAqaad: | JATERd: HH GrY dfaeiad|14.23 11
4.24 [also: Brahman]

SEITIUT STETE(ASlaI=t SIETUT Gaw | Sard o Tied SefehHaHTRAT|14.24 1|
4.25

SERATR T A: TURHA | TR T Faaageid |14.2511

4.26

AT HHTY SJafd | A== sty Safd114.261 |
4.27

atofifaermiioT aroTeRAior T | STErma T Jafd At 114.2711
4.28 [also: Samanvaya]

TTRATETUIET ANTARTETTO | STEATIRAERTY T HATHAT: |14.28 1|
4.29 [also: Dhyana]

37T &It U107 YTOISTT TS| HTOTTATITCT SSeaT HTOTETHOUREO: | 14.291 |
4.30 [also: Dhyana]

TR FIATERT: UTOT=ITOTY Sef | TEs@a aafael aaeifiases: 1143011
4.32 [also: Karman]

U4 dgfaem T faddr seron q@ | HeTalg ddai-d s [aHTead 14,3211

Adhyaya 7
7.21 [also: Sadhana]
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ar A A It ag v ARl T aREd gg ana e ||
7.2111

7.22 [also: Sadhana]

G TT IGAT JFACTARTEAHIEA | THA T dd: HHHAE fafed & am117.22.11
7.30 [also: Moksha]
riasgaTiered wf e 9 3 fag: | vamrhrasiy = 7 @ fagdedads: 17.3011

Adhyaya 8
8.4 [also: Sankhya (Purusha-Prakriti)]
AT &I WTa: TEUATCadH | ATATRAISEHATS dp agyai aXl18.411

Adhyaya 9
9.24 [also: Fools]
372 T& TRl ST @ WRd 1 7 g "SR deanrasatd a119.241 1

Adhyaya 17

17.4 [also: Guna]

Tt TRt ST &R ETIRY IGTET: (VAT RTOT I ATt ATHT ST: 117,411
17.11 [also: Guna]

SARATRIG AR [AfIGE! T oud [eeHald 7: THTE™ | |ifcad: 1117.1111
17.12 [also: Guna]

SAfSrteTT g Wt Tl 99 aqIzeTd wRads d e fafg Tee117.1210
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17.13 [also: Guna]
A mger= At ero  sglfaied = ame uR=erd1117.1311

Adhyaya 18
18.5 [also: Karman, Sannyasa-Tyaga]
YASHAY:HH 7 AT HIEAT T T & qUSd Tra=T Ao 118,511

11. Sannyasa-Tyaga (t)
19 verses

Few questions in the Gita are asked with more urgency than
Arjuna's opening challenge to chapter five: if you say knowledge
is superior to action, why then do you urge me to this terrible
action? (5.1). The confusion between renunciation and action,
between the path of the sannyast and the path of the karma-yogt,
is one of the Gita's central tensions — and this section traces the
teaching that resolves it.

The Gita's most foundational statement on the subject is clear:
both sannyasa — the renunciation of action — and karma-yoga —
action performed in yoga — lead to the highest bliss. But of the
two, karma-yoga is superior to sannyasa (5.2). The reason given is
subtle but important: renunciation without yoga is hard to attain.
A person who has not yet stilled the mind cannot simply decide to
renounce — the renunciation becomes a pretence, and the ego
merely relocates from the field of action to the field of non-action.
The true sannyast, therefore, is not the one who has abandoned
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the fire ritual and the plough — it is the one who neither hates nor
desires, who is ever free from the pairs of opposites (5.3).

Chapter six drives this point home with striking directness: let the
wise know as a sannyast and a yogi the man who has renounced
the fire and has no sankalpa — no personal agenda in action —
not the one who has simply given up the fire-ritual (6.1). The muni
who performs action without depending on the fruit has attained
yoga — not the one who has merely stopped acting. This redefines
renunciation from an external state (no possessions, no action) to
an internal one (no grasping, no personal agenda). The outer life
may look identical; the inner life is transformed.

Chapter eighteen gives the final and most precise definitions.
Sages understand sannydsa as the giving up of desire-motivated
action; they understand tyaga as the surrender of the fruits of all
action (18.2). These are not identical. Sannydasa concerns the
motivation at the start of action; tyaga concerns the
relinquishment of the outcome at the end. The teaching integrates
both: one begins without personal desire and ends without
personal grasping — and between those two poles, the action
flows freely, without binding. The one who performs obligatory
duty because it ought to be done, abandoning attachment to the
act and its fruit — that renunciation is sattvika, it is declared, and
it purifies (18.9, 18.11). True sannyasa, in the Gita's final analysis,
is available to every person in every circumstance. It is not a
lifestyle; it is a quality of being.

— Verses —
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Adhyaya 2

2.51 [also: Jnana, Moksha]

st Jfggardt & el el HANUT | SRt UE TS ||
2.5111

Adhyaya 5

5.2 [also: Karman]

ot Warae e wHAmy Oggegyll qUis]  HHATEIRRHANT
fafersad15.211

5.3 [also: Samatva]

AT T Freag=arh o 7 g 7 wrgarfa) e & wemme 9@ e 15,3110
5.6 [also: Dhyana, Karman]

TATHE] HETHTE! GEHTCHANT: | ARl isiel AreRoTierTes d|15.611

5.13

FRHITOT HeET Hreamed g asft| TagR QR 381 A9 Ha=t HRAA115.1311

Adhyaya 6
6.1 [also: Karman]

off SFTATarE ST HHbe R BH BT & | T S=ardt T A 9 7 FRf
TTfoRd:116.111

6.2 [also: Karman]

g F-graafd urgdt o fafg arvsd| 7 ge-aEdaghed! Al wafd HHT116.211
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6.3 [also: Karman]

HATEEITHAANT hH HRUHA | TNTEES dRd T HRUHAT16.3 11

Adhyaya 9
9.28

ST HITH FHawe: | GaTaNTgerdTeHT faHard Aasafe119.28 11

Adhyaya 12

12.11 [also: Aham (maam, mat, mayi, mayaa), Karman]
HAAGHUFAISY ] HANTHITING: [(HERHEBAAT dd: $ TdTeHar(1112.11 11
12.12 [also: Samanvaya, Dhyana]

I & AETESRHIgA IS | e TR H e N e M T TR | |
12.121

Adhyaya 18
18.1 [also: Arjuna's Questions, Karman]

i G e o M T | G e a1 i | e R L e R B
YR IAATET1118.111

18.2 [also: Karman]
ot AT T FHHOT A G hadl fag: | TderHbecan Ugecant
faaeom:1118.211

18.3 [also: Karman]
TSy QIaieedeh hH UTGHHATINUT: | FRTaay:shH 7 carediid =¥ l118.311
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18.4 [also: Karman]
el o) & T AW sRaHTH [ g ey Bifay: dudhiidd: 1118.411

18.5 [also: Yajna, Karman]

TRAGHAT:RH 7 ATl IR qc [T G qUSd qra=T= HSome1118.511

18.11 [also: Karman]
T R 3gyyar st e FHETaRNa: 1T FH G T canficatidiad1118.1111

18.49 [also: Emulative Qualities of a Siddha]
HGFafg: Fa SareAT famaege: |\sehrifafe weet S=amamienTesial118.491 |
18.57 [also: Jnana, Aham (maam, mat, mayi, mayaa)]

TTT FAHHTTOT T T TR GG Ao qad wid1118.57 11

12. Samatva (S)

29 verses

Yoga, Sri Krishna declares in the second adhyaya, is samatva —
equanimity (2.48). This is one of the Gita's most compressed and
most radical definitions. Not posture, not technique, not
achievement, not altered state — but the quality of an even,
unshaken mind in all circumstances. This section gathers every
verse in which this equanimity is described, prescribed,
demonstrated or promised as the fruit of practice.

The teaching begins with the plain facts of embodied life: sense-
contacts — of cold and heat, of pleasure and pain, of honour and
dishonour — come and go; they are impermanent. Bear them
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without being displaced by them, Arjuna; for the person they do
not afflict, who is the same in pleasure and pain — that wise one
is fit for immortality (2.14-15). Notice that the instruction is not
to eliminate the experience of pleasure and pain — that would be
a claim about the body that no teaching can make. The
instruction is about the relationship of the aware being to that
experience. The body feels; the one who knows what the body is
remains steady.

This steadiness, the Gita shows, is both a practice to be cultivated
and a fruit of realization. As practice: treat victory and defeat as
equal, gain and loss as equal, and fight — thus no sin accumulates
(2.38). As fruit: the seer whose mind is not shaken by sorrow, who
does not run after pleasure, who is free of passion, fear and anger
— such a one is established in steady wisdom (2.56). The sthita-
prajfiia verses of chapter two are the most celebrated description
of the equanimous person in all of Indian literature, and several of
them appear in this collection.

The fifth adhyaya expresses samatva at the level of vision: the
sage of knowledge sees the same — the same Brahman — in the
learned brahmana, in the cow, in the elephant, in the dog, in the
outcast (5.18). This is not sentimentality or social egalitarianism
in the political sense — it is the direct perception of the one Self in
all appearances. Even here, in this life, the one whose mind abides
in this sameness has conquered rebirth (5.19-20).

The sixth adhyaya extends the vision outward into the quality of
relationship: the yogi who is alike to well-wishers, friends, foes,
those who are indifferent, neutral, hateful, relatives, righteous
and unrighteous alike — such a one is distinguished (6.9). And the
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pinnacle: one who sees the Self in all beings and all beings in the
Self (6.29). This is not studied neutrality but the overflow of a
realization that has seen through the surface of multiplicity to the
unifying ground beneath.

In chapter twelve, the portrait of the dear devotee is largely a
portrait of equanimity in action: the one who is not troubled by
sorrow and does not long for pleasure, who is free of attachment,
fear and anger — dear to Me (12.15). One who is alike in honour
and dishonour, cold and heat, pleasure and pain, praise and
blame, silent (12.17-19). And in chapter eighteen, the highest note:
the one who has the intellect of equanimity, who is beyond the
gunas, who sees the same in a clod of earth, a stone and gold —
that one has attained brahma-nirvana, the peace that is Brahman
(18.54). Samatva is not the suppression of life — it is the discovery
of the depth in which all of life's fluctuations arise and subside
without disturbing the ocean.

— Verses —

Adhyaya 2
2.14 [also: Jnana]

AT ®iad MAWgEgEe: | AREHRHIsHardiidae rall
2.141

2.15 [also: Jnana]

7 & 71 ga=dd ged gy | THgEgd 4 sydad dedd|12.1511

2.38 [also: Yuddha]

GEG:H TH Fedl ATHIATH! STATSTET | Tl Jgrdl Joued -9 e 112,38 1|
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2.48 [also: Jnana]

TNTe: S FHHATTOT T ke eToardl | Fgafirgat: Tt o[ T anT I 1|
2.4811

Adhyaya 4

4.22

TESTATHER! Gegldial [awceR: | T: Rrgratirg! = ety = FHaead114.2211

Adhyaya 5

5.3 [also: Sannyasa-Tyaga]

A7: T =T ot 7 3% 7 wrgefa) e i weeme) 9@ swraread 15,311
5.18

foanforraru= serot 1fa gfeaf| g 99 wureh 7 ufvsar: FHEiRi:115.1811
5.19 [also: Brahman]

Zed dfora: T auT | frd w1 | ST T8 a e srer aeregration o f&¥am: 115,191
5.20 [also: Brahman]

T yEsAfd e Hifgsicme =miaH | FRRgfera el sErfagsarion f&d:115.2011

Adhyaya 6
6.7 [also: Emulative Qualities of a Siddha]
AT : T TRATEHT GHTRd: | AidTTg@Eg Y am AIHET: 116,711

6.8 [also: Jnana, Dhyana]

82



AT Fewdt fafsaf~<a: | gad scgead Il TrHaTeRAwSa: 116,811
6.9

e mergsE=y | dTysafy 7 ury Sngfgfaead16.911

6.29 [also: Dhyana, Aatma-Tattva]

T TR T T T | $aTa TRTGarTeT Ja5 GHe:116.2911

6.30 [also: Dhyana, Aham (maam, mat, mayi, mayaa)]

I Af uLAfd gds Fd T A ULl | TRITE T YU F I H 7 qoureafd116.301 |
6.31 [also: Bhakti, Dhyana, Aham (maam, mat, mayi, mayaa)]
FAATRT T AT WeTcAheaWITe: | T ISy & At Al add116.3111
6.32 [also: Dhyana, Aatma-Tattva]

SATHTIRIS = O Uatd ASsi | & a1 IS a1 g3 &: FRf I 7:116.3211

Adhyaya 7
7.28 [also: Bhakti, Karman]
o T UTY ST QUIHHUTH | GrgHlg e ot~ A gead: 117.2811

Adhyaya 9
9.29 [also: Bhakti]

GHISE FAYdY A | geIsiE 7 U1 ¥ sweifeq g #f e 9 9 Ay S|
9.2911

83



Adhyaya 12

12.13 [also: Emulative Qualities of a Siddha]

BT FAYAHT #30: HHU1 U F [(AHAT FRggdr: angayge: e i1112.1311
12.17 [also: Emulative Qualities of a Siddha, Bhakti]

a7 gafa 7 g T afa T wgafdIgeaRantt veioan=n 1 7 T
12.171

12.18 [also: Emulative Qualities of a Siddha]
T: At 9 T3 T qT A e Y 99 getaaterd: 1112.1811
12.19 [also: Emulative Qualities of a Siddha, Bhakti]

JAF=Rgfaa Tqel Aadraq eed: Rmafadelarms Tar Tw
12.1911

Adhyaya 13

13.9 [also: Emulative Qualities of a Siddha, Sadhana]
HGH(AATHTST: Gaeney I 9 gafadafeigaufag 113.1011
13.27 [also: Brahman]

T Gy Yy fag-d wH g (fasaceafanea a: usafa 4 usafd1113.2811
13.28 [also: Brahman, Moksha, Sadhana]

A UFlE Fa HafaHH [ RASeIsSEHE adl atfd Wi il
13.2911
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Adhyaya 14

14.24 [also: Emulative Qualities of a Siddha]

JIGEYE: W GHERHSS: [Tyl e arerdE i ||

14.241

14.25 [also: Guna]
Ao [HATRuer: [HaReaRenit Tomdta: 9 I0d 1114.2511

Adhyaya 16
16.5 [also: Adhikarin]
&t grfyrama Reremargd qar = g god S mreTdrsiy aed1116.511

Adhyaya 18
18.54 [also: Brahman]
T TETET = LT 7 HIGeIc [F: HAY Y Hglod avd T 1118.5411

13. Sadhana (s)

46 verses

Sadhana — spiritual practice, the disciplines of the path — is the
Gita's practical gift to the practitioner. This section gathers the
working instructions: the disciplines of body, speech, mind, energy
and heart that the Gita prescribes as the means of moving from
where one is to where the teaching points. It is, in a sense, the
Gtta's curriculum.
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The starting point is always the mind. Restraining all the senses,
sit integrated, intent on Me — for the one whose senses are under
control, the wisdom of that person stands firm (2.61). The mind
that withdraws from the senses as a tortoise withdraws its limbs
is the first image of the sadhaka — gathered, turned inward, not
scattered. But the Gita is realistic about the difficulty of this: the
mind is restless, turbulent, strong and obstinate, Arjuna says — it
is as hard to restrain as the wind (6.34). Sri Krishna agrees — and
the agreement is important, because it means the teaching does
not pretend the path is easy. It becomes manageable through
abhyasa and vairagya — through repeated practice and through
the cultivation of dispassion (6.35).

Faith — sraddha — is the soil in which all sadhana must be
planted. The faithful man who has mastered the senses obtains
knowledge; having obtained knowledge, he goes swiftly to the
supreme peace (4.39). Without faith, no practice takes root. And
faith is not once-given; it must be maintained, renewed, protected
from the erosions of disappointment and distraction. Every form
of worship that a person approaches with genuine faith, Sri
Krishna says, is confirmed and made firm by Me (7.21-22). The
Lord does not require a particular form — He receives what is
sincerely offered.

The sadhana of the Gita is both individual and social. Chapter
thirteen's famous list of virtues — amanitva (absence of pride),
adambhitva (non-pretension), ahimsa, ksanti (forbearance),
arjava (uprightness), acaryopasana (service to the teacher), sauca
(purity), sthairya (steadfastness), atmavinigraha (self-control) —
is declared to be jfianam, knowledge itself (13.7-11). These
qualities are not merely ethical; they are epistemic. A person who
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lacks them cannot receive the teaching even if the words are
heard. Conversely, one in whom they are present is already on the
path, whatever their outer practice.

Chapter sixteen adds the daivi sampat — the divine endowment —
as the sadhaka's constitution: fearlessness, purity of heart,
steadfastness in jAiana and yoga, charity, self-restraint,
straightforwardness, compassion for all beings, non-violence,
patience, gentleness, modesty and absence of fickleness (16.1-3).
Chapter seventeen gives the threefold tapas: worship of the
Divine, teachers, the wise, purity, uprightness, brahmacharya and
non-violence as the tapas of the body; speech that causes no
distress, that is truthful, pleasant and beneficial, as the tapas of
speech; serenity, gentleness, silence, self-control and purity as the
tapas of the mind (17.14-16).

And the Gita's most encouraging promise to the imperfect
practitioner: the yogi who strives sincerely but falls short — even
that person, after death, is born into a house of the pure and
prosperous, or among wise yogis; and there the former practice
revives of itself, carrying the seeker forward again (6.40-44).
Nothing is wasted. Every effort accumulates. Every sincere
turning toward the light is registered in the great accounting of
the law of karma — and ensures that the next attempt begins
from a higher platform than the last.

— Verses —

Adhyaya 2
2.61 [also: Jnana]
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Tt Fatfor S ger ATeid He: | 99 fg geaf~ator a& =i ufafsdni 12,6111

Adhyaya 4

4.12 [also: Yajna]

FTgea: HHUT g T 36 aaar: | Ty fe wige oiies fafgvafa e 4.1211
4.39 [also: Jnana]

FGIATERTHA T qeX: TIAf: | AT Aeear Wi enfrrafromfanmesia i 14.3911

Adhyaya 5
5.27 [also: Dhyana]
W1 SfeaTel e Sara? Yar: | WTUTITT Tt hedT ATETI=aeaTon 15,2711

Adhyaya 6
6.35

oft “TaTIaT TEE HETaTel FAl gFUE It | AT g hiwdd aeridol 7 Ted ||
6.3511

6.36
FGFATHAT 1T GITT 3t | Af: | ILATEHAT  FaT SRNSATIHUTI: 116.36 1|
6.40 [also: Law of Karman]

st srargare aref Adg A foeae fagd) A weamvgenfomeiid ard
Tesfd116.4011

6.41 [also: Law of Karman]
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T Uahd| @l car QITsct: T | L1 sfeai e aeryeisiorsTad116.41 11
6.42 [also: Law of Karman, Jnana]

AT ARHHE Fot WA dHar | Tdfg gawar dioh ST T4 116,421 |

6.43 [also: Law of Karman]

T d gfgaant @vd didafeed | Iad 9 adl 9: gl FeT=116.4311

6.44 [also: Law of Karman, Jnana, Dhyana]

AT da feard grasisi &: | SRRy are Sregsantaadd 1 16.4411

Adhyaya 7

7.20 [also: Fools]

FHRREARAMT: WIE-ASAeadT: | d o Faaaea vehear fgan: @@ 17.2011
7.21 [also: Yajna]

qrA@ g AT q v FSAHgESid | T8 dREdl 9l and faqemren) |
7.2111

7.22 [also: Yajna]

T T UG JRICTARIYHIES | TS T 7a: FHHaa fafgar & am117.2211
7.23 [also: Law of Karman]

e el a9 TEICATHEHTH | SaT<adsi! aTi= Hgardl ATt A 17,2311

Adhyaya 8
8.28 [also: Dhyana, Moksha]
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A3 TAY qUY U9 Y TQUE UTeEHI FAfd dcaarig fafear anft w
AT T 1182811

Adhyaya 9

9.2 [also: Dharma]

TSI Al afas e | TeaetaTd 47 ggE dHqaeaaq{119.211

9.23 [also: Aham (maam, mat, mayi, mayaa)]

YSHILIAT Wl Toid ggaisiaan| asfy Ada @wiaa as=atafigde| |
9.2311

9.25 [also: Fools]

i~ aerar 3o gt fqgeran: | sty anfey spaar anfay wenfomisf A
9.2511

9.26 [also: Bhakti]

U3 ged et dd AT 7 ol TIesid | 768 HogUedHeHTH Tadra:119.2611
9.30 [also: Bhakti]

Y ATGIEARY WoTd AR | YT T Adol: TrRpeaiar £ 9:119.3011

Adhyaya 11

11.48 [also: Darshana, Ishwara, Samanvaya]

T ICTRTATA a A T foRaTie quifeed: | Tdew: e e el af e
FEYAR1111.4811

11.53 [also: Samanvaya]
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€ A& TUHT = G A ITT| T Yafadt §¥ gEaiy A g 111.5311

Adhyaya 12
12.5 [also: Jnana]
FAMS RN adTaeRRqaTH | sfederT & fad: @ eafgraradi112.511

Adhyaya 13

13.7 [also: Emulative Qualities of a Siddha]

AT AP EATEHT &Mf~aRrSiad | A= aTe- e SRmATEtatwe: 1113.811
13.8 [also: Emulative Qualities of a Siddha]

STy RETHTESHR U I (SR S EaaeFH1113.911

13.9 [also: Emulative Qualities of a Siddha, Samatva]

G AEATNEST: YAREley I 9 g meeauiiy | 113.1011
13.10 /[also: Emulative Qualities of a Siddha, Bhakti]

A AN Wl fafderaeerafaamiastaaisii13.1111
13.11 [also: Emulative Qualities of a Siddha]

HATHAH I acaTE G [TasIHTd TieraH== Fga-=aeri113.1211

13.25 [also: Samanvaya]
I AT Yearsae U [as Fnfdaecad g Yfaa=om:1113.2611

13.28 [also: Samatva, Brahman, Moksha]

TH Ui daT gHarqHIRH A e ssaE adt At Wi afam
13.2911
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Adhyaya 14
14.18 [also: Guna, Law of Karman]

Fed i e Hed fasf o ISR ien A9t Tt anE: ||
14.1811

14.22 [also: Guna]

off sWarEEyeRl T U9 T Highd 9 Uvsdld gt SEgane F gt
Fgafal14.2211

14.23 [also: Guna]
ST Ut 7 faaTedd 7[on ad=d 3cdd Arsafasia grd1114.2311

Adhyaya 15
15.3 [also: Guna]

T TUHEE qEUUd ATl A e o SIS IsTceie giased Aagirsu
g ! 15.311

15.4 [also: Moksha, Brahman]

Td: U qaaimTiTde af@mTar 7 fadfa s [ada 3t gy Jug Fa: vgh: ugar
ROT1115.411

Adhyaya 16

16.1 [also: Emulative Qualities of a Siddha, Dharma, Svabhaava]

ot e v Toadglig: AN | I qHY Ty Ty
HATSTaH1116.111

16.2 [also: Emulative Qualities of a Siddha, Dharma, Svabhaava]
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HATEET FTHILYTT: AR G Ydsael It Hidd aiRaraerd | 116.211
16.3 [also: Emulative Qualities of a Siddha, Dharma, Svabhaava]

aST: &7HT yfa: STEEEIE! AT wafwl TR SAAfHSas WA 1116.311

Adhyaya 17

17.3 [also: Guna]

AT G 9gl Wald WA | gTaisd goe dt Tegg: & Ta |:1117.311
17.14

CalgOTEHTRIYST AT [SErd i ¥ AR a0 3e4d1117.1411

17.15

HgiTe AT Hed Tafed = ad areamanag- 99 arghd au S2d1117.1511
17.16

AYEIG: Sicd HIMATEATE: | e fgRedadl Aad=di117.161 |
17.23 [also: Aatma-Tattva]

qeatefa e seroTfeafay: TId: STeIvna- aery gy fafgdr: q1117.2311
17.27 [also: Karman]

T3 qufdy g = feufa: afefa drend i 99 qedffd afecdaedima17.2711
17.28 [also: Karman]

AYGAT gl &1 AUEAW i T I 1SS =Ad Uref 1 T adicd A1 38 1117.2811
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14. Dhyana (d)

71 verses

Dhydana — meditation — forms the longest and most detailed
practical section of the Bhagavad Gita, and it is no accident. Of all
the disciplines the Gita describes, meditation is the one that most
directly addresses the root of the problem: the unquiet mind that
keeps the individual soul separate from its own deepest nature.
This section, the largest in this compilation, gathers every verse
that deals with the inward turning of attention — its preparation,
its method, its obstacles, its stages and its fruit.

The seed is planted in chapter five: the practitioner who has shut
out all external contacts, gaze fixed between the brows, the two
currents of inbreath and outbreath equalized within the nostrils,
who has made senses, mind and intellect his very own — with
liberation as the aim, free from desire, fear and anger — such a
muni is ever free (5.27-28). This verse is both the invitation and
the destination: the quieted senses, the steady gaze, the balanced
breath, and beneath them all, the still awareness that was never
actually disturbed.

Chapter six is the Gita's meditation manual in full The
preparation is meticulous: the place must be clean and firm; the
seat neither too high nor too low; a cloth over a deer-skin over
kusa grass (6.11). The posture: erect and motionless, head and
neck and body in one line, gaze fixed on the tip of the nose, not
looking in any direction (6.13). The attitude: the mind restrained,
the heart free of fear, the vow of brahmacharya observed, the
mind fixed on Me, seated, harmonized, intent on Me (6.14). Then

94



the practice itself — and its central instruction, which is perhaps
the most practically useful sentence in the entire Gita: from
whatever cause the restless and unsteady mind wanders, bring it
back, again and again, under the control of the Self alone (6.26).
Not once, not twice, but again and again. Meditation is not the
achievement of stillness; it is the repeated return to stillness. The
returning is the practice.

The model of achievement is the image of the lamp in a windless
place that does not flicker (6.19) — and the experience of the
perfected meditator: the inner eye sees the Self, it is satisfied
within itself, it perceives the infinite joy that is beyond the senses,
and being established there it does not swerve from the reality —
having gained which one considers no other gain greater, and
being established in which one is not moved even by heavy sorrow
(6.20-22). This is a description not of trance but of utter
settledness — the mind that has found its ground and is not
moved from it.

Moderation guards the practice from its own extremes: yoga is
not for him who eats too much or too little, who sleeps too much
or too little (6.16-17). The discipline is not mortification; it is
balance. Excess in either direction of sense-engagement — too
much indulgence or too much denial — disturbs the delicate
instrument of the mind that meditation requires.

Chapter eight extends the practice to the ultimate horizon — the
moment of death: he who, at the time of death, gives up the body
remembering Me, reaches My state; of this there is no doubt (8.5).
And the mechanism: whatever state of being a person thinks of at
the time of death, to that state they go (8.6). Therefore, remember
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Me always and fight — the instruction to meditate and to act are,
in this verse, one instruction (8.7). The path of meditation through
Om, the eternal syllable, the departure through the sun-door — all
are described (8.12-13). Chapter twelve promises that for those
who fix their mind entirely on Sri Krishna, He swiftly lifts them
from the ocean of the death-bound world (12.6-7). Meditation, in
the Gita, is ultimately not a technique but an orientation of the
entire being — toward the source, always, in every action, in the
last breath as in the first.

— Verses —

Adhyaya 2
2.69 [also: Cosmology]

a7 T3 ST aet ST SeE It St sant a@r e gsaar g
2.6911

Adhyaya 4

4.29 [also: Yajna]

37T STEfct TT0T YTOISUT qATSTY | UTOTTATITt SGEaT UTOTATHURIIO: | 14.291 |
4.30 [also: Yajna]

TR FrerdreR: Ty Jefa )| adsed amfier anetadere: 114,301
4.38 [also: Jnana]

7 g A weef ufaaifig faed | doead anTaig: rerer fawafd114.38 11
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Adhyaya 5

5.6 [also: Sannyasa-Tyaga, Karman]
GATEE] HeTdTal G EHTIRINT: | JITger! Hi-sial AaRuTiaTesidi15.611
5.7 [also: Aatma-Tattva, Karman]

g fagrgre fafSareT frafa: | Fasarasfaret Fa=ira 7 ferrd 15,711

5.8 [also: Karman]

A9 fFRERIHIG gadl #d dwafddl UsE YUTagRITeSTHIS TS u
qET115.811

5.9 [also: Karman]

TGSt erg =T | Sfarofifaney ad-< sfa ema=115.911

5.11 [also: Karman]

T AT T hAART~IR T | I S G e TG TS SERGH 15,1111
5.23

AFIcTed I: Hig TTRIRIGHISUNA | hTHehielgd 97 § gard: @ gal 7%:115.23 1|
5.24 [also: Brahman]

IS GEISRRMAATAS T F: | F 1N salfaiof seredrsamesidi5.24 11
5.26 [also: Brahman]

HTHBH TSGR T Faadar | AN Srf-afor add fafearem15.2611
5.27 [also: Sadhana]

TSIt digaTelige]Har- Yal: | UTUUTH! FHT Fedl ATEr=earioi|15.27 11
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5.28
Tl HIG GHHT&TIRIET: | faTdesTaehie 4: HeT qerd Ud &:115.2811

Adhyaya 6

6.4

Ty f Ay 7 Fiageeetd | adaghead-ardt dreetaarad|16.411
6.8 [also: Jnana, Samatva]

AT Fhewdt fafeaf~a: | gard scgead Il TraTeRHwSaH: 116,811

6.10

Tt it TaaHTe B fRId: | Tanteh! aatamre fRefRufere: 116,101
6.11

T 3 WS RRATSHTE: | ATegegd ATfdeig dame g 16.1111
6.12

TARIY T el Tl o Tsha: | SUTILATH oA TG 116.12 11
6.13

T FHEARRIIE R~ (OR: | Gied ATt @ fesrgmacied|16.1311
6.14

TRITATeT farrasisiaraniiad f@a: | 7: Taw Afet gad Aiid #eur: 16,1411
6.15

gouTId FAISSHT AR fHaaard: | i Faforawi Acdmidm=siaie.1511

6.19
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o O fHaTaRlt AETd ST ST AT Tt gestal FmEIe: 1161911
6.20

TATRAS feret Feg TR | o AATETIS SHT TLa=TTet qoafd116.2011
6.21

GEHTC (wieh Txigl gATeHd~d ™ | afer 2ot = darel feraererfa dad: 116.2111
6.22

T WeeaT 91uR o1 W e dd: | AT 7 g TH0My fa=read 16,2211
6.23

 faang gragamiaant grrdfadd) & fude Geden armshfduordan 16.2311
6.24

FSHITHAThH ] FaTRSa: | Fda -5z fafam Te=da: 116.2411
6.25

9 AAPURAS FglT Yf I | ATHEwR 7: e 7 fopfoaafy faaddi16.2511
6.26

It Fdt Ferfd AT sIamieRy| dasddl FaRdara=ad 98 739d116.2611

6.27 [also: Brahman, Guna]

ULIHE & AN G| I T=aReTd SardHeheTy 116,27 11
6.28 [also: Brahman, Moksha]

gooTid IS AR faTTaeher™: | G SerdeuRiAcd~< gE@asdd|16.28 11

6.29 [also: Aatma-Tattva, Samatva]
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TR FEAT TN | SaTd Tt qe THeef:116.2911
6.30 [also: Aham (maam, mat, mayi, mayaa), Samatva]

1 7T ueafd 9= 99 9 7Y ULAfd | TEg 7 Yureani® 9 9 7 7 Yorafai16.3011

6.31 [also: Bhakti, Aham (maam, mat, mayi, mayaa), Samatva]

TR I Al TSI TTedd: | FaeT IaamIsiy & I A7f add116.3111
6.32 [also: Aatma-Tattva, Samatva]

ATHTRIA Fa g6 yald isS | @ a1 afe a1 §:& &: Il O 7a:116.3211
6.44 [also: Law of Karman, Sadhana, Jnana]
TaTATE oa feard grakitsy : | iy 9 Sreasrartaada 16,4411
6.45 [also: Moksha, Law of Karman]
TACTTEAHTE] 1T TG ohfess: | STehol-HY RIgedd! AT U Mrw 116.4511
6.46 [also: Samanvaya]

qufEesiarant anft fsivsf watsferes: | wffsasanfeen anft ot a1
6.4611

6.47 [also: Samanvaya, Bhakti]
AT T AR | SgTareid a1 71 & & Jarada! 7a:116.47 11

Adhyaya 8
8.5 [also: Moksha]

F-AhTel I HIHG TRAA] Hetdd] | T: AT T Hgld ATl A= GL: 118511

8.6 [also: Moksha]
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T I Y TR STcdd hotaed | & THafd Piead Fal dgaHTiad: 118,611
8.7 [also: Moksha, Yuddha]

T, HIT AR Je T | FAar-Ig g sTerad 118.711

8.8
STYITEINTIERI I A=TEAT | O g foe anfa wrafgfaaa118.811
8.10

TATUThTS HAHISTA HeredT gardl ATl dd | YaTHes UToTHEed §:3d | W
geyafd fdeam118.1011

8.11

Tger Jefadr aef At Fgadt diaenm: | afdes-dr sered i ad ud 9ugur
Taed118.1111

8.12

FAGRITOT H=T 7411 gl feed | Jeatemare: ToraTierdr GRTeamom 18,1211
8.13 [also: Moksha]

HAHTER el ATEHHISA | F: YA castwag 9 AT AT TiaH 18,1311
8.14

FALAAT: Fad At A SRl Feen: | a@arg gers: uref fAeryeds AifiE: 18,1411
8.24 [also: Cosmology, Moksha]

HASIfRE: YoFet: TURTHT ITREVH | T TATT i~ sTal sterfaal St 118.24 11

8.25 [also: Cosmology]
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AT ABTIAT FWT: SUATT GIUEH| aF IgrAd Seifaant Je Haddi |
8.2511

8.26 [also: Cosmology]

YFAFH! AT B STA: AT 7l | TR AT FR-aars sadd g:118.26 1|
8.27

A gt el SN HeIfd e | qeTedy ety AgeRd! Harsi118.27 11
8.28 [also: Moksha, Sadhana]

RY TAY AU 99 Y IUAR UCEH| TS deqdie fafeer gt w
AT T 18,2811

Adhyaya 9

9.22

FAATTG=g=dl 71 A ST WUTHd | N e Sgara i aumed demeHd119.2211

Adhyaya 10
10.7 [also: Vibhuti]
qat fasffe Ot 7 7w 4t AT aead: | WisfaeRea e goud A 63 1110.7 11

Adhyaya 11
11.54 [also: Bhakti, Jnana, Samanvaya]
HF| -G T ARIHEHA QIS | AT 3§ o eal U o Wad1111.5411
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Adhyaya 12
12.1 [also: Arjuna's Questions, Bhakti]

SIA JATEAE HAdgerdl I HaRdTd! TgUTad ST eiHeer duT o JITTarHT: | |
12.111

12.3 [also: Jnana]
T AT FRT TUTHd (GRS T heemdd gar|112.311

12.6 [also: Aham (maam, mat, mayi, mayaa)]

g TaTfor HHTTOT HIY AT FeRT: |7-0-d TR A &= SUTed 1112.611

12.9 [also: Aham (maam, mat, mayi, mayaa)]
a1y Tort FaTeTq = Ay AR R ST Ea i qdl ATy g 112,911

12.12 [also: Samanvaya, Sannyasa-Tyaga]

AT & ARG fAfrsd | e H e e s T | |
12.1211

12.14 [also: Emulative Qualities of a Siddha, Bhakti]
T=q8: HAd I AATHT o (FAGaHIg gal Hagerd: | | 011121411

Adhyaya 15
15.11 /also: Fools]

Ta=dl ARG U AT AT RTH [TAASHFATHAT A U= dad: | |
15.11n

103



Adhyaya 18
18.33 [also: Guna]

YT JAT URId FA:ATOI o [anreateEiuar gfa: a1 ured |ifeet ||
18.3311

18.34 [also: Guna]

g1 YHEHIA YT YRAASSH \THSH werge gfa: ar uref Teret |
18.3411

18.35 [also: Guna]

g1 W W LMeh fawTe AeHa 917 fagsata e yfa: 9 aref amet118.3511
18.50 [also: Jnana, Brahman]

FafE, veelt zrerm ey ooty e 7 wATEAe v T Fe A w118.501|
18.51

a1 fagTea gardl gearsSHT Faw 1s3EH favgiecaerdt ISt e 71|
18.5111

18.52
fafaeradat eTeansit TaaTaenEmT—Y: |SATARTIR e Rl Suiord: 1118.5211

18.53 [also: Emulative Qualities of a Siddha, Ego]
SR T qd HTH shiel UfreH | fam=ar fem: <=l sTeTefam &edd 1118.5311

15. Guna (g)

77 verses
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The three gunas — sattva, rajas and tamas — are prakrti's three
threads, and on their interweaving the entire fabric of created
existence is woven. This is among the Gita's most sophisticated
and most practical teachings: a working psychology, a theory of
motivation, a guide to discernment, and ultimately the description
of the very bonds that hold the soul captive — and that, once seen
clearly, can be transcended. This section gathers the full
deployment of this teaching across the text.

The three gunas are defined in chapter fourteen. Sattva is
luminous, healthy, free of disease — it binds through attachment
to happiness and to knowledge (14.6). Rajas is of the nature of
passion, born of thirst and clinging — it binds through
attachment to action (14.7). Tamas is born of ignorance, it deludes
all embodied beings — it binds through negligence, indolence and
sleep (14.8). None of the three is absent from any human being;
they compete for dominance, each suppressing the others in turn
(14.10). This is the key: the gunas are not fixed categories but
dynamic forces, and what is dominant in a person at any moment
shapes their perception, their motivation and their action.

Chapter three anticipates the entire teaching in compressed form:
it is the gunas that act upon the gunas — the person of deluded
ego who thinks 'I am the doer' is simply not seeing what is
actually happening (3.27-29). The Self is the witness; the gunas
are the actors. This is a liberating recognition: the person is not
identical with their mood, their energy level, their motivation,
their laziness or their ambition. These are movements in the
instrument, not identities.
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The fruits of the gunas are traced outward in chapter seventeen:
faith itself is threefold — the sattvika person worships the gods,
the rajasika the yaksas and raksasas, the tamasika the pretas and
hosts of bhutas (17.4). The foods each guna favours differ: sattva
loves food that is nutritious, wholesome, pleasant, firm and
nourishing; rajas craves bitter, sour, salty, very hot, pungent, dry
and burning foods; tamas chooses food that is stale, tasteless,
putrid, left overnight and impure (17.8-10). Yajiia, tapas and dana
are each graded by guna in chapters seventeen and eighteen
(17.11-22, 18.5-9). Even the three kinds of happiness are
classified: sattvika happiness is like poison at first but nectar at
the end; rajasika happiness is nectar at first and poison at the
end; tamasika happiness is delusion from beginning to end
(18.37-39).

Chapter eighteen completes the psychology in extraordinary
detail: knowledge, action, the doer; the intellect, steadfastness and
happiness — all are threefold, all are graded by guna (18.20-39).
The sattvika knower sees the one unchanging being in all divided
beings; the rajasika knower sees many separate beings; the
tamasika knower sees a fragment as if it were the whole (18.20-
22). This is not merely philosophy — it is the observation that the
guna of the observer shapes what is observed.

The ultimate promise of the guna teaching is given in chapter
fourteen: one who serves Me with the yoga of unswerving
devotion, who transcends these gunas, is fit to become Brahman
(14.26). The one who sees the gunas at work — who neither
dislikes the presence of illumination, activity and delusion, nor
longs for their absence; who remains seated as one uninvolved,
not moved by the gunas, standing aside — such a one is said to be
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beyond the gunas (14.22-25). The three threads, once recognised
as threads, lose their grip on the one who has begun to see the
cloth.

— Verses —

Adhyaya 3

3.27 [also: Ego]

Tghdl: ToramTonisy T[ot: {0 Fefer: | AggHRIAEIe wafsaiid 7=ad113.27 1|
3.28 [also: Ego]

Treafar] WeTaTal UTRHIAHETAT: | 0T TNy Jdi=d 3fd HedT 7 Fooid 113.2811
3.29 [also: Ego, Fools, Emulative Qualities of a Siddha]

TP AU HSiwd TUIRHY | AHheTaa! Hralrheeia=T fa=merid|13.2911
3.37 [also: Ego]

oft STATATE HTH QY 1Y UY TSIR[URAEE: | HelRH! HadTe fagatie dfom| |
3.3711

3.38 [also: Ego]
RATISRIG ITed TS SR Hol | FUesTgal THEqe digHgad|13.38 11

Adhyaya 4
4.13 [also: Itare]
TGS 7T G TOTHRHAIRIL: | G waleafy 7 fagareratmeram114.13 11
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Adhyaya 6
6.27 [also: Dhyana, Brahman]

TR e A GEaa | A QT=aeTd SaIdiehaTaq 116.27 11

Adhyaya 7

7.12 [also: Vibhuti]

Y A9 Fifcder! HTET ASTARAHATY &1 7 Tafd drf-afg edg ay @ 7171211
7.13 [also: Fools]

R Tde ST migd AT A REeaaHq117.13 11

Adhyaya 13
13.19 [also: Sankhya (Purusha-Prakriti)]
Ui IEs 99 fagarel 3vmaty faeriy Turisa fafg wefaew@ri113.2011

13.21 [also: Sankhya (Purusha-Prakriti), Cosmology, Law of
Karman]

Tew: wgfael fo sga FpiasT=Iune BRUT UEETISE HeHEeg |
13.2211

Adhyaya 14

14.5

T T 3f T i (et wemeTer &8 AfmeE1114.511

14.6

T T eI AT | Eagi - SeTd A-agi A 1114.611
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14.7

TS WTTHe fafg OIS T gaH [qf~aeTd g wHagi afe1114.71 1
14.8

TR fafg Hie TdeeaTH [THIETAe A g S ~aeATTd YRa 1114.811
14.9

ed G ooraid oT: HHIUT WRA [FHHG g d9: THIG Fosraegd 1114.911
14.10

TSTEARHTTNYY Fed Hald WRA 1ST: Hed THYd qH: g Wreae|114.1011
14.11

TAGIRY &SRR IUSTEA (AT AT el faenfege, damegdl114.11 11
14.12

A1 YRR HHUTHL: TYET RS S fagg wRas+1114.1211
14.13

SAYEINSTGIIY THTEl HIE Ud 9 [Tt s fagg o= 1114.13 11

14.14 [also: Law of Karman]
Ta] E<d UG,  Tetd ATl ag¥d [qqraaidal eeh-aericaed|114.141 1
14.15 [also: Law of Karman]

T YT TTedT HHAGATY ST [qeT el EqH e JediAyg siad 1114.1511

14.16 [also: Karman]

FHHUT: YPHaeTg: Hifcdeh e TerH |TTHE] Hel GHa- a9d: Barl114.1611
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14.17
TRaTcHoSTIAd A4 TTE! T Td I ITHTCHIE! THE! YadisAag T1114.1711

14.18 [also: Law of Karman, Sadhana]

S TS T 7e fasta I [SERAUgRieT st et ||
14.1811

14.19 [also: Aatma-Tattva, Aham (maam, mat, mayi, mayaa)]
= U1 R Fal FEULAfd Uy W afy Agrd disferresiani14.1911
14.20 [also: Moksha]

AT ATcel e ad (S cgeIG: W iaHaIsHaaed 1114.201 |

14.21 [also: Arjuna's Questions]

S ARSI Wafd Tt IfRATER: &Y Jaiefi=]om-taaddl |

14.211

14.22 [also: Sadhana]

off swaraEYeERl 9 UgRi T Highd 9 dvedld g wigar 9 g
Fgefdl114.2211

14.23 [also: Sadhana]
JardaarH=! Uit A faaredd 7T ad-a gcda atsatasfd Agid 11142311

14.25 [also: Samatva]
AT eqed! [HATRuer: [qaReaReanit Toidrd: § I0d 1114.2511
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Adhyaya 15
15.2 [also: Law of Karman]

Hysdied YYATEaed A& UGGl [asayaret: |38y JAra-a-aan- wHi-s-i-
IS 1115.211

15.3 [also: Sadhana]

T TUHEE QU ATl A TS o SUITSTIsrceie giaseqe AHgirEu
g fan15.311

Adhyaya 16
16.22 [also: Moksha]
TAfHe: g AHIgRSITNR: | STeReTE: Sawad! aTtd o’ a1 116.2211

Adhyaya 17
17.1 [also: Arjuna's Questions, Dharma]

IS AT TSNS ISt FGATSIIAT: [qwi 8T 1 Fo1 Feawre!
TA&EH:1117.111

17.2 [also: Sankhya (Purusha—Prakriti)]

oft sraTgaTatafaeT wafa ggr Sfeat A TasrasT wTfadt Tt 99 qrt Ifd
J1117.211

17.3 [also: Sadhana]
TSl o gl Wafd HRA | Fgrarsd goul It Jegg: 9 0 9:1117.311

17.4 [also: Yajna]
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TT=dl e ST ERETIR TSTHT: [FAT=ToT eIT= et ATt S 117,411
17.5 [also: Dharma, Fools]

FATEfARd ¥R a3 qUl SH: [FHTEGHRAGERIT: BRI 117,511
17.8 [also: Itare]

R eadaRagEyifafaaer: ke & B g AeRn: s | |
17.811

17.9 [also: Itare]

FHEIRAAIUITGWT T EUTE (AT | ATERT TSTHITT G @ HHITET: 1117.911
17.10 [also: Itare]

graar Taed gfd Wi T aq ISty 9yl s amataH1117.1011
17.11 [also: Yajna]

TheTTRg el [AfgE! I goud [IeeHald 7: FHTew™ | |ifcadh: 1117.1111
17.12 [also: Yajna]

AT q wet TRy 99 aq 1zedd wRads d e fafg Ise1117.1211
17.13 [also: Yajna]

fargeT= Ferimalar | giiaRfed g e ufEerd1117.1311
17.17

qgdT U dw quEadiosad T |Ahahgiaged: At uRRastd ||
171711

17.18
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FhRAHYSTTY qul g 99 IqIfohad dfg Tierd ToTe Tamgar|117.1811
17.19

HEATRUITHHT T3 fohard au: [oe&dicare-Tef ar damasaredd | 117.1911
17.20

AT T EAASTIHIIRTT QLA FHIed T UTS T qgH Hitedeh T |117.2011
17.21

I UcguaTe s a1 O: [S19d 9 URfeers dg o Fad|117.2111
17.22

BT TEFHUTIH S | HTHAAGAT FAHIHIEAH | 117.2211

Adhyaya 18

18.7 [also: Karman]

Frerde g H=arE: SHOT AIuEd (g TReANTEdHE: TReidd: 1118.711
18.8 [also: Karman]

ZAMAT TahH HAFIIITISI [ HedT AT AN 4 AR A4 |118.811
18.9 [also: Karman]

FRifcd achd ad FRadsS 98 el e 99 § R difad! 7| |
18.911

18.20 [also: Jnana]
FAYAY Aeh HTaHIgHId |AfaHaRd fawerdy aeer fafg arfcaer+1118.2011

18.21 [also: Jnana]
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G g Ao AT a3y 9dy 4dY dee fafg e 118.2111
18.22 [also: Jnana]

T FoTdadh Sl TaHeqeH | STacardaced  aameaeedd|118.2211
18.23 [also: Karman]

e FeTRIEAmRITESd: Faw | THANTHT FHH JacaTasdd|118.2311
18.24 [also: Karman]

] HHGAT HH ATEgHRUT 1 Y: (fohdd Tgerrard dgreiaargad | 118.24 11
18.25 [also: Karman]

IS a7 e 7 dewy (METeRegd wH JaamHaged 11182511

18.26 [also: Karman]

THRIHSTISTeard  YGcaeantaa: (Rgaiigaiaer: &dl Wkas I
18.2611

18.27 [also: Karman]
TN B! feararentsfar: [edemerT-aa: shdf TeTd: Uieehlfdd: 1118.2711
18.28 [also: Karman]

Y UThd: Eed: BT Aspicreplserd: (fawrdl e o8 dl amd I=Ad||
18.2811

18.30 [also: Jnana]

v ¥ g o s s s wel ¥ ar afa gig: ar uref anfcrenn |
18.3011

18.31 [also: Jnana]
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7 gweH T i TR Hd 9 | ST gfg: 91 uref st 1118.3111
18.32 [also: Jnana]

ared gt a1 A=Id aeETsSgar [Hattaadidiy gig: 9 uref amet1118.3211
18.33 [also: Dhyana]

gl TAT URId FA:UTOI o ToRa: [AWreatemrioar gfa: a1 urd arfedent| |
18.3311

18.34 [also: Dhyana]

TAT g YHEEII g TRAASIH (TES watgell gic: a1 uref Ierdt|
18.3411

18.35 [also: Dhyana]

T G 9 ~iteh SIS AeHa =1 fargsata e gi: | e amet118.3511
18.37 [also: Moksha]

Taed fawfia uRomAsHaTH [qeqe A MedaTergfguaes 1118.37 11
18.38 [also: Moksha]

freRf e sya =T uRoms faufie deqg o Tyaq1118.3811
18.39 [also: Moksha]

I IS T & HigTHIA: [HgTereaymeice aamaqaead|118.3911
18.40

T qef&r gfyent ar ffy 38y a1 g O uefased aefen wraf R

18.401

18.41 [also: Appendix, Svabhaava]
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STETOTT ARl S[ETOT & WY [HHITOT Ufaweraii- Sarausaifor: 1118.4111
18.42 [also: Itare]

T THEAT: M efTfRISiana o 7T [aRHTTEaerd SeldhH TaHiasH | 118.4211
18.43 [also: Itare]

M STt gfaaied g ATAYATTH [GHIRHTE S 815 o TTasTH 1118.4311
18.44 [also: Itare]

FHIUReIATOISY AT TaHTGTH [URafcTeh i YaeTiy TaHIETH | 118.44 1 |

16. Sankhya (Purusha-Prakriti) (p)

22 verses

The Sankhya philosophical tradition offers one of the most useful
maps of reality in Indian thought: the distinction between purusa
— the unchanging, witnessing Consciousness — and prakrti —
the ever-changing field of nature and experience. The Gita inherits
this map, deepens it, and ultimately transforms it by installing the
personal Divine at its heart. This section gathers the verses in
which this framework is explicitly deployed.

The teaching is introduced through the image of the ksetra and
the ksetrajiia — the field and the knower of the field. This body, Sri
Krishna declares, is known as the field; the one who knows it is
called the knower of the field — and know Me as the Knower of all
fields (13.1-2). The field is then inventoried: the great elements,
the sense of 'I', the intellect, the unmanifest from which these
arise, the ten senses and one mind, the five objects of the senses —
desire, hatred, pleasure, pain, the aggregate that is the body,
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consciousness and steadiness — all this is briefly described as the
ksetra with its modifications (13.5-6).

Purusa and prakrti are then distinguished with precision: both
are beginningless; the modifications and the gunas are born of
prakrti alone; prakrti is said to be the cause of the production of
instruments and effects — the body and its organs; purusa is said
to be the cause of the experience of pleasure and pain (13.19-20).
The purusa, resting in prakrti, experiences the gunas she
produces — and because of this contact with the gunas, it is born
in good and evil wombs (13.21-22). The Knower of the field in this
body is the Supreme — the witness, the sanctioner; the sustainer,
the experiencer; the great Lord (13.22 context, 13.23 context).

Chapter fifteen carries the analysis to its cosmological height. A
fragment of My own eternal being, having become the individual
jiva in the world of the living, draws to itself the mind and the five
senses resting in prakrti (15.7). The yogi who strives sees this Self
in their own Self; the unrefined, the non-striving, do not see it even
though they strive (15.11). Above both the perishable and the
imperishable stands the Uttama Purusa — the Supreme Person —
who, pervading and sustaining all the three worlds, is their
eternal support (15.16-18). This is the Gita's answer to the
Sankhya's two-category analysis: there is a third term, beyond
both purusa and prakrti, from which both draw their being.

Knowing the field and its knower — knowing that prakrti and
purusa are distinct, and that the true witness of all experience is
itself untouched by any experience — is not abstract philosophy in
the Gita. It is the direct ground of liberation. The one who sees
truly that all actions are performed by prakrti alone, and that the
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Self is not the doer — that one sees indeed (13.29-30). They who
know with the eye of knowledge the difference between the field
and the knower of the field are freed from prakrti and reach the
Supreme (13.34). The map is given so that you can find your way
home.

— Verses —

Adhyaya 3
3.33

Heel JTd W Uhda-aFiy | Uehfa AT~ i Fure: fh wfvsafai3.33 11

Adhyaya 8
8.4 [also: Yajna]
HATYY & 1a: THuTEdaa | ATATASEHATT S agydi a1 18.411

Adhyaya 9
9.10 [also: Cosmology]
TATSEAET Uepidl: YA TARTEAH | SIS Fi=ad STfgaRadd119.1011

Adhyaya 13
13.1

ot WaTarEsd SR dwiad asfcaised (udet Ay d urg: &u 3fd afgg: ||
13.211

13.2 [also: Aatma-Tattva, Aham (maam, mat, mayi, mayaa)]
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gt afy i fafg ademy wRa | s axaeaT 7d 791113.311
13.5

HETATIEEHR] Joeaadid | S(ior sich o usd Azt 1113.611
13.6

TOT 5: YU 8 TGUI DAYl [Tdcals FHTE Aidehryaedd|113.711
13.19 [also: Guna]

Ui ge 9 fagarrdl Iwmafy faerrisr Turisa fafg uepfagwarii113.2011
13.20

FABRUDGA od: TPHIAEAd 1TEY: GEGEMT Hidged egeedd|113.2111
13.21 [also: Guna, Cosmology, Law of Karman]

TP YRl qga UEeTUIHIER UrEesdE HeqEerg| |

13.2211

13.26 [also: Cosmology]
AT fhfodcttd SITaRSTg T | S e saa T gl WRaus 1113.2711

13.29 [also: Aatma-Tattva]
Tehcdid | HHAIOT [ShFATUT HALT: 17: UATd FATSSHTHSEAR F ULt 1113.3011

13.33 [also: Brahman]

T YA h: Feeet ATBIHH d: |83 &t qT ok YAt YR 1113.3411
13.34 [also: Jnana, Moksha]

ST EIRTARGHR AT | auehiantel 7 & fagaff d ua1113.3511
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Adhyaya 15

15.7 [also: Aham (maam, mat, mayi, mayaa)]

HAGIRT STacics SHa¥d: THICH: [F: IS 5aTior Fepfce ®ufd 1115.711
15.8

AN FEaATHIA TATHGHIHATHR: FJEtcdar= SaTfd argefem-are™rd|115.811
15.9

o el WLl T T o 7 137s A favaudad 115,911

15.10 [also: Fools, Jnana]

Ik f&d Y oo a1 TonfaarIfaer Aruafr gt e ||
15.1011

15.16

I GoUT wich &RUTER Td 18 Faifor ar- feenser Id1115.1611
15.17 [also: Ishwara]

ITH: JEIEA: TTHTE AT 13T Aha ATy fovedend g 1115.1711

15.18 [also: Aham (maam, mat, mayi, mayaa)]

TTCARAAIAISEHERTEY TH: 137 TSH wiidh 3¢ 7 Uida: Jeuam: 1115.1811

Adhyaya 17
17.2 [also: Guna]

oft sTaTararsaYT wafd g afe-T | TaHTast [ |Tfaeh! It 9 aret dfd af
gJuTI117.211
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17. Bhakti (b)

27 verses

Of the Gita's three great paths — jiiana, karma and bhakti — it is
bhakti, devotion, that carries the warmest current of the text. In
the bhakti verses, the cosmic sovereign and the lonely seeker
stand face to face, and the Lord speaks not in commands or
explanations but in promises. This section gathers those promises
— every verse in which Sri Krishna opens the door of the heart
and speaks directly about love.

The invitation is utterly without conditions of birth, learning or
social standing: even those of sinful origin — women, vaisyas,
sudras, whoever they may be — taking refuge in Me, they too
reach the supreme goal (9.32). And the means of approach is
equally accessible: whoever offers Me with devotion a leaf, a
flower; a fruit, water — I accept that offering from the pure-
hearted (9.26). This is perhaps the most democratic statement in
the entire text. The offering is almost nothing. What makes it
everything is the devotion — the pure orientation of the heart.

From this simplicity, the teaching rises to ever deeper intimacy. To
those who are ever united with Me, worshipping Me with love, 1
give the yoga of understanding by which they come to Me (10.10).
The Lord, here, is not merely the destination but the guide of the
journey — the one who illumines the path from within. And the
highest statement: having come to know Me in truth, one enters
into Me forthwith — by this unswerving devotion is one known to
Me, and seen, and entered into (18.55). Jiana — knowledge — and
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bhakti — devotion — are finally one: the deepest knowledge is a
knowing by love.

The beloved devotee in chapter twelve is described in a sequence
of tender portraits: one who is free of hatred toward all beings,
friendly and compassionate, without the sense of 'mine' and
without ego, equal in pleasure and pain, patient, the yogi who is
ever content and self-controlled, of firm resolve, whose mind and
intellect are dedicated to Me — such a devotee of Mine is dear to
Me (12.13-15). Not the scholar;, not the ascetic, not the one who
has memorised the texts — but the one whose heart is turned,
whose life is a continuous offering. And the closing assurance of
this section returns to the beginning of all the Gita's teaching:
those who with faith hear even this (teaching), they too are
released from sin and reach the auspicious worlds of the
righteous (18.71). Bhakti, ultimately, is not one path among
several — it is the quality of relationship that makes every path a
path.

— Verses —

Adhyaya 6
6.31 [also: Dhyana, Aham (maam, mat, mayi, mayaa), Samatva]

AT AT A TSI aHTea: | e aaaisiy & anft 7R add116.3111

6.47 [also: Samanvaya, Dhyana]
I G FgAT-aRIET | STgraeid 3 7 9 & JadaH! 7d:116.47 11
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Adhyaya 7
7.28 [also: Karman, Samatva]

YT I=iTdl UTd ST QUIHHUTH | d GrgHTal-HarT |l i geadr: 1172811

Adhyaya 8
8.22

TEW: H U 1Y A Il R AT A Feie daHl |
8.2211

Adhyaya 9

9.14

Hd hldadl Hi T GeadT: | THE-qH Al HeredT Fcagerat Iurad119.141 |
9.26 [also: Sadhana]

T3 IS el i A/ el YIS | dGe HeRgURaHSHTH TadTe: 119.2611
9.29 [also: Samatva]

THISE FAYdY A | geIsiE 7 U7 T s g 7 e 9 9 dY S|
9.2911

9.30 [also: Sadhana]
AT IR WSTd AT | TYd § Hqed: TRpearddl g 9:119.301 1
9.31

fau wafq emfen gui= Fsfa) siag ufaeHis 7 7 9aa: gueafdall
9.3111
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9.33 [also: Adhikarin]

foh gAsTerom: quar wadT IeNaEadT| AN E A U W " |
9.3311

Adhyaya 10

10.9 [also: Aham (maam, mat, mayi, mayaa), Itare]

AT AEAUTOT e TRERH | wed-ayl 71 fAcd geaf=a 9 @i 91110.911

10.10 [also: Aham (maam, mat, mayi, mayaa), Jnana]

AN HAqgerdT=T Hotal Hifegeerr | GaTH gigant o 3= Arguatt=1 41110.1011
10.17 [also: Vibhuti, Arjuna's Questions]

FY fagme Afeal ga uRfeeaa) Y Y 9 9y RRaisil e |
10.1711

Adhyaya 11

11.54 [also: Jnana, Dhyana, Samanvaya]

AT I-IT TRIHEHA LTSI | AT 3F o deal U 9 W 1111.5411

11.55 [also: Karman, Emulative Qualities of a Siddha,
Samanvaya]

HehHPHUHT Hgdkd: Fgafora: | f4d: Tdsydy 7: @ wmfd urvgali11.5511

Adhyaya 12

12.1 [also: Arjuna's Questions, Dhyana]
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S IATIYE FaagedT I el TgUTHd [JaTeRHeEd duT o ANTIaTHT: ||
12.111

12.2 [also: Aham (maam, mat, mayi, mayaa)]

ot EaEHEATET F T /i cagerd IUTHd |97gdT URAUdd # gaRdaHT
Aqdr:1112.211

12.14 [also: Emulative Qualities of a Siddha, Dhyana]
G=q: Fad AN T Go-™a: (RAfan-igieal Agerd: | | U3:1112.1411

12.17 [also: Emulative Qualities of a Siddha, Samatva]

At T gAfa T g T AEfd T R IeRaRanht Yefoar=r: & TR
12171

12.19 [also: Emulative Qualities of a Siddha, Samatva]

TAASRGfaHT Tl A R fRrmfadsloamm= T T
12.1911

Adhyaya 13

13.10 [also: Emulative Qualities of a Siddha, Sadhana]

A AN el aRarsmRoft fafdeaerafaamiastaars 13,1111
13.18

3 & aUT A A diokd THIG: [Hger TdfgeTd Hgraaged|113.1911

Adhyaya 14
14.26
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AT T ASAMNERT WHOTdI ad 1| [OMEAdd Jelad FHedd ||
14.2611

Adhyaya 18
18.55 [also: Jnana, Samanvaya]

VFAT AN A dwdd: [qdl JF dawdal el faerd aga-ae ||
18.5511

18.68 [also: Adhikarin]

T ZH U TEl Hgard s W TEatd | Heplod HiY 0 ghedl AHISHAHL: 118,681
18.69 [also: Adhikarin]

T LAY HUfTH g |9fedn 7 9 7 q@eg: {iaawt 4fd1118.6911

18.78 [also: Emulative Qualities of a Siddha, Ishwara, Karman,
Jnana, Samanvaya]

T AR FON I el el | a sitfdoran sifagfar ifasfad=1118.781

18. Jnana (j)

88 verses

JAana — knowledge — is the Gita's great fire. 'As a blazing fire
reduces fuel to ashes, similarly the fire of knowledge reduces all
karma to ashes' (4.37). No purifier exists in this world equal to
knowledge (4.38). And this knowledge, Sri Krishna makes clear, is
not the accumulation of information — it is the direct recognition
of what is actually real, what is eternal, what is the Self beneath
the self. This section gathers the full arc of the jiiana teaching.
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The opening of the teaching itself is an act of jiana: Sri Krishna
begins not with a technique or a rule but with a correction of
perception. 'The wise grieve neither for the living nor the dead'
(2.11). Why? Because the unreal never is, and the real never
ceases to be — the wise see the boundary between them (2.16).
This is not consolation; it is the first principle of Advaita
epistemology delivered to a man in tears on a battlefield. What is
real cannot be destroyed. What is destroyed was never, in the final
sense, real. Grief, therefore, misidentifies its object.

The second adhyaya continues to develop the vision with
extraordinary density: the sthita-prajiia, the one of steady
knowledge, withdraws the senses from their objects as a tortoise
withdraws its limbs — not by suppression but by having found
something better (2.58). The senses, for the person who has
known the Self, lose their compulsive power. They remain, but
they no longer rule. The one who moves among sense-objects, free
of attraction and aversion, who is self-controlled — that person
attains peace (2.64-65).

Chapter four reveals the sources of knowledge: approach the wise,
inquire with reverence and service, and they who have seen the
truth will teach you (4.34). Knowledge is transmissible — but only
through the right relationship between teacher and student,
through the triple discipline of prostration, inquiry and service.
And the promise is direct: by that knowledge, Arjuna, you will see
all beings without exception in the Self, and then in Me (4.35). The
movement is from diversity to unity — from seeing many things to
seeing one truth behind them all.
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Chapter seven's great statement gives the rarest form of
knowledge its proper name: at the end of many births, the one of
knowledge comes to Me, knowing that Vasudeva is all — such a
great soul is very rare indeed (7.19). This is not merely the
knowledge that God exists, or that the Gita is true — it is the
living recognition that the entire universe is nothing other than
the Divine in different forms. The one who has arrived at this sees
no gap between the devotee and the beloved, the seeker and the
sought.

Chapter thirteen gives the knowledge of the knower and the
known — the ksetrajia who is aware of the entire field of
experience without being identified with any part of it. And
chapter eighteen returns to the classification: sattvika knowledge
sees the one imperishable being in all beings, undivided in the
divided (18.20); rajasika knowledge sees many separate beings;
tamasika knowledge clings to a fragment as if it were the whole
(18.21-22). The quality of one's knowledge is not fixed — it shifts
with the dominant guna, and the practice of jiiana is precisely the
practice of lifting the gunas from tamas through rajas toward
sattva, and then beyond sattva itself into the silence where the
knower; the known and the act of knowing are one.

— Verses —

Adhyaya 2
2.11

ot WErEE AMAFARNTEE TGy WS | ARy s ALt
gfosar:112.1111
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2.12

T OATE ST AT A & A8 SHIRT: | | 39 7 9iosam: 99 auHd: T 112,121
2.13 [also: Aatma-Tattva]

SfeisiEmre 38 R e ST T SeTaruTitaefieds 7 et 112.1311
2.14 [also: Samatva]

AR ®iad MAOREgES: | AR Hadiafdasd wrRal|
2.1411

2.15 [also: Samatva]

g g 7 ua=ad Ioy qeuNY| gHgEyd R Qisydad &edd|12.1511
2.16

A faera sTat ArTET foerd Ta: | IR gElsaRaRaTae I 12,1611
2.29 [also: Itare]

aerdacyeafd wie ATariageld qda T | Mapiawm=T: Yuifa e dg
FdT HUAI12.2911

2.39

T astufedt #ie gfeait fami yup1 geamgerdt aan wref e yeretd|
2.3911

2.40 [also: Dharma]
ETTsRHATITS & TeraTat 7 faerd | e g Sd wedl ward|12.401 |

2.41
FTHATIHHT Jgihe oI | TEATET g1 JgalsTada=r | 12.4111
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2.46
graref IGUH Had: Hodiadh | ATaFHaYy day STervrey fasted: 112.461 |

2.48 [also: Samatva]

TITE: & A0 ST ke afosrdr | Rrgarfrgalt: Tl ocar T aT I 1|
2.4811

2.49 [also: Fools]
0T gl FH S gaITgoTd | It IRV HUUT: Hergdd: 112.4911
2.50

gl STeTdE IH YPHagshd | ARHTENTE JSaEd F1T: HHY hiLreH 125011
2.51 [also: Sannyasa-Tyaga, Moksha]

FHst gfggedt & el coerar HANOT | SeRfafHen: uE T ||
2.511

2.52 [also: Fools]

T d Higehierel Jfgeifaisatd | et Ty fdd siidere spaea 112,521
2.53 [also: Fools]

sffafaufera= o Fer et Feer grTeTEEer gigeaer anmarea 12,5311

2.55 [also: Aatma-Tattva]

il WEga™ USTeld Tal . Hal W ANl ATHDEEAT g
fRrAuerEd=ad112.5511

2.56

TR Uy farTadeye: | damrsshiy: fRdeed 12,5611
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2.57

T: FEAAITE G IR | AT 7 5 T8 T= wfatsari 12,5711
2.58

T T ATd FHISTIHIG Fa: | 3faruiifezanesaeaed waim ufafsari 12.58 11
2.59 [also: Moksha]

fareran fafad=d Frgre dfe: | Taest Wisws w ggdr Radd 12,5911
2.61 [also: Sadhana]

Tt aifor Sae o AT wear: | 99 fg gt a& var ufafedn 12,6111
2.65

TG TG el-REuSad | ga=raadt gy gfe: wdafasd112.6511

2.68 [also: Emulative Qualities of a Siddha]

IO WETaTe! FR[EIdT Ha: | S aeae v ufatsari 12.68 11

Adhyaya 3
3.3 [also: Karman]

oft sFTaTaTa eeRsf@fgaer fer qur e wae | FEEEE SREE AR
ARET113.311

3.39 [also: Ego]
g AHA AT IR | SHTEAUT e GO 9113.3911

3.40 [also: Aatma-Tattva]

i aioT 7 IR | TafdHiedcdy A=A e 113.4011
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3.41 [also: Emulative Qualities of a Siddha]
JoTraftfaTTae e sRadeT| e vt g9 FfeeeETeEe 1341110
3.42 [also: Aatma-Tattva]

Siior TRToaATg R T3 A | WEeq UN el g URawg &:113.4211
3.43 [also: Aatma-Tattva]

T g T JERal HEATAHHTHHAT | Sig 03] HETaTel dhiied guraeH |13.4311

Adhyaya 4

4.10 [also: Emulative Qualities of a Siddha]
TSI HHAT HIHUTT: | S6dl AAUHT Gl Hgla@mTdr: 114.1011
4.19

T Gd GHARFT: HHAGHIATT: | ATGIUHAT] THTg: Uf0Sd Fem:114.1911
4.23 [also: Yajna]

AT HeF A RATAA: | FATATERA: HH 7 fdeliad114.2311
4.34 [also: Emulative Qualities of a Siddha]

qfglg wioTaTae afve Saarn Sucedf=a d A wAfredtaalei: 114.3411
4.35 [also: Aatma-Tattva, Fools]

ATl A YTATEHd AT UTued | I YATasivuT gedeTarael 7 114.351 |
4.36 [also: Fools]

A I e T UTIgE: | 99 AT 3o IRsa i 14.3611

4.37
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FAYIY ARG AT ST | A: FARAIOT TEHATEHS q2114.37 11
4.38 [also: Dhyana]

T R M Tet uf=fie foud ) aeas anmdfig: wemTar famafai4.381
4.39 [also: Sadhana]

TGIATCTTH AT AR HAAT: | AT AT URT AMfcATaomranT=s i 114.3911

4.41 [also: Karman, Samanvaya]

ANTHIEIRHTUT AT S~THITH | HTHI= 7 HAIOT TeAf eosra114.4111

Adhyaya 5

5.4 [also: Fools, Samanvaya]

HIETGI GETeT: Fagf= = UfUsar: | TehHeTd: RIHAIdad HerH | 15.41 |
5.5 [also: Samanvaya]

T T d WA AR A | Udh OiRed T A0 9 F: Ueafd I 9Lafd115.511
5.16

A G T AN ATITHTE: | TG casT Yenlrfd aeaeq115.1611

5.17 [also: Moksha]

d%QQMQICHH%di:ISIMd‘HMUII:I TS~ YA AL TR 115.17 11
5.22

3 fg TEaefST W GEEg U d| ATg=ad: Hi-ad 1 9 d ge:115.22 11
5.25 [also: Brahman]

A=A SRS &fivTehers: | fo=Tgen TaTeT: Fasdfed ¥dm:115.2511
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Adhyaya 6

6.8 [also: Dhyana, Samatva]

AATIRAAGEATHT ool fAfSTdf=a: | gerd scgead il THETERHSTS<H: 116.811
6.42 [also: Law of Karman, Sadhana]

AT ARAHT Hot Wafd dHaT | Tdfg, gewar ek ST TdIgH116.42 1|

6.44 [also: Law of Karman, Sadhana, Dhyana]
gaiaTa d-a feard grasitsiy &: | foamgit g srsasrartaaddl16.44 11

Adhyaya 7

7.2 [also: Moksha]

A ASE ARG TeATI(TT: | TSl 8 YIS ISATTARIIAA 17,21
7.17

qut A e Tevefafaiead) U & afetsceng § 9w e
71711

7.18

3ERT: ¥4 Tad A @rdd § Haq| a9 & et wmEargaHt aianl |
7.1811

7.19 [also: Law of Karman]
gl ST AETHT U0 | red: FarAfd J HeleT geid:117.1911

Adhyaya 9
9.1 [also: Moksha]
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off WEad 3¢ g d TEaH VaeananeEd| a fammafed  aerdr
HreAASYATA19.1 11

9.13

HeTeTeq 1 uTef < TRt | Y- wTE! ATt TR 119.13 11

9.15 [also: Samanvaya]

AT AT Tt HIHUTH | Gehed=T Jerdrea- agem fasgaige@d119.1511

Adhyaya 10

10.10 [also: Aham (maam, mat, mayi, mayaa), Bhakti]

AN HATGRAT HTdl Wi geerr]| SETH hg@ni o 3= Aruati= d1110.1011
10.11 /also: Aham (maam, mat, mayi, mayaa)]

AT FT AT T | TR HTERIT FIdIU Weadni110.1111

Adhyaya 11
11.54 [also: Bhakti, Dhyana, Samanvaya]
HFAT T ARIHEHA LTSI | AT 3F T deal U I WU 1111.5411

Adhyaya 12

12.3 [also: Dhyana]

Y AT T FRT TUTHd (GRS F heeHde gar|112.311
12.4

TR wds aHged: 14 ATIat-T "Ha avdted an1112.411
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12.5 [also: Sadhana]
FARMS AT daTH | e e ag:@ gafgearad|112.511

12.8 [also: Aham (maam, mat, mayi, mayaa)]

G 7 Areced A gfg fraern Hafisafd e sra Sed 7 € 1112811

Adhyaya 13

13.4

Ffelgan Mid s=afafafad: gues vegpeds dquigffafad:113.511
13.13 [also: Brahman]

Fad: OIS deadalrsfaRIEd [Eda: Yfarecie aange fasfaii13.1411
13.14 [also: Brahman]

TafegarTomTe Fafafaatsiay s Tdyea fARfor oty 91113.1511
13.15 [also: Brahman]

ey YA TG T [GeHETaiaad qred =i 9 ad113.1611
13.16 [also: Brahman]

SAfaverd T Iy favertie T fEIaH |y avq T dead JTe] g9iaw] 91113.17 11
13.17 [also: Brahman]

SIS qoseaeae: T I3 38 A gl gae fafga1113.1811

13.23 [also: Moksha]
g Ud dfct GBY Uehld T UI:HE (HeeT aad=Isiu 1 1 (aisfoemad1113.2411

13.34 [also: Sankhya (Purusha—Prakriti), Moksha]
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SFEFATIRGTR AN [ avehiaHiel T 3 fagaffa d wm1113.3511

Adhyaya 14
14.2 [also: Moksha]
3¢ AT T ATYRIAETAT: (TS ueTa=d a7 i<y 91114.211

Adhyaya 15
15.1 [also: Brahman]

A AR ARG UTgieddH 1B g% qulit4 a& dg |
FfaqI115.111

15.5 [also: Emulative Qualities of a Siddha, Aatma-Tattva]
ffer Saag@w  segecn  fafgaen: gefagen:  gEgEds
Tg-cawel: Yanedd ad|115.511

15.10 [also: Sankhya (Purusha-Prakriti), Fools]

IR [T U saie a1 Tun-aa el Aueala usdt-a Aaels: ||
15.101

Adhyaya 18

18.16 [also: Aatma-Tattva, Karman, Fools]

e Hid HARATHT el g F: [TFAHAg gl 9 gedfd gafd: 1118.1611
18.20 [also: Guna]

FAYAY Aeh HaHgHIed |Afaward fasady aeer fafg arfcae1118.2011

18.21 [also: Guna]
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G g Ao AT a3y 9dy 4dY dee fafg e 118.2111
18.22 [also: Guna]

T FeTach I TaRIFaqeEH | STawardaced T aamergedd|118.2211
18.30 [also: Guna]

yqi 9 g 9 wEfed ward e mef 9 a1 Ry gig: a1 uref arteaeh ||
18.3011

18.31 [also: Guna]

T gHAYH T wr ARG TSN gfg: 91 ured Tt 118,311
18.32 [also: Guna]

31t yefafa o 7=ra qraTssgaT ITatataadars gig: a1 uref amEt118.3211
18.50 [also: Brahman, Dhyana]

FafE veelt zrerm srer qemeifa sy & [wATEAT i T I A w118.501|
18.55 [also: Bhakti, Samanvaya]

VAT AWM AT dwdd: [qdl Jf ddal il faerd agawaen ||
18.5511

18.57 [also: Sannyasa-Tyaga, Aham (maam, mat, mayi, mayaa)]
AT FABAIOT A T AU [ gamTuT 9T wie: ¥dd Wal118.5711
18.70 [also: Adhikarin, Dharma]

A T F 36 o HaTeHTGA: [FFaR dTerie: @nfifa & afd:1118.7011

18.78 [also: Emulative Qualities of a Siddha, Ishwara, Karman,
Bhakti, Samanvaya]
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T AN FON I Tl Ggeit: | af hifasrar syfogfar ifasfasia 118.78

19. Aatma-Tattva (a)

42 verses

Atma-Tattva — the truth of the Self — is the Gita's most
fundamental offering. Every other teaching depends on this one.
Karma-yoga makes sense only if the actor is something more than
the action. Bhakti makes sense only if the devotee is capable of
recognizing the Divine. Jiana makes sense only if there is a
knower who can be liberated. The atman is that prior reality —
the Self that cannot be harmed, diminished, born or killed — and
this section gathers every verse in which Sri Krishna speaks of it
directly.

The teaching begins with the most compressed and piercing
statement in the text: the wise grieve neither for the living nor the
dead. There was never a time when I was not, nor thou, nor these
kings; nor in the future shall any of us cease to be (2.11-12). The
Self is not born with the body and does not die with it. It passes
through childhood, youth and old age in one body, then takes
another — as a matter so ordinary, in the cosmic scheme, that
only the unwise are surprised or disturbed by it (2.13). Death is
not the end of the atman; it is the end of a particular
configuration of body, which the atman outgrows and sheds.

The second adhyaya continues with a series of descriptions that
together constitute the most sustained portrait of the Self in
Indian philosophy. The atman cannot be cut by weapons, burned
by fire, made wet by water or dried by wind (2.23). It is eternal,
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all-pervading, stable, immovable, beginningless (2.24). It is called
unmanifest, unthinkable, unchangeable — therefore knowing it
thus, one should not grieve (2.25). This is not mere assertion; it is
a description of the Self that the practitioner is invited to verify in
direct experience.

As the Gita deepens, the portrait of the atman acquires further
dimensions. In the seventh adhyaya, it appears as the higher
nature — the life-principle by which the universe is sustained
(7.5). In the tenth, Sri Krishna declares: I am the Self seated in the
heart of all beings (10.20) — the atman and the Divine are not
finally separate. The Self is the Divine's own presence within each
being, the innermost point where the individual and the universal
touch.

Chapter thirteen restates the teaching with a new vocabulary. The
atman in the body is the supreme Lord — neither acts nor is
tainted; as all-pervading space is not stained by its contents, even
so the Self, though present in all bodies, is not tainted (13.31-32).
The one who truly sees does not see the Self as the agent — the
Self is the witness, the ground, the light in which action appears,
not the actor.

The path to this recognition runs through the contemplative life:
the Self is seen by the pure through meditation — through
Sankhya by some, through karma-yoga by others (13.24-25
context). The destination is the same; the routes through the same
terrain are many. And when the recognition is complete — when
the atman is known as it is — the result is not a philosophical
conclusion but a lived freedom. One who knows the changeless at
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the heart of the changing has found the fixed point around which
all of life can revolve without disturbing the centre.

— Verses —

Adhyaya 2

2.13 [also: Jnana]

SfertsTamge 38 MR dla- SRT| T SEaRyadieeds 7 qaifa 12,1311
2.17

AT G Al A TatE Taq| e 7 widd sgrerd 12,1711
2.18

e~ 30 Qg1 FereiierT: SAROT: | SRISTRTT qegered MRa112.1811
2.19 [also: Fools]

7 U f =i g A g St |t 7 fastiar A g T g=a12.1910
2.20

T Srad frad At werfe =R sjedr wfddr ar 7 9@ st R arddrsd g |1
& Id &AM WR112.2011

2.21 [also: Fools]
AR e & TmeTHeaH | & | gou: Uref & araafd & & 112.2111
2.22 [also: Law of Karman]

ity SHoti e fagrr Far eI SRISURIOT| qer SRTfo fagr Siort ==ty
Tt HaT S&12.22110

2.23
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A et srenfor 34 gl urae: | 7 9 gl 7 Lvafd arsa:112.23 11
2.24

TSI STASTRNSTATFAL ST T T | Fea: FaiTa: SURTesd F1a: 112,24 11
2.25

HAFAN ST STAIARIATSTHA | TG fafeed AenfIqae12.2511
2.26

3 I FegsTrd Fed a1 58 5 qeTfy o HeTeTel Ad Magaaid 12,2611
2.28 [also: Cosmology]

ST [T STFTHEAT TR | AT qF T TIeaT112.2811
2.30

@ emaeAlsy 38 Ha WIRA | qEATCHaToT AT = o [Mfagrera112.3011

2.55 [also: Jnana]

ot WA USelfd gl M gdi uref AAETaE] ATeTEaTET e

frauRrEe=d 12.5511
2.64
ITETeRI] v e | sTeraedfadare yaenfrsidl12.6411

Adhyaya 3
3.17
JEATEFRIARE WA HIHG: | ATHA T e & A fagd 13,1711

3.18
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AT T P AHAE B | T A FLHAY HelfoTgearsr: 113.1811
3.40 [also: Jnana]

gf=afor 7 gfgzentREread | Yafdrieacy aHgcd dfeH 113,401
3.42 [also: Jnana]

Fianior AT RI=E: T3 ;| HE] U gl g TRasg :113.4211
3.43 [also: Jnana]

Td Fg: W JERAT EAATHTHTEHT | Sifg 203 HETaTg! HHEY gEer|13.4311

Adhyaya 4
4.35 [also: Jnana, Fools]
TSATcdl 7 YHEHd ATy UTusd | A d-aQINul gedearer=ael A 114.3511

Adhyaya 5
5.7 [also: Dhyana, Karman]
et fasTgreT fafSrare frafa: | Sy areTsdreT ga— = foread 15711

Adhyaya 6
6.29 [also: Dhyana, Samatva]

AT T FTeHTT | SaTa ATgeraTeT Tl THeei: 116,291

6.32 [also: Dhyana, Samatva]
HATHTRIA Fa G uald ISS | @ a1 afe a1 3@ & I01 I 7a:116.3211
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Adhyaya 7
7.29 [also: Brahman]
SRIFRUTHTET HTHTINCT i~ | d &l dlgg: FeeTHEATH wH arEed|17.29 11

Adhyaya 8
8.3 [also: Brahman]

ot WTETATE &R Fa URH TWHTEISLATHETA | YaHTaigddl Al wHdfRia: ||
8.311

Adhyaya 10

10.18 [also: Vibhuti, Arjuna's Questions]

fowavona ant fasfd 9 S s U giafé guadr Aired ASHaH! |
10.1811

10.20 [also: Vibhuti]

STEHTCHT TTSTheT T ATrRq: | HeHTIeH Hed T A= Ua =1110.2011

Adhyaya 11

11.3 [also: Darshana]

TaHAGATCY THTHT TR | GRS o $Uds geuiaH1111.311

11.4 [also: Darshana]

Y I dead AT gt T JTR ad A o SRinsEmHeEE R 111.411
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Adhyaya 13

13.2 [also: Sankhya (Purusha—Prakriti), Aham (maam, mat, mayi,
mayaa)]

&1 =y A fafg HEasy YR | S&sREle axise Ad 7H1113.311

13.29 [also: Sankhya (Purusha-Prakriti)]

Tehcdid | HHATOT [ShFATUT HALT: 17: UATd FATSSHTHSEAR F ULl 1113.3011
13.30 [also: Brahman]

T&T YA HTHES SFULAT [qd T 9 [ sl @wad aarl113.3111

13.31 [also: Brahman]

SR TR AT eTd: IR Fiwa 7 &t 7 fred1113.3211
13.32 [also: Brahman]

T G HIgATGTeRIRT fered S =Tafedl &g qensSaT Araferd1113.3311

Adhyaya 14
14.19 [also: Guna, Aham (maam, mat, mayi, mayaa)]

T IO Al FaT GETURATd U Wt wgrd drsfamesidl114.1911

Adhyaya 15
15.5 [also: Emulative Qualities of a Siddha, Jnana]

fofer Saage  searafar  ffgaen gRfiger  gugass

TegcaHel: UgHedd ad115.511
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Adhyaya 17

17.23 [also: Sadhana]

Teatafd FEi SeroTreaer: Td: STalvea- darsd Ty fafean: geri117.2311
17.24

TETRIHCIETRE TR (ShaT: [Fad=d [deT-IadT: Fad Searie|117.2411
17.25

AT el aRdy:foha: (qHshans fafaem: foha=d meremrgian 117.2511
17.26

FEId WYHTS T AlAdAGSad (U HHIOT 2T Tegea: uef gsard 1117.2611

Adhyaya 18
18.16 [also: Karman, Fools, Jnana]

Tod A HARHIAT had T [UFARAGedr= F geafd gafa:1118.1611

20. Emulative Qualities of a Siddha (e)

42 verses

The Gita does not merely describe liberation — it shows what the
liberated person looks like in action. Across the text, Sri Krishna
pauses to paint portrait after portrait of the perfected being: the
Sthita-prajfia, the siddha, the gunatita, the bhakta. These are not
descriptions of impossibly remote figures; they are offered as
models for emulation, as the curriculum of a life well lived. This
section collects every such portrait.
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The first and most celebrated appears in the second adhyaya: the
Sthita-prajiia — the one of steady wisdom. 'When he discards all
desires of the mind and is content within himself alone, then is he
called of steady wisdom' (2.55). He is not shaken by sorrow, not
elated by pleasure. He is free of passion, fear and anger. He
withdraws from objects as a tortoise withdraws its limbs — not
by force, but because he has found something better. He acts in the
world but is not moved by it; he moves among objects without
craving or aversion. The passage ends with the promise: this is
the brahmt sthiti — the Brahman-state. Having attained it, one is
not deluded; being established in it even at the last hour, one
attains brahma-nirvana (2.72).

The sixth adhyaya adds the portrait of the yogi who has
conquered himself: for the one who has conquered the self, the self
is a friend; for the one who has not, the self is an enemy in the
guise of a friend (6.5-6). The yogi who is satisfied with knowledge
and discrimination, who is unshaken, whose senses are
conquered, for whom a lump of earth, stone and gold are the
same — that one is called harmonized (6.8). They are the same to
well-wishers, friends and enemies, the indifferent, the neutral, the
hateful, relatives, the righteous and the unrighteous (6.9). This is
equanimity of relationship — not an enforced neutrality but the
overflow of a vision that has seen beneath all surfaces.

Chapter twelve gives the Lord's own description of the devotee
who is most dear to Him: one who hates no being, is friendly and
compassionate, free of 'mine' and without ego, equal in pleasure
and pain, patient, ever content, self-controlled, of firm resolve,
whose mind and intellect are offered to Me (12.13-14). Not
troubled by the world, not troubling the world, free of joy, envy,
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fear and anxiety — such a devotee is dear to Me (12.15). The
portrait continues through chapter twelve's final verses: alike in
honour and dishonour; to friend and foe, to cold and heat, to
pleasure and pain, uninvolved in outcome, balanced, silent (12.17-
19). This is not emotional suppression — it is the natural quality
of one for whom the ego no longer stands between the Self and
experience.

Chapter thirteen's list of twenty qualities is explicitly called
jAanam — knowledge itself (13.7-11). Humility, non-pretension,
non-violence, forbearance, uprightness, service to the teacher,
purity, steadfastness, self-restraint, dispassion toward sense-
objects, absence of ego-sense, clarity about the painful nature of
birth, death, old age, disease and sorrow, non-clinging to son, wife
or home, equanimity whether events are desirable or undesirable,
single-pointed devotion to Me, resorting to solitary places,
discomfort with the company of crowds, constancy in self-
knowledge, perception of the purpose of knowledge of the truth —
these qualities, in their fullness, are the Gita's complete portrait of
the realized person in the midst of ordinary life. They are
available to all. They are the shape of the path.

— Verses —

Adhyaya 2

2.45

Fqoatawar dar freuat vyariT | gl et Fames sear12.451|
2.68 [also: Jnana]

THTE HgTaTe! AaRiar Jasr: | gi~amiitsaneieaeds vam ufafSari 12.6811
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2.70 [also: Moksha]

ATIATUTHAAUTS HHEHTS: TALTiT Tgd| dgehT & Ufaeri |4 & Lf=areita
T HHEMET12.7011

2.71 [also: Moksha]
faera s Hatgaisfa Fiege: | fdm fder: g aifaaferrsia 2. 7111

Adhyaya 3
3.25 [also: Fools]

Tl FHHUGEGE! T Pl HRA| FA(ggieq oLl ahyaidmaisal |

3.2511

3.26 [also: Fools]

T GGG T FHAGAHT | ST cadernioT fagr Fer: THMER113.2611
3.29 [also: Ego, Guna, Fools]

UHATUTHRIGT: Fsoiwd UIHHY | AHHAEl Ha-heea= faaradd|13.2911
3.34 [also: Svabhaava]

s e Haf@dt qa auHTST g TRt 13,3411

3.41 [also: Jnana]
Torrafif=ETae frem sRader| areT vife g AfaeeEIeE 1341110

Adhyaya 4
4.10 [also: Jnana]
ARSI HHAT HIHUTNCT: | Fgal AFATHT Gl HgIaHrTaT: 114.1011
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4.34 [also: Jnana]
dfele TOTITA TRUSA JaT| IuGEAT d A ATETaaiL: 114.3411

Adhyaya 6

6.5

IGIFHISSHI ATHTHAHIGI | AT BT STcHa RYE: 116,511
6.6

TRRTETS SHALTE JATAATET F: | AT U dadTed Uad|16.611
6.7 [also: Samatva]

ToraTeT: TR Ut TR | SaTTgEg @y qu AHTIHHEr:116.7 11
6.18 [also: Adhikarin]

T fafard RmTEdamatasd | F:gs: dameat gad scged aarl 16,1811

Adhyaya 10

10.4 [also: Vibhuti]

FfeATHEHE: &7 Hcd H: AH: | @ g JaAISHIE! W Ir9gHd 91110.4 11
10.5 [also: Vibhuti]

AT FHaT JIEEAUT a ARMSTL: | Hafwy 9T i 7t U gfaem: 1110.511

Adhyaya 11
11.55 [also: Karman, Bhakti, Samanvaya]

HehHGHHUH! Hgdd: Tgaatora: | fHdR: Favdy 7: @ wmfd urveali11.5511
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Adhyaya 12

12.13 [also: Samatva]

BT FAYAHT #30: HHU1 U F [(AHAT FRggdr: angayge: e i1112.1311
12.14 [also: Dhyana, Bhakti]

HE: TAd A AATHT Gai 92 (FAY g gt Hagerd: & A 02 1112.1411
12.15

JEHTITgaTd TAlehl Aldhl=lTgerd 9 a: @S HaTgiger a: 99 7 U3:1112.1511
12.16

FFTUeT: QIfIgeT IaTEHT Taee: [TaferaReantt af Fgad: 9 & U:1112.1611

12.17 [also: Samatva, Bhakti]

ar 7 gsafd = gf® 7 afa T FwrEafaigengeuiantt vefoan=n | 7 )
12.1711

12.18 [also: Samatva]
TH: g T AT AATIHE: (A Eg: Y 99: Hgniaaterd: 1112.1811

12.19 [also: Samatva, Bhakti]

JAREEIAH Sl R AR RrAfafelba= T a1
12.191

Adhyaya 13
13.7 [also: Sadhana]
TG PRI &TTf~RTSTaH | ST e SraTafafwe: 1113.811
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13.8 [also: Sadhana]

STy RETHTESHR U I (S GSRIAT g EaaeH1113.911

13.9 [also: Sadhana, Samatva]

G AT YAReley I 9 afafmefeuiiy | 113.1011
13.10 [also: Sadhana, Bhakti]

A TN el aaAremRof fafdeaerafaamiastaars 13,1111
13.11 [also: Sadhana]

HATHAA T aaHTL R [TaSHHTd TieraH== Jgaaari113.1211

Adhyaya 14
14.24 [also: Samatva]

TIGEYE: W GHAERASS: [Tyl e HareTEE i ||
14.241

Adhyaya 15

15.5 [also: Jnana, Aatma-Tattva]

e fSqageer  srear@tiar g gefigedar. | gagads
TTeg~caHel: UgHead adq115.511

15.20 [also: Appendix]

i eI AT THEHeRT HATSTH ITdggal G aTchdhed s YA |115.2011

Adhyaya 16
16.1 [also: Dharma, Sadhana, Svabhaava]
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off e v Tadslig: AFANTHARG: | g SHY Iy STy
TSI 1116.111

16.2 [also: Dharma, Sadhana, Svabhaava]
ST HAHHIUTANT: AMRAYAH €T YTl Hidd Bk |116.211

16.3 [also: Dharma, Sadhana, Svabhaava]
ST &7 gfa: mgler ATfaaTaT wafe @9e SamiNsTas YRali16.311

16.21
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18.10 [also: Karman]
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18.53 [also: Dhyana, Ego]
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18.71 [also: Adhikarin, Law of Karman]
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21. Aham (maam, mat, mayi, mayaa) (m)
39 verses

There is a register in the Gita unlike any other: the passages in
which Sri Krishna speaks not about the Divine but as the Divine
— in which the first person pronoun mam, mat, mayi, maya
carries the weight of the absolute. These are the most personal
verses of the text; in them, the cosmic Lord and the human
student meet without intermediary, and the teaching becomes a
direct call. This section gathers every such moment.

The call begins early and deepens steadily. 'Fix the mind on Me, be
My devotee, worship Me, bow to Me — so shalt thou come to Me. I
promise thee truly, for thou art dear to Me' (18.65). This is not a
theological proposition; it is an invitation, personal and direct,
from the Source to the seeker. The warmth is unmistakeable — the
phrase 'thou art dear to Me' (priya asi me) is Sri Krishna's most
unguarded moment in the entire text.

The 'T' that speaks carries all possible depth. In chapter ten, Sri
Krishna begins His self-revelation: there is no end to My divine
glories; I am the Self seated in the heart of all beings; I am the
beginning, the middle and the end of all beings (10.20). The cosmic
dimension opens wide: of lights I am the radiant sun, of the Vedas
the Sama, of the senses the mind, of knowledge in the living beings
I am their consciousness (10.21). But behind all the cosmic
enumeration, the intimacy remains: I am the gaming of the
fraudulent, the splendour of the splendid, the victory of the
victorious, the determination of the determined, the truth of the
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truthful (10.36). The Lord inhabits even the curved and the
broken.

Chapter fifteen gives the most personal metaphysical claim of the
entire text: having entered the earth I support all beings with My
energy; having become the watery fire Soma, I nourish all plants;
I have become the fire seated in the bodies of all living beings, and
mingling with the upward and downward breaths I digest the four
kinds of food; I am seated in the hearts of all; from Me come
memory, knowledge and their removal (15.12-15). The 'T' of this
passage is not a figure of speech — it is the living reality in every
breath, every digestion, every memory, every moment of
forgetting.

The ladder of approach to this 'I' is given in chapter twelve: fix thy
mind on Me alone, rest thy intellect in Me — thou shalt hereafter
dwell in Me alone, without doubt (12.8). If that complete fixity is
not yet possible, practise reaching Me through repeated effort
(12.9). If practice is also too much, be devoted to working for My
sake (12.10). If even that is too much, taking refuge in Me, with
the self controlled, abandon all the fruits of action (12.11). Four
rungs on one ladder;, all leading to the same place. The Lord
descends as many steps as are needed to meet the seeker where
they actually stand.

And at the very peak, the final verse before the final injunction:
through devotion one comes to know Me — what I am and who I
am in truth; having known Me in truth, one enters into Me
forthwith (18.55). The mam-verses, gathered here, are the love-
letters of the Gita — the moments in which the teaching is not
doctrine but relationship.
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— Verses —

Adhyaya 3

3.22 [also: Karman, Itare]
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3.23 [also: Karman, Itare]
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3.24 [also: Karman, Itare]
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Adhyaya 4
4.5 [also: Law of Karman]
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TR 114.511

4.6 [also: Ishwara, Cosmology]

TS H=TeaTeT TS @1 Ul TSR GHaraTaH =T 14.611

Adhyaya 5
5.29 [also: Ishwara, Vibhuti]
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Adhyaya 6
6.30 [also: Dhyana, Samatva]
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7.26 [also: Vibhuti]
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Adhyaya 8
8.21 [also: Brahman, Moksha]
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Adhyaya 9
9.23 [also: Sadhana]
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9.34 [also: Samanvaya]
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10.2
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12.6 [also: Dhyana]
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12.10 [also: Karman]
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12.11 [also: Karman, Sannyasa-Tyaga]
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13.2 [also: Sankhya (Purusha—Prakriti), Aatma-Tattva]
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Adhyaya 14

14.3 [also: Brahman, Cosmology]
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15.15 [also: Vibhuti]
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15.18 [also: Sankhya (Purusha-Prakriti)]
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18.58 [also: Ego]
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22. Ishwara (R)

58 verses

Ishwara — the Lord — is the personal sovereign of the universe:
not the abstract Brahman of the Upanishads alone, nor the
impersonal Absolute of the Sankhya, but the living, willing,
governing Divine who is at once the innermost self of all beings
and the one who orders the entirety of creation. This section
gathers every verse in which this sovereignty is described,
revealed or experienced.

The most compact statement of Ishwara's role appears near the
end of the Gita, in a verse of extraordinary concentration: the
Lord abides in the heart-region of all beings, Arjuna, whirling all
beings mounted on the machine (of the body) by His maya — take
refuge in Him with all thy being; by His grace thou shalt attain
supreme peace and the eternal abode (18.61-62). The Lord is not
remote — He is the innermost operator, the one whose presence
makes the machine of body and mind function. And the
instruction following this recognition is not philosophical
analysis but surrender: seek refuge in Him.

Chapter ten is the prelude to the great vision: Arjuna,
overwhelmed, acknowledges what he has heard — Thou art the
Supreme Brahman, the Supreme Abode, the Supreme Purifier, the
Eternal Divine Purusa, the Primeval God, the Unborn, the All-
pervading — the sages and the divine seer Narada and others
have said so (10.12-13). And then he asks to hear of the Lord's
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glories in detail, for the Lord's yoga-power can never be
exhausted (10.16-17). This request opens the Vibhiiti chapter and
ultimately leads to the great Vision.

The bulk of this section comes from the eleventh adhyaya — the
Vishvartupa-darsana, the Vision of the Universal Form. Arjuna
beholds countless mouths and eyes, countless wondrous sights,
countless divine ornaments, divine weapons raised on high
(11.10-11); the splendour of a thousand suns blazing
simultaneously in the sky — that splendour might resemble the
effulgence of that Great Being (11.12); all the worlds divided
manifold, yet resting in one (11.13). Gods bow in reverence; rsis
and siddhas glorify; gandharvas sing (11.21-22). Then the terror:
warriors rushing into blazing mouths as rivers race to the sea, as
moths into flame (11.28-29). Sri Krishna names Himself as Time,
the destroyer of worlds (11.32).

Arjuna's response — awe, terror; love, contrition and prayer —
moves through the full range of the human heart in the face of the
divine. He asks forgiveness for past familiarity (11.41-44) and
begs to see the gentle four-armed form again (11.45-46). The
mercy of the response is as revealing as the vision itself: the four-
armed form returns; the human scale is restored; and Sri Krishna
declares that what Arjuna has just seen cannot be earned by Vedic
study, austerity, gifts or sacrifice — but by single-minded devotion
alone can it be known, seen and entered into (11.54). The Vision is
given by grace; the path to it is love.

— Verses —
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23. Vibhuti (v)

53 verses

Vibhiti is the Lord's glory manifest as excellences in the world —
the recognition that every point of extraordinary power, beauty,
luminosity or wisdom in creation is a point where the Divine has
concentrated Itself particularly vividly. This teaching is the Gita's
antidote to the spiritual error of world-denial: the universe is not
to be fled from but to be read correctly. This section traces that
reading across the text.

The method is stated in chapter seven: I am the taste in water; 1
am the light in moon and sun, I am the syllable Om in all the
Vedas; I am the sound in ether;, and manliness in human beings. 1
am the pure fragrance of earth, and the brilliance in fire; I am the
life in all beings and the austerity in ascetics (7.8-11). The world,
then, is not opaque matter. Every quality — flavour, light,
fragrance, sound — is the Lord's self-expression. To taste water
purely and fully is to taste the Divine. To see the sun without the
distraction of anxiety is to perceive the source. The Gita does not
ask the practitioner to turn away from the world; it asks them to
look through it.

Chapter ten is the great litany of vibhiitis — a survey of the
highest expression of the Divine in every domain of existence. Of
the Adityas I am Visnu; of lights, the radiant sun; of the Maruts I
am Maritci; of stars I am the moon (10.21). Of the Vedas I am the
Sama Veda; of the gods I am Indra; of the senses I am the mind; of
living beings I am consciousness (10.22). Of the Rudras I am Siva;
of the Yaksas and Raksasas I am Kubera; of the Vasus I am fire; of
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mountains I am Meru (10.23). I am Brhaspati among priests; of
commanders I am Skanda; of bodies of water I am the ocean
(10.24). Of great seers I am Bhrgu; of words I am the monosyllable
Om; of yajitas I am the japa-yajiia; of immovables the Himalaya
(10.25). Of all trees the asvattha; of divine seers Narada; of
gandharvas Citraratha; of siddhas the sage Kapila (10.26). The
litany continues through weapons, cows, creative powers,
serpents, waters, ancestors, lawgivers, months, seasons, riddlers,
victories, firm decisions, the truth of the truthful (10.27-36).

This is not mythology or cosmological decoration. It is a
contemplative practice: learning to see the world as a directory of
the Divine. The student who reads this chapter carefully and then
walks through the world cannot look at a river without thinking
of the ocean-vibhiiti; cannot see a mountain without the
resonance of Meru; cannot hear a decisive word without the
vibhuti of truth. Chapter fifteen deepens the intimacy of the
teaching: the light in the sun that illumines all this world, the light
in the moon and fire — know that light to be Mine; entering the
earth I support all beings with My energy; I have become the fire
seated in the bodies of the living and digest the four kinds of food
(15.12-14). The Lord is not in a temple waiting to be found. He is
in every mouthful of food, every breath, every flash of
consciousness.

— Verses —
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7.26 [also: Aham (maam, mat, mayi, mayaa)]
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ASTE THAIATI FAATI TG | AfIsafoy 7 a1 7 J 3¢ T F2H117.2611

Adhyaya 9

9.16

E e Is1: TAUTSEHEHITEH | HAISEHEHASIHEH-E §ad119.1611

9.17

TOATSEHET STl AT GTaT fUde: | 9E iR e |H TSR 9119.17 11
9.18

wrferefat wof: wreft Fare: SRul ged| uwe: Yed: ©H Ay diemera119.1811
9.19

qUIRIEHE a¥ MIerIegSTy 9| 31d 99 Jcg o HeH=aTersi119.1911

Adhyaya 10

10.4 [also: Emulative Qualities of a Siddha]

eI &7 Hcd H: AH: | @ g JaAISHIE! W I19gdd 91110.4 11
10.5 [also: Emulative Qualities of a Siddha]

AT FHaT JIREAUT & AMSTL: | HafwT 9T i 7 T goiaem:1110.511
10.6 [also: Cosmology]

HEWT: T Y4 Rl A&l | HgraT HHT STl 487 elieh $AT: TS 1110.611
10.7 [also: Dhyana]

Tt favfe It @ 78 ot afr doaa: | Fisfaeas a1 goad A1 §d:1110.7 11
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10.8 [also: Aham (maam, mat, mayi, mayaa)]
3E A YAl 7 T4 Yadd | 3id Hedl WSt A 8T Yiagai-aar: 1110.811
10.16 [also: Ishwara]

FaqHeENU e anefayad:  afafayfafdietmiea = fasfa

10.1611

10.17 [also: Bhakti, Arjuna's Questions]

%Y fagme Afiieal |9a uRfemaae) &Y &Y 9 96y s wwan |
10.17n

10.18 [also: Aatma-Tattva, Arjuna's Questions]

foravome ant fayfd @ ST s wum gfeafd yuadr wifeq Asgami
10.1811

10.19

it WETaT™ 6 o HARAy feedn eeAfdyqd: | W U8 Al
fae= #41110.1911

10.20 [also: Aatma-Tattva]

STEHTAT TBTehST T dIREATENd: | EHTIGY Hedd T dTH=d Ua 91110.2011
10.21

ATfecaTTHE farsueaiiae AedAT | FRITHEAAET T&r=momse aeiti110.21 11
10.22

AT AHAGSE SAHTHIH aTHa: | Si~aToT A Jammiey Id=11110.2211

10.23
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AT AR o FeRea) agdl ueuis 7% Reaiumen) |
10.2311

10.24

Rverart = e i fafy wref qefe) SIATE T TREHE AR 1110.2411
10.25

HedToT YRE PRAEAeHeRA | IR STUg=s i @raRmon fgarer:1110.2511
10.26

T%C: FAGETUTT SHTUT & RE: | Taion fosre: g &ive 4i:1110.2611
10.27

I qaTH T fafg ArdigaH | Uad TelwgIoT 70T 9 "RIeaH1110.27 11
10.28

STGHTHTHE TS AFATHIH HIYE | ST 1S head: HUTOmATST argfoh: 1110.2811
10.29

AT AATHT T80T AT | UgoTdeT 91fey a9: Sauamen|110.2911
10.30

TRIGHTH ST hIct: THeATdTHGH | FFT0T T FrIiSg daasy aferom1110.3011
10.31

& UTATHIE H: AEAYATIEH | STOTOT AT ey Saamie sirgat|110.3111
10.32

FTOTHIGR= s Hed argrei | AedTertae faami are: yaeamesn|110.3211
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10.33

HERUMTHGRISTET Grg: WG T| IFEHATAT: Sldl oraise fasgaa: ||
10.3311

10.34

g Fdeideqeay Hasgam ifd: shafea ardon wpfader gfa: s
10.3411

10.35
JECHTH TN AT Tl B<HTHEH | AT ANTLTSTSgq At Famae: 1110.3511
10.36

Td DAAAHE ASTEASIEAHEH| SISt HaurElsi dwd Headdmed] |
10.3611

10.37

uiHT argLETsTa qTveari 4-sTg: | HHATHE STE: ST hid:1110.37 11
10.38

TUE! AT AforfE forfean| Wi Jarfe Tert e Aeadmed110.3811
10.39

AT HAYAHT stol dGaAS | 7 darkd faaT Feeam=ar ofd =R=RA1110.3911
10.40

Ararser 79 feeami faydiai wiau | U qerd: Wer faydfaeadl 7ar1110.401 |
10.41

TefgfarcaTd simgiiana aT| aaearaT=s o 9 deliserdwaq1110.4111
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10.42
AT giaH b AT qarsi | fasamgiid e fRdr S i110.4211

Adhyaya 11
11.1

IS IaT9 WEgIEd WRH RHEATETH RGN | Icadide aa&d- Alersd famrar Al |
11.11

11.2
AT g [dTT Yt faearell 7| @ HHAusTe HieedH iy areaad | 111.211

Adhyaya 15

15.12 [also: Brahman, Aham (maam, mat, mayi, mayaa)]
TRTTEERTA il SATTaa S R [ Tea=H 8 TeaTi=t aisil fafg AmeRd | 115.1211
15.13 [also: Aham (maam, mat, mayi, mayaa)]

THIGT T TR ISTal [T el Fat: T @r Eredw: ||
15.1311

15.14 [also: Aham (maam, mat, mayi, mayaa)]
3E IATART [T UTIOHT SgaTrSId: AU TS AT e T aqfae | 115.1411
15.15 [also: Aham (maam, mat, mayi, mayaa)]

Td 9% gfe af=fas 7 i ied 9138y Taeda Je deradaaded
11151511
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24. Darshana (r)

47 verses

The Bhagavad Gita's most dramatic chapter is the eleventh — the
Vishvarupa-darsana, the Vision of the Universal Form. And the
Darsana section is almost entirely composed of its verses, since
the Vision is the single event in the entire text that cannot be read
as instruction or philosophy: it can only be experienced. These
verses are the record of that experience.

Arjuna asks Sri Krishna to show him His sovereign yoga-form, if
the Lord thinks him capable of seeing it (11.3—4). Sri Krishna
grants the request and the divine eye — for with mortal eyes this
form cannot be seen — and then the narration begins (11.8).
Safijaya, speaking to the blind king Dhrtarastra from a distance,
through the gift of inner sight granted by Vyasa, becomes the
witness who transmits the untransmittable.

The description builds in waves. Countless mouths and eyes,
countless wondrous aspects, countless divine ornaments, divine
weapons raised on high, wearing divine garlands and vestments,
anointed with divine fragrances, all wondrous, resplendent,
boundless, with faces in all directions (11.10-11). If the splendour
of a thousand suns were to rise simultaneously in the sky, that
might resemble the splendour of that Mighty Being (11.12). And in
that one form, the entire universe: all the worlds divided
manifold, yet resting in one, in the body of the God of gods (11.13).

Arjuna's response moves through awe, terror, wonder; reverence
and love in rapid succession. He sees Brahma on his lotus seat, all
the rsis and divine serpents (11.15); the Lord's form with
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countless arms, bellies, mouths and eyes everywhere, without
beginning, middle or end (11.16-19); both armies rushing into the
blazing mouths as rivers rush to the ocean (11.28); the worlds
shuddering (11.20). He calls out the names of the great warriors
he sees being consumed — Drona, Bhisma, Jayadratha, Karna —
and asks: who art Thou? (11.31).

Sri Krishna answers — I am Time, the great destroyer of the
worlds, here engaged in subduing all — even without thee, all the
warriors ranged in the opposing armies shall cease to be.
Therefore, arise and win glory; conquering the enemies, enjoy a
flourishing kingdom; by Me alone they have already been slain; be
thou merely the instrument (11.32-33). This verse is the
Vishvartipa teaching in its essence: the human being is not the
agent of history; the Divine moves through time and the human
being is invited to participate consciously in what is already
unfolding.

The vision ends by mercy rather than decision: Arjuna begs for
the return of the gentle four-armed form, unable to bear the
blazing intensity any longer (11.45-46). Sri Krishna grants it —
and closes the vision with its key: this form that thou hast seen is
very difficult to behold; even the gods are ever longing to see this
form. Not by Vedas, not by austerity, not by gifts, not by sacrifice
— in this form I cannot be seen by anyone other than thee, Arjuna
(11.52-53). The Vision is granted by devotion alone. It cannot be
earned; it can only be received.

— Verses —
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Adhyaya 11

11.3 [also: Aatma-Tattva]

TaHTGATY TTHTHT TRHR | ST o $UawR geuiaH|111.311

11.4 [also: Aatma-Tattva]

A Al e AT g Tl AR adl 7 & s Eean 111411
11.5 [also: Ishwara]

oft WeTaTaTE uRd § uref SIOT QIS WeHsT: | ATaet festy Attt
q1111.511

11.6 [also: Ishwara]

AT AT IR AT HEAEAAT | Tg-agEyaiior LTS o \Rali11.611

11.7 [also: Ishwara]
Zehe SHIchee ULATE YeRTeRA | HH 3 SISl T=-aggg Hes a1 111.711

11.8 [also: Ishwara]
QA I SEAT TaeieT| e et o T ued W AN ee1111.811
11.10 [also: Ishwara]

SAhAFATATHADIGIGTH | SAehIeATHU] feeaTehgarged1111.1011

11.11 [also: Ishwara]
feamTeameReR feerTmger| Taferie qaramd fasdEm 11,111

11.12 [also: Ishwara]
fafa Sfoeae saepTagfcdan) afs s wesft o wngraTa were: 11111211
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11.13 [also: Ishwara]

TADHE TH UTHFaHART| UTededed R urveaaari 111.1311
11.14 [also: Ishwara]

qa: G faoraae! gedmT g-osra: | GureT fRRET &d rarestiorsodli11.1411
11.15 [also: Ishwara]

IS 3T YA a7qd 39 < afeqe Ao age| SeorHiel FHerae
ity Fafgany fGaar1111.1511

11.16 [also: Ishwara]

FAFAEEIIFAS UL @l FAIST-aEUH| A= 7 Hed 7 AEqare gy

I fay®d1111.1611

11.17 [also: Ishwara]

fordifest ife =fepol o0 QSIS wddIdiftam=am ueat @i gHded arwar
BTy 1111.1711

11.18 [also: Ishwara]

aner W Afeded @R faus W YY) aHeE: ArgagHIeT ST
gEu! Hal A1111.1811

11.19 [also: Ishwara]

FATEHEATARA-AId AaTg ARGIAH| U & dedgaieaesH, asdt
fasafird qu=am1111.1911

11.20 [also: Ishwara]
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gragiediiien=r & oo wdeh foursy @af:| qarsgd Uy ddd wiensd
weAterd HeTe1111.2011

11.21 [also: Ishwara]

st B @ quean favfa FRudar ussemt quial wEdicgeaan
HefNgaga: Taf- i Tfaf™: Teahemi®:1111.2111
11.22 [also: Ishwara]

FaIfecar agal T 9 QreAn fagsfoaHt AeauisIuTy | Y eTgRidgagHT ded
ot faf@rarda wd1111.2211

11.23 [also: Ishwara]
T OWET TS WEWIel TEIERUeH| TER TG qEA WA
TATIATEaTSgq1111.23 11
11.24 [also: Ishwara]

T Jranavt R diaTa-sH | gEar fe @t weatararreT gid 7
famarfay e = fawom111.24 11

11.25 [also: Ishwara, Yuddha]

R d HEM GEdd BlAFad =11 fael 7 S 7 @9 7 o udfig
A SETETE 111,251

11.26 [also: Ishwara]

il 9 @ YA P 9 Gedamuraagd: | e Fon gagseaensyt
TETTERRIY T 1111.2611

11.27 [also: Ishwara]

183



AT o caeAron faeife Sagrepdratl waTehit= | hfafgerr qemTaey Heead
roTasaag:1111.2711

11.28 [also: Ishwara]

T AT TEAISTA: AHGHATNET: qafd| AT qat ARerddr At
FepUafHidsae - 1111.2811

11.29 [also: Ishwara]

YT T S Tag faerf=y AT qga: | dda T it wienr ety
A0 TG 1111.2911

11.30 [also: Ishwara]

AR THAH: FHT Telleh-AITagodellg: | ST ST HIHEAa:
yaaf= fawm111.3011

11.31 [also: Ishwara, Arjuna's Questions]

ARG A . JAGIEU AHISE] d qaa? yHig| faargiesim wawaaeE 7 &
USTHTH ad YgRim1111.3111

11.32 [also: Ishwara, Yuddha]

ot AT FAsi diheRdaggl daFaaegme Ugd:| Fasfy «f =
wiasafe ad ASTRar: Yeg=itehy arem: 1111.3211

11.33 [also: Ishwara, Yuddha]

TErERS I awE e O Yged T5Y HgH| Hddd fHean qdha
At va geganta1111.3311

11.34 [also: Ishwara, Yuddha]
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0 T ofie T Sagy T FHU qEUISAEY AYERE| T g Sfe AT AT
AT AT 107 AU 1111.3411

11.35 [also: Appendix]

FouTg AT Ydegcdl g A Gdlssieraudr: fhedt| THEhdT 43 Tde
Fwt TqTEe Haefia: yomr111.3511

11.36 [also: Ishwara]

IS 3T T gHIheT ad Fehlcdl ST Vescaesdd a| eifd sftar faem
gaf=d ad T 7 fgagen:1111.3611

11.37 [also: Ishwara]

FHE d T TGS TITY FEONSTIewS | 3= 4L SH~1ard THER
AL Tdq1111.3711

11.38 [also: Ishwara]

@HTEEE: ToW: Q0T TaAed fage o frem) 3ty 9 9 @ 9 9™ @ ad
fsm=ae91111.3811

11.39 [also: Ishwara]

JIGIAISTAGET: ALMgd: FSUfded UUamed| TH THEASE] Teddhad:
ST TH A& 1113911

11.40 [also: Ishwara]

T QREARY YSAaed THISE] d Fdd Ud 96| FadaiiaidehHed 99 SaIy
arsfay ad:1111.4011

11.41 [also: Ishwara]
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Tafd Al 8 IgHd ¢ F9T ¢ Ied ¢ G@fd| AT AlgHH dag H7AT
THTGTOTaS and1111.41 11

11.42 [also: Ishwara]

TGS AAEHAISE  [TgRUTTHTNISY| TehIsUared deqnel deaid
AHERTHTH111.4211

11.43 [also: Ishwara]

Uiy e TR e oY [ A IS idd: Fars-an
ArmsRIsUfaayTa|111.43 1|

11.44 [also: Ishwara]

TR YIOTLTg rd TH1ed @meHIHeTH | Ude g wda aeg: for:
ol 4 digH1111.4411

11.45 [also: Ishwara]

37eEYd ERAISTEr guar WA 9 yeAfdd B W1 qed # gefg dg w0 iy 3w
SHTarg 1111.4511

11.46 [also: Ishwara]

fordifed i wsheea fAeeT o qgwE q9d| dva T Iq¥Sia Hedamal v
fasgdi111.4611

11.47 [also: Ishwara]

oft T WA TH= qaTsie ¥ W SfTaATeHa | dsiAg fsme=awme a4
e T gEYEH1111.47 11

11.48 [also: Ishwara, Sadhana, Samanvaya]

186



T JegaeE g A T e quifeedt) een: e o e oF @ead
FEUER1111.4811

11.49 [also: Ishwara]
T T AT A 9 fAewTEr gEar ¥4 URHigeHAeH | SAuaHt: Wi Ied ded §
FUOE gued1111.4911

Adhyaya 18
18.77

T T AU TURcgd | fawEn 7 He ue eS|
18.7711

25. Cosmology (c)
29 verses

The universe through which the soul moves is not a random or
chaotic place. It has a structure — a rhythm of creation and
dissolution, a layered order of dimensions, a mechanism by which
beings come into manifestation and return from it. These are the
verses of Cosmology: the Gita's account of the universe as a
living, breathing system sustained by the Divine.

The foundation is the Lord's own twofold nature: the lower
prakrti of eight elements — earth, water; fire, air, ether, mind,
intellect and ego — and the higher prakrti, the life-principle by
which this entire universe is upheld (7.4-5). All beings have their
birth in these two natures; Sri Krishna is the origin and also the
dissolution of this whole universe (7.6). This is not pantheism —
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the Lord declares that He is not in beings, though all beings are in
Him, in the sense of a sustaining presence that is not identical
with what it sustains (9.4-5).

The great cosmic rhythm is described in chapter eight: the day of
Brahma, which lasts a thousand yugas, and the night of Brahma,
which also lasts a thousand yugas — he who knows this knows
the reality of day and night (8.17). At the dawn of this cosmic day,
all the unmanifest host of beings come into manifestation; at the
arrival of night, they all dissolve back into the unmanifest —
helplessly, inevitably (8.18-19). This cycle repeats endlessly.
Worlds up to the realm of Brahma are subject to return — they
are not the final destination (8.16). Even the heavens are
provisional; even the gods are within the cycle of time.

Chapter nine describes the Lord's creative act in terms of direct
sovereignty: at the end of a kalpa, the Lord withdraws all beings
into His own nature; and at the beginning of the next, He releases
them forth, using His own prakrti (9.7-8). He does this without
being bound by these acts — there is no attachment, no
preference, no consequence for Him — because He is present as
the witness, not as a participant (9.9-10). The great Brahma, He
declares in chapter fourteen, is His womb — therein He places the
seed, and from that union of consciousness and nature all beings
are born (14.3-4). Creation is not an accident or an indifferent
process; it is a divine act of will, sustained by divine presence.

The cosmological teaching has an immediate practical
implication: understanding where you are clarifies what is
needed. A being who knows that all worlds up to Brahma are
subject to return, that the cosmos breathes in and out on a scale
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that dwarfs human ambition, that the Divine sustains the entire
structure — such a being can release their anxiety about
outcomes and attend instead to the quality of their inner
orientation in the present moment.

— Verses —

Adhyaya 2

2.28 [also: Aatma-Tattva]

ST [T HFTHEAT HRA | AL qF T qreaT112.2811
2.69 [also: Dhyana]

T A FAdET aEai SETd g gt St yare | A aadr g4
2.6911

Adhyaya 3

3.14

FTGAT AT TSi-ATG~Tma: | TGl Tot=al at: HHagd: 13,1411
3.15

w1 seigd fafg SenarRagan | Tereadid et Fred a@ ufafSan113.1511

Adhyaya 4
4.6 [also: Ishwara, Aham (maam, mat, mayi, mayaa)]

TS F=Te gt aTHTgs Ty 61 Ul TSR SHaraTaH R 14.611

4.7 [also: Law of Karman]
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T I o e TerAsfafa WRA | AR qaTsSHT golrigh | 14.711

Adhyaya 7

7.4 [also: Vibhuti]

YRSl a1g: @ 7 fgdd | HESHR Bd1d A A= UepfaReani17.4.11
7.5 [also: Vibhuti]

FRAfaaat epfd fafg ¥ wm) Sasdt Feremer a3 4rfd {17,511
7.6 [also: Vibhuti]

T YT FaTUcqUeea| 37¢ HesTed SHTd: THa: Yeraean||7.611
7.27 [also: Fools]

THIGTTE GrgHler WA | TSI FHIE T gTfed U=au117.27 1|

Adhyaya 8

8.16 [also: Moksha]

HTSTEIYATeIhT: TARIEAISYH | AU  Hi=ad gsiH 7 faad118.1611
8.17 [also: Law of Karman]

HETGTII-THedGEaIvT fag: | A FraedTdi dSeRmAagr 5 118.1711
8.18 [also: Law of Karman]

FHFAIGHFAT: Hal: YHacdgTH | AANH Yeiid= dolaTeaddsian|18.1811
8.19 [also: Law of Karman]

YIITH: | Uar Yl Yol Tel1dd | TARHSAL: U1 THIasmH 18,1911
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8.24 [also: Dhyana, Moksha]
SAfSHfos: Se: SUATHT ITGU | T WaTdT Tesf~ 5al Salfaal S 118.24 11
8.25 [also: Dhyana]

AT ABTIAT FWT: YUATT GQIUEH| aF I Seifaant ue Haddi|
8.2511

8.26 [also: Dhyana]
LAFAFT AT B ST AT 7 | YT AT TS Sadd G:118.26 1 |

Adhyaya 9

9.4 [also: Brahman]

AT TAMHE HE SHGHSAH [T | AT FaAT = 918 dsaafedrad: 119.411

9.5 [also: Brahman]

T AR AT T A ANTHGTH| A~ T T HHTHT YdHTa=: 119.511
9.6 [also: Brahman]

sSR! e arg: Feat 7| q&T Gaffor T Fe-Icguerai19.611

9.7

FAVAT HI<T TPl ATl AW | Feaed AT weare! [gem=ieq ||

9.71

9.8
Uepfd TAHAEY fageTi G GH: | YA feeTrael Thdaend|i19.811

9.9
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9 | a1 FHAf0T et e | SqiHagriREa dY FHg119.911
9.10 [also: Sankhya (Purusha—Prakriti)]
TATSLILIUT Tehfa: TS TR | BGATSH hi=ad SHTTguRadd 19,1011

Adhyaya 10
10.6 [also: Vibhuti]

HEWT: O Ud IRl AT | HgldT HIHT STl A8 iieh $AT: UsT: 1110.611

Adhyaya 13
13.21 [also: Sankhya (Purusha—Prakriti), Guna, Law of Karman]

qe: UHaeEl f& qgad FRfAST=OTIRRY [UEEsTE FegaTTg ||

13.2211

13.26 [also: Sankhya (Purusha-Prakriti)]
AT fhfoacttd SITaRSTg T | S e saa T glg, wRaus1113.2711

Adhyaya 14

14.3 [also: Aham (maam, mat, mayi, mayaa), Brahman]

T Gif-HeEgsal are T4 TEmIeH [H4d: Favami dal watd WRal114.311
14.4 [also: Brahman, Aham (maam, mat, mayi, mayaa)]

TN FT T Trvaf= o (qr S geEtaRe diee: i 114.411

26. Brahman (h)

42 verses
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Brahman is the Gita's name for the Absolute — the ground that
underlies all appearance, the reality that does not begin and does
not end, the truth that is neither born nor destroyed when any
form arises or passes. This section gathers every verse in which
this concept is articulated, approached, or identified with the
highest goal.

The word appears first at the close of the second adhyaya, as the
seal upon the entire teaching of that chapter: this is the state of
Brahman, Arjuna — the brahmi sthiti. Attaining it, none is
deluded. Being established in it even at the last hour of life, one
reaches brahma-nirvana — the peace that is Brahman (2.72). The
phrase brahma-nirvana — literally, the extinction into Brahman
— appears repeatedly in chapters five and six, each time as the
destination of the sage who has fulfilled the conditions: sins
destroyed, doubts cut, senses controlled, delighting in the welfare
of all beings (5.24-26). Brahma-nirvana is not nothingness — it is
the fullest possible reality, beyond the opposites of presence and
absence.

Chapter seven situates Brahman within the Lord's own structure:
all this is strung on Me as a row of gems on a string (7.7). The
universe is not separate from the Divine; it is threaded through by
it. Chapter eight names the eternal Unmanifest beyond all nature
— which perishes not even when all beings perish; that, it is said,
is the highest goal, which reached, none returns (8.20-21). This
beyond-nature Brahman is Sri Krishna's own highest abode — the
destination identified with the Lord Himself.

Chapter thirteen gives the most sustained philosophical
description of the Knowable — the Brahman that can be
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approached, if not grasped. It is beginningless and -called
supreme; it is said to be neither being nor non-being (13.12). With
hands and feet everywhere, with eyes, heads and faces in every
direction, with ears on all sides, it stands pervading all in the
world (13.13). It shines illumining all things, yet is beyond the
darkness of ignorance; it is knowledge, the object of knowledge,
the goal of knowledge, situated in the hearts of all (13.17). The
description is itself a form of meditation — the mind that
genuinely attempts to hold this vision begins to dissolve its own
boundaries.

The reconciliation of personal and impersonal, of Brahman and
the Lord, is stated directly in chapter fourteen: I am the abode of
Brahman, of the immortal and the immutable, of the eternal
dharma and of absolute bliss (14.27). The impersonal Absolute
and the personal Divine are not competing categories — they are
the same reality seen from two angles. Brahman is the ocean; the
Lord is the ocean that also loves. Approaching from either
direction, the arriving is the same.

— Verses —

Adhyaya 2
2.72 [also: Moksha]

To srelt fRafa: uref A4 ure faqerfa) @St sarfatoresial
2.721

Adhyaya 4
4.24 [also: Yajna]
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STEITIUT STETEfASTeI=it SIETUT garw | SIEld ol TTcied SelehH e 14.24 1|
4.31 [also: Moksha, Fools]
TRATAETAS AT &l FAAH | T A RISTAIT Faals=: Foaar|14.3111

Adhyaya 5
5.10 [also: Karman]

SEUATY HHIOT TSI aredl HAd F:| foroad 9 4 Uie gsqosiama |
5.1011

5.19 [also: Samatva]

Zed dfora: il ant | R w1 AT T o sy awTesartor o f&¥am:15.1911
5.20 [also: Samatva]

7 Vs ure Aifgsiore =it | fRRYfeIE= el serfagseiun f&d:115.2011
5.21

TERULTTHFATA AT TqEH | | Ted gt G@AIaALd 115.21 11
5.24 [also: Dhyana]

S GEI SRR (e T: | & AR SeT-aior seredrsfrmsia5.2411
5.25 [also: Jnana]

AU TR0 &ffUTeherT: | fo=TgT TTHT: T dled I 115.2511
5.26 [also: Dhyana]

HTHHYTIIRATT AT Taaars | St serfafor add fafgaremmgi15.2611
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Adhyaya 6

6.27 [also: Dhyana, Guna]

TR e A GEaa | A QT=aeTd SaIdiehaTaq 116.27 11
6.28 [also: Dhyana, Moksha]

FosTd GAISSHT 1T fTdeneds: | ga- serdeusiwcd=d g@Aedd116.2811

Adhyaya 7

7.7 [also: Vibhuti]

Hl: W Afcehfoagied g-ostdl | HiY Hamg Uid I AfORTON 3d117.71 |

7.29 [also: Aatma-Tattva]

SRTARUTHTETT AT Fdf~ 3| d STal dligg: HeeTHeaTH HH A |17.2911

Adhyaya 8
8.3 [also: Aatma-Tattva]

off YTATIaTT 78R SE] URH STl eATTeAd | avTalgadhl et wHdfd: ||
8.311

8.20

TREAER] HIAISAISHRASHRATEATA: | I: T FAY Y Aacg 7 fameafai
8.2011

8.21 [also: Moksha, Aham (maam, mat, mayi, mayaa)]

T FANS &R G rEHTE: TRAT (A | T U F fad=d dgre ued A7 118.21 11
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Adhyaya 9

9.4 [also: Cosmology]

HYT qATHE TSGR T | HeRTH FdT = =7e dsaafedd: 119.411
9.5 [also: Cosmology]

T T AR AT =T T ANTHGIH| A~ T T HHTHT YdHTa=: 119.511

9.6 [also: Cosmology]
gesshITENAl e ary: Tl Her | qT 9affor T FeT-cguara|19.611

Adhyaya 13

13.12 [also: Appendix]

AT AT TSI | STTGHAR &l 7 Fa=Tregead 1113.13 11
13.13 [also: Jnana]

Fad: qIoTTE dedddrsaREy 9dd: gfaiedie gaaged fasfdal113.1411

13.14 [also: Jnana]

TGO Hafreataarsiad | sredd Fayy=d ot qorsiteg 91113.1511
13.15 [also: Jnana]

Sfegasl YA I3 o [FEHcaraided que diwdeh 7 dd1113.1611
13.16 [also: Jnana]

SAfavar T Y faverie 7 FEIaH |9 dvq T deerd JT] THia®] 91113.17 11
13.17 [also: Jnana]

ST AosedeaHd: TTeAd (3T 79 - gl ade fafgan1113.1811
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13.22

SUGETSTAT T T el Hesd: [TRATETT aTeIerdT qos fAges: WR:1113.23 11
13.27 [also: Samatva]

T FaY oy faswd T Ifamsacaianea a: usafa 9 usafd1113.2811
13.28 [also: Samatva, Moksha, Sadhana]

T Ugfe Fad GHArIAHRH T ferearamissaE adt anfa =i afaE)|
13.2911

13.30 [also: Aatma-Tattva]
QT YAYGLTHTTHH RIAIALAN [dd Td o & 587 qed dari113.3111
13.31 [also: Aatma-Tattva]

T~ U T TR ATCHTI oL E: | SIREINS Y ehiwad 7 hdifd 7 feread 1113.3211

13.32 [also: Aatma-Tattva]
T TeTd TTERATSTHI Arafered (G afeydl 3g qersSdT Muferd1113.3311

13.33 [also: Sankhya (Purusha—Prakriti)]
AT YT cAh: Foe Alhiie Ad: 185 &5 a1 Ficed Fehrafd 9Rd1113.3411

Adhyaya 14

14.3 [also: Aham (maam, mat, mayi, mayaa), Cosmology]

T Gif-HeEgsal are T4 TEmeH [HHd: Favai dal watd Ral114.311
14.4 [also: Cosmology, Aham (maam, mat, mayi, mayaa)]

TN FT T Trafr o (qr S geEtaRe dieme: i 114.411
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14.27 [also: Dharma]
Seront f& ufaeiseraereaas 9 19THae 7 g EHEai-aes 91114.2711

Adhyaya 15
15.1 [also: Jnana]

At AR ARG UTgieddH 1B g% qulit4 a&d 93 |
FfaqI115.111

15.4 [also: Sadhana, Moksha]

qd: U& TR AfH=T 7 i~ o@: [qha = gy yud ad: Tgh: ugd
RO 115.411

15.6 [also: Moksha]

T AGIHId T T AATGeh! 7 UTdeh: [FTgedl 7 e~ TG 31 #71115.611

15.12 [also: Vibhuti, Aham (maam, mat, mayi, mayaa)]

TSI STl SIS R [T Teamt dasll fdfg AHeH1115.1211

Adhyaya 18
18.50 [also: Jnana, Dhyana]
AT et e e qeTefd faty 7 1 TETERa e ST A 91 wRr1118.5011

18.54 [also: Samatva]
SETY: TE=TTeT = S = HIgetfd [9H: TaY Jay Hgiod aod I 1118.5411
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27. Moksha (o)

40 verses

Moksa — liberation, the peace beyond return — is the destination
toward which every other teaching in the Gita is oriented. It is
described in many ways across the text — as brahma-nirvana, as
the supreme abode, as the state beyond the gunas, as the
condition of no return, as the living experience of one who has
known the Self. This section gathers every verse in which this final
destination is named or described.

The earliest statement appears in the second adhyaya: the wise
who are possessed of knowledge, having abandoned the fruits of
action, freed from the bond of birth, go to the place beyond pain
(2.51). Liberation is not primarily a future event here — it is the
result of a quality of action in the present. The one who acts
without grasping the fruit has already begun the movement
toward freedom. The bondage of karma is loosened not by ceasing
to act but by ceasing to cling to results.

The famous phrase brahma-nirvana recurs as the destination of
the sage in chapters five and six: the yogi who has put aside desire
and anger, whose mind is restrained, whose self is subjugated,
attains brahma-nirvana — and it lies near, very near, to those who
have restrained the mind (5.25-26). The proximity of liberation to
the controlled mind is the Gita's most important practical claim:
moksa is not astronomically distant. It is as close as the still mind
iS to the restless one.

Chapter eight maps the departure routes with extraordinary
precision: there are paths by which the yogi departs and does not
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return, and paths by which they depart and return (8.26). The
path of no-return — the northern solstice, the bright fortnight, the
day, fire, the devas — is the path of the liberated. The path of
return — the southern solstice, the dark fortnight, the night,
smoke, the ancestors — is the path of the one who will come back.
Dying in full remembrance of the Lord — this is the departure that
reaches the supreme state (8.5, 8.13).

Chapter fifteen gives the most luminous image of the supreme
abode: that which the sun does not illumine, nor the moon, nor
fire — that is My supreme abode; having attained it, they return
not (15.6). This is not darkness — it is a light beyond the visible. It
is the source of all illumination, which cannot itself be illumined
by any external light. Reaching it, the cycle of birth and death and
all the provisionally satisfying stations in between — the heavens,
the pleasant births, the auspicious worlds — are no longer
needed. The journey is over; the traveller has arrived home.

Chapter eighteen closes the entire Gita with moksa's most
generous formulation: abandon all dharmas and take refuge in
Me alone; I shall liberate thee from all sins; grieve not (18.66).
Moksa, in the Gita's final word, is not achieved but received —
through surrender, through devotion, through the trust that
places itself entirely in the hands of the Divine and finds there the
freedom that no amount of effort alone could purchase.

— Verses —

Adhyaya 2
2.51 [also: Jnana, Sannyasa-Tyaga]
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FHst gfggedt & el caerar HRNOT | SeRfafHen: ud T ||
2.511

2.59 [also: Jnana]
fareran fafad=d Frgre dfe: | Taest Wisws W ggdt Radd 12,5911

2.70 [also: Emulative Qualities of a Siddha]

HATGIATOTHIANTAS THGATY: UL Tgd | dgenm™ & Ufaif= 9d & anfareifa
T HHETHN12.7011

2.71 [also: Emulative Qualities of a Siddha]
faera ST FatgaisRfa Fiwge: | e fRéer: ¥ ifaafermsiali2.71 11
2.72 [also: Brahman]

TwT sreh fRfe: wef A wor fefan RaErswmEast safafmgesta
2.721

Adhyaya 4
4.9
S hH o A feedd At Ay dwad: | et 38 Y At ATt Fiss14.911

4.31 [also: Brahman, Fools]

ARSI ATl S&l TG | Td AThISTIaed Fafsa: Feaar|14.3111

Adhyaya 5
5.17 [also: Jnana]

TGGIEAHE TSN | TR A deheH o 115.17 11
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Adhyaya 6
6.16
ATCILATE] ARSI T FehT-ard: | T AL STt A9 arej116.1611

6.28 [also: Dhyana, Brahman]
FoT~1d EISSHT AN FATTaeheds: | Y& TereasiTcd~ GEaed116.28 11

6.45 [also: Dhyana, Law of Karman]
TATEIAHTE] A1 HL[GIohiea: | SFdhol-HyIgead! aTfd O MaH116.4511

Adhyaya 7

7.2 [also: Jnana]

A ASE HIAATE TEATATA: | TSl 8 YAISASATTAAG A |17.211
7.30 [also: Yajna]

riAefaTered wf et 9 3 fag: | yamueRrasiy 9 7 @ fagdeaas: 117.3011

Adhyaya 8
8.5 [also: Dhyana]

F-AehTel T HIHT TRAARAT dheld<H | T: AT T HGId ATl A= FL: 118511

8.6 [also: Dhyana]

T 3 Y TR FoTcd=d FHelder | d THAT Hi=ad Fal dEIaHTad: 118,611
8.7 [also: Yuddha, Dhyana]

THTCHIY HIAY HATER g I | FAUaH-Ig gAML 118,711
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8.13 [also: Dhyana]

THAHTER el ATETHHISTA | F: YA cFstag | AT AT TaH 18,1311
8.15 [also: Law of Karman]

AU YISt G TeTa RIS | et~ HeTeHT: |l oot Tam: 118.1511
8.16 [also: Cosmology]

TSR T TARTATAISS | AU g Fi=ad gt = faad118.1611

8.21 [also: Brahman, Aham (maam, mat, mayi, mayaa)]

NS &R G eFETHTE: URAT M| T W F ad=d dgrH ued 77 118.21 11
8.24 [also: Dhyana, Cosmology]

AT YFet: TURTHT ITRIEUH | T TRATT i~ sTal sierfaal S 118.24 11
8.28 [also: Dhyana, Sadhana]

Y TAY qU:g I9 Y TUAhel UEEH| HcAfd dcadrie fafeaar anft W
@At 9T 1182811

Adhyaya 9

9.1 [also: Jnana]

s wwarga™ 3¢ @ o TEdd JaednaeEEdl @ fweEied  assen
HreTASYATA119.111

Adhyaya 10
10.3 [also: Aham (maam, mat, mayi, mayaa)]

T ATHASTATIS T AT AIhHe e | THH]e: § Hedy 9aurd: W=ad1110.311
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Adhyaya 12
12.7 [also: Aham (maam, mat, mayi, mayaa)]

AUTHE TGl FeIHHREATRI | WaTH ferTeare AAmefiaaadm 112,711

Adhyaya 13
13.23 [also: Jnana]
g Ud dfct GBS Uehld T UI:HE 1HeeT aad=Isiu 1 1 (Eistoemad1113.2411

13.28 [also: Samatva, Brahman, Sadhana]

A UFlE Fa GHARIaHH A RAEeIsSEHE adl atfd Wi el
13.2911

13.34 [also: Sankhya (Purusha—Prakriti), Jnana]
SFEFATIGTR AN [ aviadret T 3 fagaffa d wm1113.3511

Adhyaya 14
14.1 [also: Appendix]

ot WA F: YGedTH AHT AHaHA STl T dd ) fafgfar
Tani114.111

14.2 [also: Jnana]
3 AHUTIICA HH ATERAETAT: (ST Aiosed gad 7 gt 71114.211

14.20 [also: Guna]

U STE) EHHEa (S e oRIg QeI SHaAeId 1 114.2011
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Adhyaya 15

15.4 [also: Sadhana, Brahman]

T TE AT AHTaT A fadfe 9@ [qHa = IS Tud Ia: ugf: Tgar
QRO 115,411

15.6 [also: Brahman]

T AT AT A UG A UTaeh: [Fgedl 7 fad=d agm wH 791115.611

15.19 [also: Appendix]

I ATHEHTHE! SHId YU 1| Hafdgatid J aeTe- 9Rali15.1911

Adhyaya 16
16.22 [also: Guna]
TATdHer: HIdT THIGRISITR: | STReaTeH: Sdd! a1 0T Tfaw1116.2211

Adhyaya 18

18.37 [also: Guna]

Taey faufia gRum sy I daqd T MemTergfguamee | 118.3711
18.38 [also: Guna]

v syt (ufyoms fawfie doge Tord @yaw)1118.38 11
18.39 [also: Guna]

T IS T @ HigTHIo: [Fgrereaymaie aamargead| 118.3911
18.56 [also: Karman]

FARATTGTY HET HATUN HESAUTYE: (HSHTGIGATAI T AT TeresaH | 118.561|
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18.62 [also: Ishwara]

THA QRUT TS T HIRA [TTETICART QMM I YTy «msqad 1118.6211

28. Samanvaya (n)
24 verses

Samanvaya — synthesis, reconciliation, the bringing-together of
apparent opposites — is the Gita's most generous intellectual
gesture. In a tradition where competing schools debate the
superiority of knowledge over action, of renunciation over
engagement, of devotion over discipline, the Gita consistently
refuses to accept the dichotomies as final. This section gathers the
great reconciling verses.

The most famous is also the most direct: only children, not the
wise, speak of Sankhya and Yoga as distinct. He who is truly
established in one attains the fruit of both; that state which is
attained by the men of Sankhya is reached also by the men of
Yoga. He who sees Sankhya and Yoga as one — he sees truly (5.4-
5). This verse does not say the paths are identical in form; it says
they are one in destination and in the consciousness that travels
them. The content of the path changes; the quality of the traveller
needed is the same.

The great verse of universal acceptance comes in chapter four: in
whatever way human beings approach Me, in that same way I
receive them — for all sides follow My path (4.11). This is perhaps
the most inclusive theological statement in world literature. The
Divine is not a narrow door; every sincere movement toward the
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Real is a movement on the Real's own path. The forms of devotion
differ; the direction is one.

Chapter six gives the hierarchy of the disciplines without
dismissing any of them: the yogi is greater than the ascetics, and
considered greater than those of knowledge, and greater than
those of ritual action — therefore be a yogi, Arjuna. And of all
yogis, the one who worships Me with faith, with inner self
absorbed in Me — that one I consider the most unified (6.46—47).
This is not an argument that one path cancels another; it is a
description of how each path is included in the next, and how all
of them, at their deepest, converge on the same inner reality.

Chapter twelve's great ladder of approach — complete fixity on
Me, then practice, then action for My sake, then surrender of
fruits — is itself a synthesis: it finds a rung for every person at
every level of readiness (12.8-12). And chapter thirteen's
declaration that some behold the Self through meditation, others
through Sankhya, others through karma-yoga, and still others
through hearing from the wise — all of these, without exception,
cross beyond death (13.24-25) — 1is the Gita's most generous
passage. No path of genuine inner seeking is excluded.

The final verse of the Gita is itself a samanvaya: where Krsna, the
Lord of yoga, and Partha, the wielder of the bow — where the
Teacher and the student, the Divine and the human, the
transcendent and the engaged — stand together; there fortune,
victory, prosperity and firm justice abide (18.78). The synthesis is
not a third thing separate from its ingredients. It is the living
relationship between them, the dialogue itself, which this entire
book has been.
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— Verses —

Adhyaya 4

4.11

T T A YU qieasd SR | 7T aeTidad-d Agean: aref e 14,1111
4.28 [also: Yajna]

FTRATETUITT ARTAATETATI | TTEATIAIATH T T |14.28 11
4.33

AT HATIATSAIR: Td | T et uref 7 aREHTd 143311
4.41 [also: Karman, Jnana]

TNTEHIEAHATT] A STIIIH | HATHA = HHITOT e~ gearad|14.4111
4.42

T goed AAIATSSH: | fesea= Herd FumTarsiis wRd114.4211

Adhyaya 5

5.4 [also: Fools, Jnana]

AN JeRaTeT: Yagiw 7 ufosar: | TehAeTedd: SRsiiid<d ®ed 115.411
5.5 [also: Jnana]

FcHE: T QAT JERY T=Id | Ueh 9 T T 9 F: Uafd T 9Lhid115.511

Adhyaya 6
6.46 [also: Dhyana]
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autEasiet anft afeatsi mdrsiie: | wifwanfiet anft qmmt a1
6.4611

6.47 [also: Dhyana, Bhakti]
AT T AT | Sglareid 4t 71 & & Jaaad! 7a:116.47 11

Adhyaya 7
7.16
TG ST | ST GHTaIsSi | Arat Srargeafell A = sRawsi117.1611

Adhyaya 9
9.15 [also: Jnana]

IR AT FSt=dl AT | Gehed geerea aget fasag@d119.1511

9.34 [also: Aham (maam, mat, mayi, mayaa)]

HAHAT 9 Hgerd! HETSil /i THEES | HHISH Y JeredaHTT HURTI0T: 119.34 1|

Adhyaya 11
11.48 [also: Darshana, Ishwara, Sadhana]

T ICTREAT a | T foRanfe quifered: | vdew: e 2 el af e
FEYAR1111.4811

11.53 [also: Sadhana]
T8 A3 TUHT T G 7 AT AT el §F gy A7 g 111.53 11

11.54 [also: Bhakti, Jnana, Dhyana]
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HFHT AA-IT ARIHEHA LIS | AT F o dal U ° Wad1111.5411
11.55 [also: Karman, Bhakti, Emulative Qualities of a Siddha]
HRHBHCUTH! Hgdr: ggiaferd: | frd: gdydy @: @ wrfa urvea111.5511

Adhyaya 12
12.12 [also: Sannyasa-Tyaga, Dhyana]

g & AT AR T A N RS T e | |
12.1211

Adhyaya 13
13.24

AT TLITT S RISTHTTHATHAT 137 TR TN eI 9arad1113.2511

13.25 [also: Sadhana]
I TSI AT JUTE (ST =fdaidd Jog FfaumEom: 1113.2611

Adhyaya 18
18.45 [also: Karman]
T T HHUATNRA: HiATg Twd R (Faehrid: g e fa=fd qepup1118.4511

18.55 [also: Bhakti, Jnana]

VFAT AT AEFIAIE doad: [dal Jf doadl el faed dgt=azel |
18.5511

18.65 [also: Aham (maam, mat, mayi, mayaa)]
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T WG Hgard! HeTsit 7l THEGS [HHIsI 9 d wiae Uarsf& #1118.6511
18.66 [also: Aham (maam, mat, mayi, mayaa), Dharma]

FaAYHFIRCTST WA RUT T | A& Tl Faura st Jerfsatiy A7 =:1118.6611

18.78 [also: Emulative Qualities of a Siddha, Ishwara, Karman,
Jnana, Bhakti]

T AN FON I ATl Gei: | a hifasrar sfforgfar ifasfasia118.78

29. Itare (i)

27 verses

The Bhagavad Gita is a divine teaching, but it is also a human
conversation — embedded in a particular time, a particular
battlefield, a particular social and cosmological world. Without
the contextual, narrative and sociological verses gathered here,
the teaching would float free of its ground. These are the verses of
Itare — the others — which hold the architecture in place.

The first adhyaya's most human passage belongs here: Arjuna's
argument against war, which is not merely emotion but careful
reasoning from the values of dharma and social order. He foresees
the destruction of the family, the confusion of varnas, the
disruption of ancestral rites, the suffering of widows and orphans
(1.38-44). His argument is not wrong within its own frame of
reference — it is reasoning from a real set of values, and the Gita
honours it by allowing it full expression before transcending it.
These verses are included here because they are the human
question to which the entire Gita is the answer.
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The famous verse of wonder in chapter two belongs here: of the
Self, one person beholds as a marvel, another speaks of it as a
marvel, another hears of it as a marvel — and yet, having heard,
none truly knows it (2.29). This verse does not teach the content of
the Atma-tattva; it teaches the appropriate relationship to it —
one of reverence, wonder and humility before a mystery that
exceeds the ordinary workings of the mind.

The lineage of the teaching itself is narrated in chapter four: Sri
Krishna says that He taught this imperishable yoga to Vivasvan,
who taught it to Manu, who taught it to Iksvaku — and so it was
handed down in succession (4.1-2). But through long lapse of time
it was lost, and now Sri Krishna declares it again to Arjuna, who
is His devotee and friend. This narrative of the teaching's
transmission — its antiquity, its loss and its renewal — places the
entire Gita in a cosmic frame. It is not a new invention; it is an
eternal teaching rediscovered.

The social verses belong here as well: the fourfold order created
according to guna and karma (4.13); the foods dear to the
sattvika, rajasika and tamasika temperament (17.8-10); the
natural duties of the four varnas (18.42-44). These are contextual
facts about the world into which the teaching is given —
necessary for understanding why Sri Krishna gives the particular
instructions He gives, and to whom. They are the world's own
texture, honoured in the teaching rather than denied.

— Verses —

Adhyaya 1
1.38
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TR = T ATIUgadad: | FALddhd 4 Hagle 9 drawd 111.3811
1.39

Y T AYHTAN: UTATEEHTTE (I | Ferarddhd Q1Y HuLafgsire111.3911
1.40

FeAeT YOIl FALHT: FATAT: | &H T8 Fof FHeeangrisia9acgdli1.4011

1.41

STRH AT UG Heiesa: | Sy gETy aTwid Sad auidgent: 111.4111

1.42
TEHU T SAAT Hored | Jaf=d [Uadl g quardvsiaamisrar: 111.4211
1.43

R HAATT TUTEGHIRRE: | ICTTE STTTEHT: HeAeHT AAar: 111.43 11

1.44
ICH~THAGHIUT HSATUT ST | “RehSTHId el HadicaqgA|11.44 11

Adhyaya 2
2.29 [also: Jnana]

TsRigsatd HWe ATsRiagaid add am: | Agdaed-m=1: Jontd YT a5
T 99 HAA112.2911

2.42 [also: Fools]
AT YIS are Feaecd(QuTed: | daareidr: uref AaeEditd arfe: 112.42 11

2.43 [also: Fools]
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HTHTEA: TR ST BT | framfadeage st ufd112.4311

2.44 [also: Fools]
A GG AU | HaErTaieR! gfg: Tame = faefiad12.4411

Adhyaya 3
3.21
TEaTeRid ABTATAAY S: | T AGHU] Fod dlheaagadd|13.2111

3.22 [also: Aham (maam, mat, mayi, mayaa), Karman]

T Uryifeq shded By Aichy fohsa | AaTCHaTGed ad gd  FHI0T113.2211
3.23 [also: Aham (maam, mat, mayi, mayaa), Karman]

IS TE 7 I ST HHUAANGd: | 7 daTidd-d AT uref Faen:113.23 11

3.24 [also: Aham (maam, mat, mayi, mayaa), Karman]

IcHICGRA Tl A FAT HH AGEH| TgHIE T i WTHUEATHAT: TS 113.2411

Adhyaya 4
11

ot waraE 3 fda@a 9 UedaeeReddd|  fda@m "Wd TR
AReaTRassdrd | 14.111

4.2

Td JTRIITCAHH ISTSa fag; | 9 Fice HedT a0 78: U3y 14,2 1|
4.13 [also: Guna]

AU AT G TOTHHITHII: | T S RAT A fagaaraRaeaad | 14.13 11
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4.15
Td ATl il hH Gy HHEN: | F6 ia aefred Ja: gdal harl14.1511

Adhyaya 7
7.3
HISATOT Hedy Hfueatd [gd | gadmmiy g i wi afr dwa:17.311

Adhyaya 10
10.9 [also: Aham (maam, mat, mayi, mayaa), Bhakti]

AT AEAUTOT Seri=d: TREURH | Sedwayl 71 e geafea 9 @i 91110.911

Adhyaya 17
17.8 [also: Guna]

Y HeAT ARG E U daeiT: (7Em: & @ gan AR: Aiicah iy ||
17.811

17.9 [also: Guna]

ARV EUTE ST e | STETRT TSTHEAET G ehTIvaT: 1117.911
17.10 [also: Guna]

T Taed gfa i 7 aq ISty Iyl e amatE1117.1011

Adhyaya 18
18.42 [also: Guna]
ST GREAT: T eff~arStadd = (37T oA Seldhd TavTasrd | 118.4211
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18.43 [also: Guna]

S STt e g ATATATIH [QHHIRITE S &5 o T as 1118.4311
18.44 [also: Guna]

FHIUTReTATOISY dghH THTSTH [URTataTeh T Gy W@HawH | 118.44 1|

30. Appendix (x)
28 verses

Every great teaching is both content and frame, and the Appendix
holds the frame. These are the structural verses of the Gita — the
transitions, the openings of new topics, the formal addresses
between teacher and student, and above all the extraordinary
epilogue in which Safijjaya narrates his own reception of the
teaching. They are not marginal; they are the scaffolding that
holds the whole building upright.

Among the most important are the verses in which Sri Krishna
formally announces or restates His purpose in the dialogue. At
the opening of chapter seven: hear now, Arjuna, how thou shalt
know Me without doubt, with thy mind fixed on Me and taking
refuge in Me, practising yoga (7.1). At the opening of chapter ten:
hear again My supreme word, which I shall speak to thee who art
beloved, for thy welfare (10.1). These restarting moments remind
the reader that the Gita is not a monologue but a sustained act of
attention by a teacher to a student — each chapter offered freshly,
each topic taken up as if for the first time.

Arjuna's formal acknowledgements at key moments belong here:
in chapter eleven, the formal testimony of the great seers — Thou
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art the Supreme Brahman, the Supreme Abode, the Supreme
Purifier — which Arjuna offers as his own conviction as well as
his report of what the sages have said (11.35 context). In chapter
thirteen's opening, Arjuna's question about the field, the knower
of the field, knowledge and the Knowable (13.1 context) initiates
the entire chapter's teaching.

The formal closing of the teaching — Arjuna's own declaration at
the end of chapter eighteen — is among the Gita's most moving
moments: my delusion is destroyed; my memory is regained by
Thy grace, O Acyuta; I stand firm, with doubts dispelled — I will
do Thy word (18.73). In five Sanskrit words — karisye vacanam
tava — the entire teaching is received and accepted. This is the
right relationship of the student to the teaching: not agreement,
not intellectual satisfaction, but the willingness to act.

And then Safijaya's epilogue — the outermost frame, the most
human voice in the entire text. Recalling again and again this
wondrous and holy dialogue of Kesava and Arjuna, I rejoice again
and again (18.76-77). Through Vyasa's grace I have heard this
supreme secret, this yoga, from the Lord of yoga Himself,
speaking directly (18.75). Wherever there is Krsna, the Lord of
yoga, and Partha the bowman, there will surely be fortune,
victory, prosperity and firm justice — this is my conviction
(18.78). Safjaya has not been on the battlefield. He has heard the
teaching at one remove, through a gift of inner sight. And yet he is
transformed. In him, every future reader is prefigured — hearing
at a distance, across millennia, yet changed by what is heard.

— Verses —
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Adhyaya 4
4.3
G U HAT AST ANT: Tierd: GAa: | Heralis & wn Afd & gagaad | 14.311

Adhyaya 6
6.39
T HLUG FUT SYACIATA: | ard: HUTEE &l A gauad|116.3911

Adhyaya 7

7.1

ot T AATHFIHAT: U1 TN JootHayd: | STEd Grd /i J47 Aty
TBU17.111

Adhyaya 8
8.23
T3 el @HIGIHIGRT 9d FTRT: | TATaT M= o hlet 98T WA+ 118.23 11

Adhyaya 10
10.1

it WWarad 9g U9 WelEel gU] § WH a9 IJdsg WA deuny
feqerr=r@T1110.111

Adhyaya 11
11.9
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oo 3T YaHadl ddl ASHERRTRT gik: | Sfamme arefa o S|
11.91

11.35 [also: Darshana]

FouTg AT Ydegcdl g A Gdlssieraudr: fhedt| THEhdT 43 Tde
Fwt TqTEe Haefia: yomr111.3511

11.50

Hood IAT9 Feagld Argeatadichedl Teh Y AT 9F: | STHHAEE T
HtaA= YT G SayqHeraT i 111.5011
11.51

S IaT gEAS AN ¥ qIER G| SRS €99 Faan: Yepfd 1|
11.511

Adhyaya 13

13.3

Tees T UG T AGARIR Iqy I I1H T A TAWaH TeTHTE | gO113.411

13.12 [also: Brahman]

A FATI LT FSHATATSHIAL | FTTEHR ST8T 1 F=T1ageAd 1113.13 11

Adhyaya 14
14.1 [also: Moksha]

off WA 9F: YaedTH AAHT AEHaHH ISl 3 d4 1 fafgfar
Tar1114.111
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Adhyaya 15
15.19 [also: Moksha]
Tl ATHTHEHG! ST JEUTTHHA 1H Hefdgotid Al GaHTaT WRd1115.1911

15.20 [also: Emulative Qualities of a Siddha]

il TeraH ATEiHeHed FaTSTH (dggrdl §igHTcehddheas WRd1115.2011

Adhyaya 16
16.6
B Al eohsTH 3 AR Ua T 1¢a faeaer: e g urel # 9Ju71116.611

Adhyaya 17
17.7
HTEREEry Tde Bfaer wafa i aeredaeaen g= aut Safim oguy1117.71

Adhyaya 18
18.13

TUSIAl- HeTdTal RN fHary H19e Fard Wadn- g o |
18.1311

18.18

A 3 TR B e [t it Bifdy: FHEwe:1118.1811
18.19

AT &H o i 9 P TUrded: (NTedd U FUraep] d=afd1118.1911
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18.29

e Ya g uraresta 9ol TeaHHINUT Jerda T gsura 1118.2911
18.36

g Tl e 9Ju] 7 Ras ™ 1378 aTaTend I GET d Firesid 1118.36 11
18.41 [also: Guna, Svabhaava]

STToTeAf>rafasTt S[ETOT = Uaq IHHITOT Ufqwerdi- T rauaiur: 1118.4111
18.64

eI 9T: YUl H U 99: SIS A gefafa adr geame d feaq1118.6411
18.72

ey UTef cadehTiIvT Il IR EHIe: YEE aeerd|118.7211
18.73

S TS Hig: FfdciedT @aEETATd I[RAIsiey Tad<g: ke a9+
dq1118.7311

18.74

TS JAMEEAE AL U 9 HeloH: [HaraHHs agd  IHeHur |
18.7411

18.75
ATAGHETEG A AZEHE T AT AR WTTcaTeTehgad: waH|118.7511
18.76

ASIHEcT ST AT HHH g [haTofa: Jud geaT o qgHg: 1118.7611
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